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TRANSLATOR’S NOTE

Edmund Husserl’s Ideen zu einer reinen Phanomenologie und phanomeno-
logischen Philosophic, Erstes Buch: Allgemeine Einfihrung in die reine Phano-
menologie, was first published in 1913 in the first volume of Jahrbuch fur
Philosophie und phanomenologische Forschung, edited by Edmund
Husserl, Adolf Reinach, Max Scheler, Moritz Geiger and Alexander
Pfander (Halle: Max Niemeyer), pp. 1-323. In 1922 the book was
reprinted with an “Ausfiihrliches Sachregister” prepared by Gerda
Walther. Reprinted again in 1928, the book contained a “Sachregis-
ter” prepared by Ludwig Landgrebe replacing that of Gerda
Walther. A new edition of the book was published in 1950 by
Martinus Nijhoff, The Hague. Edited by Walter Biemel, the title
page states that the edition is a “Neu, auf Grund der handschriftli-
chen Zusitze des Verfassers erweiterte Auflage.” This edition, pub-
lished as Volume II1 of Edmund Husserl, Gesammelte Werke ( Hus-
serliana) included additions, insertions and marginal notes of Husserl
which were either run into the text itself or printed in a section of
“Textkritische Anmerkungen” (pp. 463—483). Much of this supple-
mentary material was taken from three copies of Ideen which Husserl
annotated between 1913 and 1929. Biemel also included as ap-
pendices manuscripts of Husserl in which he either developed further
certain ideas in the text or else tried to rewrite existing sections of the
book.

In 1976 Biemel’s edition was replaced by one edited by Dr. Karl
Schuhmann (Husserliana 111, 1 and 111, 2), also published by Mar-
tinus Nijhoff. This new edition establishes a corrected text of the
three editions printed during Husserl’s lifetime and contains, in a
second volume, revised and corrected texts of the supplementary
material found in Biemel’s edition along with material not found in
that edition. In addition to reproducing Husserl’s annotations in still
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another copy of Ideen (the copies are identified as Copies A, B, C, D),!
this edition prints, among others, all of the manuscripts which
Husserl had prepared for W. R. Boyce Gibson but which the latter
did not use in his translation.?

Every effort has been made to conform the present translation to
the text as published by Dr. Schuhmann. Included in footnotes is a
representative selection of Husserl’s annotations in his four copies of
Ideen along with a number of very short appendices. The source of the
note is identified according to Dr. Schuhmann’s edition (e.g.,
“Addition in Copy A”’), while Husserl’s own footnotes in the printed
editions during his lifetime are identified by the locution,
“AUTHOR'’S FOOTNOTE.” Numbers of the appendices refer to
Dr. Schuhmann’s arrangement of them. Unless otherwise stated, the
supplementary material is to be applied after the word to which the
footnote is affixed. All internal page references, including those of the
indices, are to the pages of the first printed edition and which appear
in the margins of the pages.

Although all of the supplementary materials published by Dr.
Schuhmann is valuable to anyone seeking a thorough scholarly and
philosophical understanding of Husserl’s great work (Dr. Schuh-
mann published 38 pages of Husserl’s annotations, and 132 pages of
appendices), chiefly for reasons of economy I have translated only a
selection of this material. As a consequence, the make up of this
volume differs from that of Dr. Schuhmann. Taken as a whole,
however, the supplementary materials included in the present trans-
lation provide what, in my judgment, is a good picture of a significant
commentary by Husserl on his own text over a period of about
sixteen years and which, I believe, will satisfy the immediate needs of
the English-speaking reader.

! For a discussion of the nature and dating of Husserl’s annotations in these copies, see
Schuhmann’s account in Husserliana 11,2, pp. 657£., and his “Einleitung des Herausgebers” in
I11, 1, pp. LA. According to Schuhmann (111, 2, p. 478), Copy A was annotated from 1913 to
1929; Copy B between 1914 and 1921; Copy C ca. 1921, and Copy D in the Fall of 1929.

) * Dated from around 1925 to 1929, these manuscripts are printedin I11, 2, pp- 627-651, and
discussed by Schuhmann in I11, 1, pp. XLVIIff. The manuscripts chiefly concern the second
chapter of Part II of Ideen, and refiect Husserl’s attempt both to reformulate the line of thought
in that chapter concerning the psychological and transcendental reductions, and to rewrite the
text in such a way that it is brought up to the level of his thought in the late 1920’s. An
important and detailed study of the various groups of manuscripts involved in the genesis and
development of Ideen also can be found in the second volume of Karl Schuhmann’s Die Dialektik
der Phanomenologie (Den Haag: Martinus Nijhoff, 1973); and a penetrating study of Ideen is given
in the same author’s Die Fundamentalbetrachtung der Phanomenologie. Jum Weltproblem in der
Philosophie Edmund Husserls (Den Haag: Martinus Nijhoff, 1971).
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A basic concern in making this translation has been to preserve
Husserl’s distinctions in English and to render his ideas by ex-
pressions which conform to the things themselves which he sought to
describe. Of great help in this connection was the Guide for Translating
Husserl by Dorion Cairns®. The translation also benefited from a
comparison with the following published translations: Idées directrices
pour une phénoménologie, traduit de ’allemand par Paul Ricoeur (Paris:
Gallimard, 1950); Ideas relativas a una _fenomenologia pura y una filosofia
fenomenoldgica; con las adiciones, notas marginales y correcciones
postumas, traducido por José Gaos (Mexico-Buenos Aires: Fondo de
Cultura Economica, 1962); and Ideas: General Introduction to Pure
Phenomenology, translated by W. R. Boyce Gibson (London: George
Allen & Unwin Ltd., 1931).

A translation is always only that — a translation. While it is
possible to make Husserl’s philosophy accessible and, hopefully,
equally plausible in English, it is also to be hoped that final judgment
of the work will be made of the expression of this philosophy in the
original, and that the failings of the translator will not be laid to the
author.

I dedicate this translation to the memory of my Mother, who
thoughtfully gave me my copy of Ideen as a graduation present from
college; and to the memory of Dorion Cairns, who patiently helped
me learn to read it.

W. R. Boyce Gibson’s translation of Ideen was of great help to me in
preparing my translation, and I have tried to preserve the high
standard he set for the translation of Husserl. I wish to express here
my deep gratitude to Professor Q. B. Gibson of the Australian
National University for his generous cooperation in permitting the
publication of my translation.

I also wish to acknowledge the help and encouragement in prepar-

3 Dorion Cairns, Guide for Translating Husserl (Den Haag: Martinus Nijhoff, 1973). Among
the papers left by Dorion Cairns at his death in 1973 was a very early draft of about half of /deen,
some of which, however, underwent extensive revision in later years. However, with but a few
exceptions, this draft did not conform at all to Cairn’s translations of Cartesian Meditations (The
Hague: Martinus Nijhoff, 1960) and Formal and Transcendental Logic (The Hague: Martinus
Nijhoff, 1969), nor to the material published in the Guide. What Cairns’s translation might
have looked like had he been able to complete it can be found in his essay, “The many Senses
and Denotations of the World Bewuptsein (“Consciousness”) in Edmund Husserl’s Writings,”
in Life-World and Consciousness. Essays for Aron Gurwitsch, edited by Lester E. Embree (Evanston:
Northwestern University Press, 1972), pp. 20-27. (I wish to thank Richard Zaner, the owner of
Cairns’s papers, for allowing me to consult and make use of Cairns's manuscripts, especially the
commentary Cairns had prepared on Ideen in the years immediately preceding his death.)
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ing my translation from Alexander Schimmelpenninck, Publisher,
Martinus Nijhoff; Dr. Karl Schuhmann, editor of the definitive
edition of Ideen; Dr. Samuel IJsseling, Director of the Husserl-
Archives at Louvain; Dr. Lester Embree, Duquesne University; and
Dr. Richard Zaner, Southern Methodist University. Andy and Steve
Kersten helped prepare the final typescript.

F.K.



IDEAS PERTAINING TO A PURE PHENOMENOLOGY AND TO A
PHENOMENOLOGICAL PHILOSOPHY

INTRODUCTION

Pure phenomenology, the way to which we seek here, the unique
position of which relative to all other sciences we shall characterize
and show to be the science fundamental to philosophy, is an es-
sentially new science which, in consequence of its most radical
essential peculiarity, is remote from natural thinking and therefore
only in our days presses toward development. It is called a science of
“phenomena”. Other sciences, long known, also concern pheno-
mena. Thus we hear that psychology is designated as a science of
psychical “appearances’ or phenomena and that natural science is
designated as a science of physical “appearances” or phenomena;
likewise on occasion historical phenomena are spoken of in the
science of history, cultural phenomena in the science of culture; and
something similar is true of all other sciences of realities. No matter
how varied may be the sense of the word ‘“phenomena” in such
locutions, and no matter what further significations it may have, it is
certain that phenomenology also relates to all these ‘“‘phenomena”
and does so with respect to all significations of the word “pheno-
menon.”” But phenomenology relates to them in a wholly different
attitude whereby any sense of the word “phenomenon” which we
find in the long-known sciences becomes modified in a definite way.
To understand these modifications or, to speak more precisely, to
bring about the phenomenological attitude and, by reflecting, to
elevate its specific peculiarity and that of the natural attitudes into
the scientific consciousness — this is the first and by no means easy
task whose demands we must perfectly satisfy if we are to achieve the
realm of phenomenology and scientifically assure ourselves of the
essence proper to phenomenology.

During the last decade much has been said in German philosophy
and psychology about phenomenology. In supposed agreement with
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XVIII INTRODUCTION

the Logische Untersuchungen,! phenomenology has been conceived as a
substratum of empirical psychology, as a sphere comprising “‘imma-
nental” descriptions of psychical mental processes, a sphere compris-
ing descriptions that — so the immanence in question is understood
-are strictly confined within the bounds of internal experience. It
would seem that my protest against this conception? has been of little
avail; and the added explanations, which sharply pinpointed at least
some chief points of difference, either have not been understood or
have been heedlessly pushed aside. Thus the replies directed against
my criticism of psychological method are also quite negative because
they miss the straightforward sense of my presentation. My criticism
of psychological method did not at all deny the value of modern
psychology, did not at all disparage the experimental work done by
eminent men. Rather it laid bare certain, in the literal sense, radical
defects of method upon the removal of which, in my opinion, must
depend an elevation of psychology to a higher scientific level and an
extraordinary amplification of its field of work. Later an occasion will
be found to say a few words about the unnecessary defences of
psychology against my supposed ‘“‘attacks.”® I touch on this dispute
here so that, in view of the prevailing misinterpretations, ever so rich
in consequences, I can sharply emphasize from the start that pure
phenomenology, access to which we shall prepare in the following essay
— the same phenomenology that made a first break-through in the
Logische Untersuchungen, and the sense of which has opened itself up to
me more deeply and richly in the continuing work of the last decade
— is not psychology and that neither accidental delimitations of its field
nor its terminologies, but most radical essential grounds, prevent its
inclusion in psychology. No matter how great the significance which
phenomenology must claim to have for the method of psychology, no

'AUTHOR’s FooTNOTE: E. Husserl, Logische Untersuchungen, two volumes [Halle: Max
Niemeyer], 1900 and 1901. [English translation: Logical Investigations. translated by J- N
Findlay (London: Routledge & Kegan Paul, 1970).|

ZAUTHOR’s FOOTNOTE: In the article, “Philosophie als strenge Wissenschaft,” Logos,
Vol. I. pp. 316-318 (note especially the statements concerning the concept of experience, p.
316). [English translation: ““Philosophy as Rigorous Science,” translated by Quentin Lauer in
Phenomenology and the Crisis of Philosophy (New York: Harper & Row, 1965), pp. 112-116.]
Compare the detailed discussion that had already been devoted to the relationship between
phenomenology and psychology in my “Bericht iiber deutsche Schriften zur Logik in den
Jahren 1895 -99” [“Review of German Writing on Logic in the Years 1895-99), Archiv fiir
svitematische Philosophie. Band 1X. 1904. pp 397-400. I could not alter a word today.

3In Copy A, the passage beginmng 1n supposcd agreement and ending with my supposed “‘attacks”
is placed in square brackets.



INTRODUCTION XIX

matter how essential the “foundations’ which it furnishes for it, pure
phenomenology (if only because it is a science of ideas) is no more
psychology than geometry is natural science. Indeed, the difference
proves to be an even more radical one than that in the case com-
pared. The fact that pure phenomenology is not psychology is in no
respect altered by the fact that phenomenology has to do with4
“‘consciousness,” with all sorts of mental processes, acts and act-
correlates. What with the prevailing habits of thinking, to achieve an
insight into that indeed requires no little effort. That we set aside all
hitherto prevailing habits of thinking, that we recognize and tear
down the intellectual barrier with which they confine the horizon of
our thinking and now, with full freedom of thought, seize upon the
genuine philosophical problems to be set completely anew made
accessible to us only by the horizon open on all sides: these are hard
demands. But nothing less is required. Indeed, what makes so extra-
ordinarily hard the acquisition of the proper essence of phenome-
nology, the understanding of the peculiar sense of its problems, and
of its relationship to all other sciences (in particular to psychology), is
that, for all this, a new style of attitude is needed which is entirely altered
in contrast to the natural attitude in experiencing and the natural
attitude in thinking. To move freely in it without relapsing into the
old attitudes, to learn to see, distinguish, and describe what lies
within view, require, moreover, peculiar and laborious studies.

It will be the pre-eminent task of this First Book to seek ways by
which the excessive difficulties of penetrating into this new world can
be overcome, so to speak, piece by piece. We shall start from the
natural standpoint, from the world as it confronts us, from? consci-
ousness as it offers itself in psychological experience; and we shall lay
bare the presuppositions essential to psychological experience. We
shall then develop a method of “‘phenomenological reductions’ {of
psychological experience), with respect to which we cannot only do
away with barriers to cognition that belong to the essence of every
natural style of research but which, at the same time, also divert the
one-sided direction of regard proper to every natural style of research
until we shall have acquired, finally, the free vista of ““transcendent-
ally” purified phenomena and, therewith, the field of phenome-
nology in our peculiar sense.

4 Insertion in Copy D: the Kgo and
5 Insertion in Copy D: Ego-

3>



4

XX INTRODUCTION

Let us draw the preliminarily indicative lines yet a little more
definitely; and let us start from psychology as demanded not only by
the prejudices of the times but also by the internal communities of the
matter in question.

Psychology is an experiential science. Two things are implied in the
usual sense of the word “‘experience:”

I. Itis ascience of facts, of matters of fact in David Hume’s sense.

2. Itis a science of realities. The “phenomena” that it, as psych-
ological “phenomenology,” deals with are real occurrences which, as
such occurrences, if they have actual existence, find their place with
the real subjects to whom they belong in the one spatiotemporal
world as the omnitudo realitatis.

In contradistinction to that, pure or transcendental phenomenology will
become established, not as a science of matters of fact, but as a science of
essences (as an ‘‘eidetic” science); it will become established as a science
which exclusively seeks to ascertain *‘cognitions of essences’ and 7o
“matters of fact” whatever. The relevant reduction which leads over
from the psychological phenomena to the pure “essence” or, in the
case of judgmental thinking, from matter-of-fact (’empirical’) uni-
versality to “‘eidetic”’ universality, is the eidetic reduction.®

Secondly, the phenomena of transcendental phenomenology will become char-
acterized as irreal [irreal]. Other reductions, the specifically transcend-
ental ones, “purify’’ psychological phenomena from what confers on
them reality and, with that, their place in the real “world.””*® Qur
phenomenology is to be an eidetic doctrine, not of phenomena that
are real, but of phenomena that are transcendentally reduced.

What all this signifies will become distinct in greater detail only in
what follows. In a precursory manner, it designates a schematic
framework of the introductory series of investigations. I hold it
necessary to add only one remark here. It will strike the reader thatin
the aforementioned two points, instead of the generally customary
single separation of sciences into sciences of realities and sciences of
idealities (or into empirical sciences and a priori sciences), two
separations of sciences appear to be used which correspond to the two
contrasting pairs: matter of fact and essence, real and non-real. In
place of the usual contrast between real and ideal, the distinguishing

¢ Marginal note in Copy D opposite the latter part of this sentence: In advance, separation of the
reduction into eidetic and specificallv phenomenological.

7 Insertion in C.opy A: and in any real world whatever.

¥ Marginal note in Copy D: The manner of expression is dangerous.



INTRODUCTION XX1

of these two contrasts will find a detailed justification in the later
course of our investigations (and particularly in the Second Book). It
will become apparent that the ordinary concept of reality needs a
fundamental limitation according to which a difference between real
being and individual being (temporal being simpliciter) must be
established. The transition to pure essence yields, on the one side,
eidetic cognition of the real; on the other side, with respect to the
remaining sphere, it yields eidetic cognition of the irreal. Moreover,
it will become apparent that all transcendentally purified “mental
processes” [’ Erlebnisse”’] are irrealities posited outside any incorpo-
ration into the “actual world.” Just these irrealities are explored by
phenomenology, not, however, as single particulars, but in “es-
sence.” To what extent, however, transcendental phenomena as
single facts are accessible to an investigation and what relationship
such an investigation of matters of fact may have to the idea of
metaphysics, can only be considered in the concluding series of
investigations.®

In the First Book, however, we shall not only treat the general
doctrine of phenomenological reductions, which make transcendent-
ally purified consciousness and its eidetic correlates visible and ac-
cessible to us; we shall also attempt to acquire definite ideas of the
most general structure of this pure consciousness and, mediated by
them, of the most general groups of problems, lines of investigations,
and methods which belong to the new science.1®

In the Second Book we shall then treat in detail some particularly
significant groups of problems, the systematic formulation and char-
acteristic solution of which are the precondition for being able to
make actually clear the difficult relationships of phenomenology, on
the one hand, to the physical sciences of Nature, to psychology and to
the cultural sciences; on the other hand, however, to all the a priori
sciences. The projected phenomenological sketches on this occasion
offer at the same time welcome means of considerably deepening the
understanding of phenomenology gained in the First Book and of
acquiring an incomparably richer recognition of its vast areas of
problems.

® Marginal note to this sentence in Copy C: Such sentences have been overlooked again and again.
Margenal note in Copy D to the last two sentences of this paragraph: N.B.
19 Marginal note in Copy D: Only a fragment is actually given.
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A Third and concluding Book is devoted to the idea of
philosophy.1

The insight will be awakened that genuine philosophy, the idea of
which is the actualizing of absolute cognition, is rooted in pure
phenomenology; and rooted in it in a sense so important that the
systematically strict grounding and working out of this first of all
genuine philosophies is the incessant precondition for every meta-
physics and other philosophy ‘““‘that will be able to make its appear-
ance as a science.”’

Because phenomenology will become established here as a science
ofessence — asan “‘a priori’’ or, as we also say, an eidetic science — it
is useful to let all efforts that are to be devoted to phenomenology
itself be preceded by a series of basic expositions concerning essences
and eidetic science and, in opposition to naturalism, a defense of the
original independent legitimacy of eidetic cognition.

We close these introductory words with a brief consideration of
terminology. As already was the case in the Logische Untersuchungen, 1
avoid as much as possible the expressions ‘““a prior:” and “a posterior:”
because of the confusing obscurities and many significations clinging
to them in general use, and also because of the notorious philosoph-
ical doctrines that, as an evil heritage from the past, are combined
with them. They are to be used only in contexts that confer upon
them unambiguousness and only as equivalents of other terms which
arejoined to them and on which we have conferred clear and univocal
significations, particularly where it is a matter of allowing for histori-
cal parallels.

With the expressions Idee [idea] and Ideal [ideal], it is perhaps not
quite so bad with respect to disconcerting varieties of significations,
though, on the whole, still bad enough, a fact to which the frequent
misinterpretation of my Logische Untersuchungen have made me suffi-
ciently sensitive. In addition, the need to keep the supremely import-
ant Kantian concept of idea cleanly separated from the universal con-
cept of (either formal or material) essence decided me to make a
terminological change. I therefore use, as a foreign word, the ter-
minologically unspoiled name “Eidos”; and, as a German word, the
name ““Wesen” [“essence”’] which is infected with harmless but oc-
casionally vexatious equivocations.

' Marginal note in Copy DD: Phenomenology as first philosophy.
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Probably I should also have eliminated the badly burdened word
Real [real], if only a fitting substitute had offered itself to me.

Generally, the following must be noted. Because it will not do to
choose technical expressions that fall entirely outside the frame of
historically given philosophical language and, above all, because
fundamental philosophical concepts are not to be defined by means
of firm concepts identifiable at all times on the basis of immediately
accessible intuitions; because, rather, in general long investigations
must precede their definitive clarifications and determinations: com-
bined ways of speaking are therefore frequently indispensable which
arrange together a plurality of expressions of common discourse which
are in use in approximately the same sense and which give termin-
ological pre-eminence to single expressions of this sort. One cannot
define in philosophy as in mathematics; any imitation of mathemat-
ical procedure in this respect is not only unfruitful but wrong, and has
most injurious consequences. For the rest, each of the above termin-
ological expressions is to receive its fixed sense by means of a deter-
minate, intrinsically evident validation of that sense in the de-
liberations to be carried out. Meanwhile, circumstantial critical
comparisons with the philosophical tradition in this respect, as in all
others, must be renounced if only because of the length of this work.
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CHAPTER ONE

MATTER OF FACT AND ESSENCE

$§1. Natural Cognition and Experience.

Natural cognition begins with experience and remains within
experience. In the theoretical attitude which we call the “natural”
ctheoretical attitude* the collective horizon of possible investigations is
therefore designated with one word: It is the world. Accordingly, the
sciences of this original? attitude are, in their entirety, sciences of the
world; and, as long as it is the exclusively dominant <theoretical
attitude, the concepts “true being,” “‘actual being,” that is, real
being and — since everything real joins together to make up the
unity of the world — “‘being in the world” coincide.

To each science there corresponds an object-province as the
domain of its investigations; and to all its cognitions, i.e., here to all its
correct statements, there correspond, as primal sources of the
grounding which validates their legitimacy, certain intuitions in
which objects belonging to the province become themselves-given as
existing and, at least some of them, given originarily. The presentive
intuition {gebende Anschauung] belonging to the first, the “natural”
sphere of cognition and to all sciences of that sphere, is natural
experience; and the «natural> experience that is presentive of some-
thing originarily is perception, the word being understood in the ordi-

1 Marginal note in Copy D: And the natural practical attitude?

*aUTHORS's FOOTNOTE: No stories will be told here. Neither psychological-causal nor
historical-developmental genesis need be, or should be, thought of when we speak here of
originality. What other sensc is meant will not become reflectively and scientifically clear until
later. From the start, however, everyone feels that the empirical-concrele cognitions of matters
of fact being carlier than cvery other cognition, ¢.g.. every mathemetical-ideal cognition, need
not have an Objective temporal sensc. Addition to this sentence in first and third printed editions: and is
understandable in a non-temporal sense. The word Objective was omutted from the first and third
printed editions, hut appears in the second printed edition.



6 GENERAL INTRODUCTION TO PURE PHENOMENOLOGY

¢8> nary sense.? To have something real given originarily and “at-
tentively to perceive’* and ‘‘experience” it in an intuiting simpliciter
are one and the same. We have originary experience of concrete
physical things in “‘external perception,” but no longer in memory or
in forward-regarding expectation; we have originary experience of
ourselfand?® of our states of consciousness in so-called internal or self-
perception; not, however, of others and of® their mental processes in
“empathy.” As belonging to them, we “view the mental processes of
others” on the basis of the perception of their outward manifestation
in the organism. This empathic viewing is, more particularly, an
intuiting, a presentive act, although no longer an act that is pre-
sentive of something originarily. The other and his psychical life are,
to be sure, given in consciousness as ‘‘themselves there’” and in union
with his organism; but they are not, like the latter, given in conscious-
ness as originary.’

The world is the sum-total of objects of possible experience and
experiential cognition, of objects that, on the basis of actual
experiences, are cognizable in correct theoretical thinking. This is
not the place to discuss how the methods of experiential science look
when seen more closely, how that method grounds its right to go
beyond the narrow bounds of direct experiential givenness. Sciences
of the world, thus sciences in the natural attitude, the sciences of
material nature, but also those of animate beings with their psychophys-
ical nature, consequently also physiology, psychology, and so forth,
are all so-called natural sciences in the narrower and broader scnse.
Likewise all the so-called Geisteswissenschaften belong here: the science
of history, the sciences of culture, sociological disciplines of every sort.
Concerning these we can, for the present, leave it an open question
whether they should be treated as like the natural sciences or con-
trasted with them, whether they should be regarded as themselves
natural sciences or as sciences of an essentially novel type.

3Marginal note in Copy D: when onc speaks of showing legitimacy without theoretical
experience

iIn Copy A, the words 1o attentively to perceive and are crossed out.

3In Copy A, the words ourself and are crossed out and marked for deletion.

“in Copy A, the words others and of are crossed out and marked for deletion.

*In Copy A, an interrogation mark in the margin opposite the second half of this sentence.



GENERAL INTRODUCTION TO PURE PHENOMENOLOGY 7
§2. Matter of Fact. Inseparability of Matter of Fact and Essence.

Experiential sciences® are sciences of “‘matters of fact.” The founding
cognitional acts of experiencing posit something real individually;
they posit it as something factually existing spatiotemporally, as
something that is at this temporal locus, that has this duration of its
own and a reality-content which, with respect to its essence, could
just as well have been at any other temporal locus. On the other
hand, it is posited as something that is at this place, in this physical
shape (or else is given in union with something organismal having
this shape), whereas the same real something considered with respect
to its own essence could just as well be at any other place and have
any other shape, could also be changing though it is in fact unchang-
ing, or could be changing otherwise than in the manner in which it is
changing in fact. Individual existence of every sort is, quite univers-
ally speaking, “‘contingent.” It is thus; in respect of its essence it could
be otherwise. Even though definite laws of Nature obtain according
to which if such and such real circumstances exist in fact then such
and such definite consequences must exist in fact, such laws express
only de facto rules which themselves could read quite otherwise.
Moreover, they already presuppose, as something pertaining from
the start to the essence of objects of possible experience, that objects of
possible experience which are governed by them are, considered in
themselves, contingent.

But the sense of this contingency, which is called factualness, is
limited in that it is correlative to a necessity which does not signify the
mere de facto existence of an obtaining rule of coordination among
spatiotemporal matters of fact but rather has the character of eidetic
necessity and with this a relation to eidetic universality. When we said
that any matter of fact, “in respect of its own essence,” could be
otherwise, we were already saying that it belongs to the sense of anything
contingent to have an essence and therefore an Eidos which can be apprehended
purely; and this Eidos comes under eidetic truths belonging to different
levels of universality. An individual object is not merely an individual
object as such, a “This here,”” an object never repeatable; as qualit-
ied ““in itself’ thus and so, it has its own specific character, its stock of
essential predicables which must belong to it (as ““an existent such as it
is in itself’) if other, secondary, relative® determinations can belong

®Insertion in Copy D: in the customary sense.
8In Copy D, the word relative is changed to contingent,
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to it. Thus, for example, any tone in and of itself has an essence and,
highest of all, the universal essence tone as such, or rather sound as
such — taken purely as the moment that can be singled out in-
tuitively in the individual tone (alone or else by comparing one tone
with others as ‘“‘something common”’). In like manner any material
thing has its own essential species and, highest of all, the universal
species ‘“‘any material thing whatever,” with any temporal deter-
minations whatever, any duration, figure, materiality whatever.
Everything belonging to the essence of the individuum another individuum can
have too; and highest eidetic universalities of the sort just indicated in
our examples delimit “regions’ or “‘categories” of individua.'®

§3. Eidetic Seeing [ Wesenserschauung] and Intuition of Something Individual
[individuelle Anschauung].t!

At first “‘essence’ designated what is to be found in the very own being
ofanindividuum as the What of anindividuum. Any such What can,
however, be “put into an idea.”” Experiencing, or intuition of something
individual can become transmuted into eidetic seeing (ideation) — a
possibility which is itself to be understood not as empirical, but as
eidetic. What is seen when that occurs is the corresponding pure
essence, or Eidos, whether it be the highest category or a particulari-
zation thereof — down to full concretion.

This seeing which is presentive of the essence!? and, perhaps, presentive
of it originarily, can be an adequate one such as we can easily obtain in,
for example, a seeing of the essence tone. But it can also be a more or
less imperfect, ““‘inadequate’ seeing, and not only in respect of a greater
or lesser clarity and distinctness. The specific character of certain
categories of essences is such that essences belonging to them can be
given only “onesidedly,” in a sequence “‘many-sidedly,” yet never “all-
sidedly.” Correlatively, the individual singularizations correspond-
ing to such essences can then be experienced and otherwise ob-
jectivated only in inadequate, “one-sided” empirical intuitions. This
holds good for every essence relating to something physical; and it
holds with respect to all the essential components of extension or of

1 Afarginal note 1n Copy A: The extending of the concept of essence to include the logical form s
lacking here.

" Afarginal note in Copy C: Ct §143, p. 297.

1¢fnsertion in Copy (2 in a simple separate appearance.
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materiality. Indeed, as can be seen on closer inspection (the analyses
following later will make this evident), it holds good for all realities
without exception, as a result of which the vague expressions one-
sidedness and many-sidedness will then take on definite significations
and different sorts of inadequateness will become separated.

For the present it is sufficient to point out that it is essentially
impossible for even the spatial shape of the physical thing to be given
otherwise than in mere one-sided adumbrations and that — re-
gardless of this inadequateness which remains continually, despite all
gain, throughout any course of continued intuitions — each physical
property draws us into infinities of experience: that every experient-
ial multiplicity, no matter how extensive, still leaves open more
precise and novel determinations of the physical thing; and it does so
in infinitum.

Of whatever sort intuition of something individual may be,
whetherit be adequate orinadequate, it can take the turn into seeing
an essence; and this seeing, whether it be correspondingly adequate
or correspondingly inadequate, has the characteristic of a presentive
act. But the following is implicit in this:

The essence ( Eidos) is a new sort of object. Just as the datum of individual
or experiencing intuition is an individual object, so the datum of eidetic intuition
is a pure essence.

Not a merely external analogy but a radical community is present
here. Seeing an essence is also precisely intuition, just as an eidetic object is
precisely an object. The universalization of the correlatively interre-
lated concepts “‘intuition” and “‘object” is not an arbitrary conceit
but compellingly demanded by the nature of the matters in quest-
ion.!* Empirical intuition or, specifically, experience, is conscious-
ness of an individual object; and as an intuitive consciousness it
“makes this object given,” as perception it makes an individual
object given originarily in the consciousness of seizing upon this object
“originarily,” in its “‘personal’ selfhood. In quite the same manner

AUTHOR’s FooTNoTE: How hard it is in our day for psychological investigators to approp-
riate this simple and quite fundamental insight is shown in an exemplary manner by Oswald
Kulpe’s surprising polemic against my doctrine of categorial intuition in his work Die Real:-

sierung «Grundlegung der Realwissenschaften) [ The Positing of Realities. Foundation of the Sciences of

Reality) <Leipzig: Hirzel>, 1912, Vol. I, p. 127, which has just reached my hands. I regret being
misunderstood by the distinguished scholar. A critical reply becomes impossible, however,
when the misunderstanding is so perfect that nothing remains of the sense of one’s own
assertions.

<11
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intuition of an essence is consciousness of something, an “object,” a
Something to which the intuitional regard is directed and which is
“itself given” in the intuition; it is something which can, however, be
“objectivated” as well in other acts, something that can be thought of
vaguely or distinctly, which can be made the subject of true and
false predications — just like any other “object” in the necessarily
broadened sense proper to formal logic. Any possible object — logically
speaking, “any subject of possible true predications” — has, prior to all
predicative thinking, precisely its modes of becoming the object of an
objectivating, an intuiting regard which perhaps reaches it in its
“personal selthood,” which “seizes upon” it. Seeing an essence is
therefore intuition; and if it is seeing in the pregnant sense and not a
mere and perhaps vague making present, the seeing is an originarily
presentive intuition, seizing upon the essence in its ‘“personal’ self-
hood.!* On the other hand, it is an intuition of an essentially peculiar
and novel sort in contrast to the sorts of intuition which correlatively
belong to objectivities of other categories and especially in contrast to
intuition in the usual and narrower sense, that is, intuition of some-
thing individual.

Certainly its own specific character is such that intuition of essence
has as its basis a principal part of intuition of something individual,
namely an appearing, a sightedness of something individual, though
not indeed a seizing upon this nor any sort of positing as an actuality;
certainly, in consequence of that, no intuition of essence is possible
without the free possibility of turning one’s regard to a “correspond-
ing” individual and forming a consciousness of an example — just as,
conversely, no intuition of something individual is possible without
the free possibility of bringing about an ideation and, in it, directing
one’s regard to the corresponding essence exemplified in what is
individually sighted; but this in no respect alters the fact that the two
sorts of intuition are essentially different; and propositions such as we have
Jjust stated indicate only the essential relations between them. To the
essential differences between the intuitions there correspond the
essential relationships between “‘existence” (here obviously in the
sense of individual factual existent) and ‘‘essence,”” between matter of

MAUTHOR's FOOTNOTE: In the Logische Untersuchungen 1 used the word Ideation [ideation] for
the seeing that is originarily presentive of an essence and even, in most cases, for adequate
seeing of that kind. But obviously a freer concept is required which encompasses every
consciousness directed simply and immediately to an essence and apprehending it, positing it

- in particular, every “‘obscure,” thus non-intuiting, consciousness of that kind.
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fact and Eidos. Following up such interconnections, with insight we
seize upon the conceptual essences which correspond to these terms
and will be firmly attached to them from now on; and thus all the semi-
mystical thoughts clinging particularly to the concepts Eidos (idea) and
essence will remain cleanly separated from them .15

§4. Eidetic Seeing and Phantasy. Eudetic Cognition Independent of All
Cognition of Matters of Fact.

The Eidos, the pure essence, can be exemplified for intuition in
experiential data — in data of perception, memory, and so forth; but
it can equally well be exemplified in data of mere phantasy. Accord-
ingly, to seize upon an essence itself, and to seize upon it originarily, we
can start from corresponding experiencing intuitions, but equally well
Jfrom intuitions which are non-experiencing, which do not seize upon factual
existence but which are instead ““merely imaginative” .

If we produce in free phantasy spatial formations, melodies, social practices,
and the like, or if we phantasy acts of experiencing of liking or disliking, of (13)
willing, etc., then on that basis by ““ideation” we can see various pure essences
originarily and perhaps even adequately: either the essence of any spatial shape
whatever, any melody whatever, any social practice whatever, etc., or the
essence of a shape, a melody, etc., of the particular type exemplified.
In this connection, it does not matter whether anything of the sort
has ever been given in actual experience or not. If, by some psych-
ological miracle or other, free phantasy should lead to the imaginat-
ion of data (sensuous data, for example) of an essentially novel sort
such as never have occurred and never will occur in any experience,
that would in no respect alter the originary givenness of the corre-
sponding essences: though imagined Data are never actual Data.

Essentially connected with this is the following: Positing of and, to
begin with, intuitive seizing upon, essences implies not the slightest
positing of any individual factual existence; pure eidetic truths contain not the
slightest assertion about matters of fact. And thus not even the most
insignificant matter-of-fact truth can be deduced from pure eidetic
truths alone. Just as any thinking, any predicating, which concerns
matters of fact needs experience to ground it (in so far as the essence of

1*AUTHOR’s FOOTNOTE: Cf. my article in Logos, Vol. I, 1910/11, No.3, p. 315. <‘Philosophie als
strenge Wissenschaft” {“Philosophy as Rigorous Science,” pp. 110f.]>.
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well-foundedness peculiar to such thinking necessarily demands this), so
thinking about pure essences — unmixed thinking about them which
does not connect matters of fact and essences — needs the seeing of
essences as its legitimating foundation.

§5. Judgments about Essences and Judgments having Eidetic Universal
Validity.

But the following should now be noted, Judging about essences and
relationships among essences is not the same as eidetic judging of
whatever sort when this concept has the breadth which must be given
to it; eidetic cognition does not have, in the case of all its asserted propositions,
essences as the “objects about which.” And, closely connected with this:
Intuition of essences — taken as it has been up to now — as a
consciousness analogous to experience, to seizing upon a factual
existence, as a consciousness in which an essence is seized upon as an
object just as something individual is seized upon in experience, is not
the only consciousness which involves essences while excluding every
positing of factual existence. Essences can be an intuitive consciousness
of essences, in a certain manner they can also be seized upon, without
becoming ‘“‘objects about which.”

Let us start with judgments. Stated more precisely, it is a matter of
the difference between judgments about essences and judgments
which, in an indeterminately universal manner and without ad-
mixture of positings of the individual nevertheless judge in the mode
Any [Uberhaupt] about the individual, though purely as a single particular
«subsumed under'® essences [ Einzelheit der Wesen]. Thus in pure geome-
try we do not judge, as a rule, about the Eidos straight line, angle,
triangle, conic section, or the like, but rather about any straight line

% Translator’s note: For justification for translating " Einzelheit der Wesen” as “‘single part-
icular subsumed under an essence.” see below, §13, where Husserl distinguishes between the
*‘subsumption” of an individual under an essence in the sense either of an infima species or a
genus, and the subordination of an essence to its higher species or genus. It is clear that here
Husserl speaks of an individual in the sense of a single particular with respect to the infima
species or genus (depending on the example). Ricoeur translates ‘Einzelheit der Wesen™ as
“cas particulier des essences,” p. 26; Gaos as “‘caso singular de las esencias,” p. 24; and Boyce
Gibson as “instance of essential being,” p. 58. None of these translations would seem to express
the distinction Husserl makes; there seems to be no reason for translating “Wesen” as “‘essential
being” since Husserl distinguishes essence from being.
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whatever, any angle whatever — or about a straight line, an angle, or
“as a straight line,” “as an angle,” about any individual triangles
whatever, any conic sections whatever. Such universal judgments
have the characteristic of eidetic universality, ‘“‘pure’ or, as it is also
called, “strict,” absolutely ““unconditional” universality.

For the sake of simplicity let us assume that it is a matter of
“axioms,” immediately evident judgments to which indeed all the
other judgments in a mediate grounding lead back. Provided that, as
presupposed here, they judge in the above-stated manner about
individual single particulars, such judgments need for their noetic
grounding — i.e., in order to make them matters of insight — a
certain seeing of essences which one could designate also (in a modified
sense) as a seizing upon essences; and this seeing too, like the eidetic
intuition which makes essences objects, is based on sighting but not
on experiencing individual single particulars <subsumed unden the
essences. For such judgments, too, more phantasy-objectivations, or
rather individuals sighted in phantasy, are sufficient. There is consci-
ousness of what is sighted, as sighted; it ““appears’ but is not seized
upon as factually existent. If, for example, we judge with eidetic
universality (‘“‘unconditional” universality, “pure’ universality),
“Any color whatever is different from any sound whatever,” the
statement just made can be confirmed by examining our judging. A
single <ubsumed unden the essence color and a «ingle subsumed>
under the essence sound are intuitionally “‘objective’ ["vorstellig’’] as
singles subsumed under their essences; phantasy-intuition (without a
positing of factual existence) and eidetic intuition are there at the
same time in a certain manner; but the latter intuition is not there as
one which makes the essence an object. It is, however, of the essence of
the situation which we are at all times free to shift to the correspond-
ing Objectivating attitude, that this shifting is precisely an essential
possibility. In accord with the altered attitude, the judgment would
be altered; it would then state: The essence (the “‘genus’) color is
other than the essence (the genus) sound. And so everywhere.

Conversely, any judgment about essences can be converted into an equivalent
unconditionally universal judgment about single particulars subsumed under
essences as single particulars subsumed under essences [dieser Wesen als
solches]. In this manner, judgments concerning what is purely essential
(purely eidetic judgments) belong together, no matter what their logical
JSformmay be. What is common to them is that they posit no individual
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existence!” even when they judge — as they may, namely with purely
eidetic universality — about something individual.

§6. Some Fundamental Concepts. Universality and Necessity.

It is now apparent that the following ideas belong together: eidetic
Judging, eidetic judgment or asserted eidetic proposition, eidetic truth
(or true proposition); as correlate of the last idea: the eidetic pre-
dicatively formed affair-complex simpliciter (as what obtains in eidetic
truth); finally, as correlate of the first ideas: the eidetic predicatively
formed affair-complex in the modified sense of merely what is meant, in
the sense of the judged as judged which can either obtain or not
obtain.

Any eidetic particularization and singularization of an eidetically
universal predicatively formed affair-complex, in so far as it is that, is
called an eidetic necessity. Eidetic universality and eidetic necessity are there-
fore correlates. But the use of the word ““necessity’’ varies following
the interrelated correlations: the corresponding judgments are also
called necessary. It is important, however, to heed the distinctions
and above all not to designate eidetic universality a necessity (as
people usually do). The consciousness of a necessity, more particular-
ly a judging consciousness in which there is consciousness of a pre-
dicatively formed affair-complex as a particularization of an eidetic
universality, is called an apodictic 18 consciousness; the judgment itself|
the asserted proposition, is called an apodictic (also an apodictically
“necessary’’) consequence of the universal judgment with which it is
connected. The stated propositions about the relations among uni-
versality, necessity, and apodicticity can be framed more universally
so that they hold good for any, and not only for purely eidetic,
spheres. Obviously, however, they require a distinctive and particu-
larly important sense within the eidetic limitation.

The combination of an eidetic judging about any individual what-
ever with a positing of the factual existence of something individual is also
very important. The eidetic universality becomes transferred to an
individual posited as factually existing, or to an indeterminately
universal sphere of individuals (which undergoes positing as factu-

Y7In Copy D, existence is changed to factual existence.
" AMarginal note in Copy B: CA. p. 285.
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ally existent). Every “application” of geometrical truths to cases in
Nature (Nature, posited as actual) belongs here. The predicatively
formed affair-complex, posited as actual, is then a matter of fact in so
far asitis an individual predicatively formed actuality-complex; it is,
however, an eidetic necessity in so far as it is a singularization of an
eidetic universality.

The unrestricted universality of natural laws must not be mistaken for
eidetic universality. To be sure, the proposition, ““All bodies are heavy,”
posits no definite physical affair as factually existing within the
totality of Nature. Still it does not have the unconditional univers-
ality of eidetically universal propositions because, according to its
sense as a law of Nature, it carries with it a positing of factual
existence, that is to say, of Nature itself, of spatiotemporal actuality:
All bodies — in Nature, all ““actual’ bodies — are heavy. In contra-
distinction, the proposition, ‘““All material things are extended,” has
eidetic validity and can be understood as a purely eidetic proposition
provided that the positing of factual existence, carried out on the side
of the subject, is suspended. It states something that is grounded
purely in the essence of a material thing and in the essence of
extension and that we can make evident as having “‘unconditional”
universal validity. We do this by making the essence of the material
thing something given originarily (perhaps on the basis of a free
phantasying!® of a material thing) in order, then, in this presentive
consciousness, to perform the steps of thinking which the ““insight,”
the originary givenness of the predicatively formed eidetic affair-
complex explicitly set down by that proposition, requires. That
something actual in space corresponds to truths of thatsort is not a mere
fact; instead, it is an eidetic necessity as a particularization of eidetic
laws. Only the actual thing itself, to which the application is made, is
a matter of fact here.

§7. Sciences of Matters of Fact and Eidetic Sciences.

The ground for a corresponding interrelation between sciences of
matters of fact and eidetic sciences is the connection (itself eidetic)
obtaining between individual object and essence, according to which

an essential composition belongs to each individual object as s

% Insertion in Copy A: and variation.
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essence?® — just as, conversely, to each essence there correspond
possible individua which would be its factual singularizations. There
are pure eidetic sciences such as pure logic, pure mathematics, and the
pure theories of time, space, motion, and so forth. Throughout, in
every step of their thinking, they are pure of all positings of matters of
fact; or, equivalently: in them no experience, as experience, that is, as a
consciousness that seizes upon or posits actuality, factual existence,
can assume the function of grounding. Where experience functions in them
it does not function as experience. The geometer who draws his figures
on the board produces thereby factually existing lines on the factu-
ally existing board. But his experiencing of the product, qua
experiencing, no more grounds his geometrical seeing of essences and
eidetic thinking than does his physical producing. This is why it does
not matter whether his experiencing is hallucination or whether,
instead of actually drawing his lines and constructions, he imagines
them in a world of phantasy. It is quite otherwise in the case of the
scientific investigator of Nature. He observes and experiments; that is,
he ascertains factual existence according to experience; for him experienc-
ing is a grounding act which can never be substituted by a mere
imagining. And this is precisely why science of matters of fact and
experiential science are equivalent concepts. But for the geometer who
explores not actualities but “ideal possibilities,” not predicatively
formed actuality-complexes but predicatively formed eidetic affair-
complexes, the ultimately grounding act is not experience but rather the
seeing of essences.

So it is in all eidetic sciences. Grounded on the predicatively
formed eidetic affair-complexes (or the eidetic axioms), seized upon
in immediate insight, are the mediate, predicatively formed eidetic
affair-complexes which become given in a thinking with mediated
insight — a thinking according to principles, all of which are objects
of immediate insight. Consequently each step in a mediate grounding is
apodictically and eidetically necessary. The essence of purely eidetic
science thus consists of proceeding in an exclusively eidetic way; from
the start and subsequently, the only predicatively formed affair-
complexes are such as have eidetic validity and can therefore be
either made originarily given immediately (as grounded immediate-
ly in essences originarily seen) or else can become “inferred” from

20 Marginal note in Copy A opposite the first part of this sentence: Thus essences of essences make their
appearance here; and the essence of individuality as individuality.
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such ““axiomatic” predicatively formed affair-complexes by pure
deduction.

Connected with this is the practical ideal of exact eidetic science which,
strictly speaking, only recent mathematics has shown how to ac-
tualize:?! it has shown how to bestow on any eidetic science the
highest degree of rationality by reducing all of its mediate steps of
thinking to mere subsumptions under the axioms of the particular
eidetic province, these axioms having been assembled once for all
and reinforced with the whole set of axioms belonging to “formal” or
“pure”’logic (in the broadest sense: mathesis universalis??) — unless, of
course, from the very beginning it is a matter of that logic itself.

And in this connection there is also the ideal of ‘“mathematization”
which, like the ideal just characterized, has great significance for the
cognitive practice of all the “‘exact” eidetic disciplines?* whose entire
stock of cognitions (as in geometry, for example) is included in the
universality of a few axioms with purely deductive necessity. But this
is not the place to go into that.2

$8. Relationships of Dependence Between Science of Matters of Fact and
Eidetic Science.

After the foregoing it is clear that the sense of eidetic science necessarily
precludes any incorporation of cognitional results yielded by empirical sciences.
The positings of actuality that occur in the immediate findings of
these sciences obviously extend throughout all of their mediate
findings. From matters of fact nothing ever follows but matters of
fact.

But although every eidetic science is necessarily independent of
every science of matters of fact, the reverse holds, on the other hand,
for the latter sciences. There is no science of matters of fact which, were it

Sully developed as a science, could be pure of eidetic cognitions and
therefore could be independent of the formal or the material eidetic sciences.
For, in the first place, it is without question that an experiential

2 Marginal note in Copy D: But it becomes apparent that this mathematical ideal cannot be
universally valid — in particular. not for phenomenology.

22AyTHOR’s FOOTNOTE: On the idea of pure logic as mathesis universalis, see Logische
Untersuchungen, Vol. 1, the closing chapter. [Logical Investigations, pp. 225-247.]

2 [nsertion in Copy D: the deductive <eidetic disciplines»

24AuTHOR’S FOOTNOTE: Cf. below, Part I1I, Chapter One, §72. [Reading §72 with Schuhmann
instead of §70 as in all three printed editions.)
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science, wherever it brings about mediate grounding of judgments,
must proceed according to the formal principles treated by formal
logic. Since, like any other science, an experiential science is directed
to objects, it must be universally bound by the laws that belong to the
essence of anything objective whatever. It thereby enters into a relation
with the complex of formal-ontological disciplines which, besides
formal logic in the narrower sense, embraces the other disciplines of
““mathesis universalis” (for example arithmetic, pure analysis, theory of
multiplicities). Moreover, in the second place, any matter of fact
includes a material essential composition; and any eidetic truth be-
longing to the pure essences comprised in that composition must
yield a law by which the given factual singularity, like any other
possible singularity, is bound.

$9. Region and Regional Eidetics.

Any concrete empirical objectivity finds its place within a highest
material genus, a “region,” of empirical objects. To the pure re-
gional essence, then, there corresponds a regional eidetic science or, as we
can also say, a regional ontology. In this connection we assume that
the regional essence, or the different genera composing it, are the
basis for such abundant and highly ramified cognitions that, with
respect to their systematic explication, it is indeed worth speaking of
a science or of a whole complex of ontological disciplines correspond-
ing to the single generic components of the region. We shall be able to
convince ourselves amply of the great extent to which this presup-
position is in fact fulfilled. According to what we were saying, any
empirical science belonging to the extension of a region will be
essentially related not only to the formal but also to the regional,
ontological disciplines. We can also express this as follows: Any science
of matters of fact (any experiential science) has essential theoretical
JSoundations in eidetic ontologies. For (in case the assumption made is
correct) it is quite obvious that the abundant stock of cognitions
relating in a pure, an unconditionally valid manner to all possible
objects of the region — in so far as these cognitions belong partly to
the empty form of any objectivity whatever and partly to the regional
Eidos which, as it were, exhibits a necessary material form of all the
objects in the region — cannot lack significance for the exploration of
‘empirical facts.
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In this manner there corresponds, e.g., to all the disciplines com-
prised in natural science, the eidetic science of any physical Nature
whatever (the ontology of Nature), since there corresponds to de facto
Nature an Eidos that can be apprehended purely, the “essence” Any
Nature Whatever, with an infinite abundance of predicatively formed
eidetic affair-complexes included in the latter. If we fashion the idea of
a perfectly rationalized experiential science of Nature, i.e., one so far
advanced in its theorization that every particular included in it has
been traced back to that particular’s most universal and essential
grounds, then itis clear that the realization of that idea essentially depends on
the elaboration of the corresponding eidetic sciences; that is to say, it depends
not only on the elaboration of formal mathesis, which is related in one
and the same manner to all sciences taken universally, but especially
on the elaboration of those disciplines of material ontology which
explicate with rational purity, i.e., eidetically, the essence of Nature
and therefore the essences of all essential sorts of natural objectivities
as such. And obviously that holds for any other region.

Also with regard to cognitive practice it is to be expected beforehand
that the closer an experiential science comes to the “rational” level,
the level of “exact,” of nomological science — thus the higher the
degree to which an experiential science is provided with developed
eidetic disciplines as its fundamentals and utilizes them for its {cog-
nitive) groundings — the greater will become the scope and power of
its cognitive-practical performance.

This is confirmed by the development of the rational natural
sciences, the physical sciences of Nature. Their great era began in the
modern age precisely when the geometry which had already been
highly developed as a pure eidetics in antiquity (and chiefly in the
Platonic school) was all at once made fruitful in the grand style for
the method of physics. People made clear to themselves that the
material thing is essentially res extensa and that geometry is therefore the
ontological discipline relating to an essential moment of material thinghood,
namely the spatial form. But, in addition, people also made it clear to
themselves that the universal (in our terminology, the regional)
essence of the material thing extends much further. This is shown by
the fact that thedevelopment followed at the same time along the line
that led to the elaborating of a series of new disciplines coordinate
with geometry and called on to perform the same function, that of rationaliz-
ing the empirical. The magnificent flowering of the formal and material
mathematical sciences sprang from this aim. With passionate zeal
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these sciences were developed, or newly constructed, as purely “ra-
tional” sciences (as etdetic ontologies in our sense), and indeed (in the
beginnings of the modern age and for a long time after) not for their
own sake but for the sake of the empirical sciences. They then
abundantly bore the hoped-for fruits in the parallel development of
that much-admired science, rational physics.

$10. Region and Category. The Analytic Region and its Categories.

If we put ourselves in the position of an investigator in any eidetic
science, e.g., the ontology of Nature, we find that (indeed, that is the
normal case) we are directed not to essences as objects but to objects
subsumed under essences which, in our example, are subordinate to
the region Nature. In this connection, we observe, however, that
“object” is a name for various formations which nonetheless belong
together — for example, “physical thing,” “property,” ‘“‘relation-
ship,” “predicatively formed affair-complex,” “‘aggregate,” “orde-
red set.”” Obviously they are not on a par with one another but rather
in every case point back to one kind of objectivity that, so to speak,
takes precedence as the primal objectivity, whereas all the others offer
themselves as, in a way, merely its modifications. Naturally in our
example the physical thing itself takes this precedence in contra-
distinction to the physical property, the physical relationship, etc.
But precisely this is part of that formal structure which must undergo
clarification if the terms “object” and “object-region’ are not to
remain in a state of confusion. From that clarification, to which we
devote the following observations, the important concept of category,
related to the concept of region, will automatically result.

On the one hand, category is a word which, in the phrase “category
of aregion,” points back precisely to the region in question, e.g., to the
region Physical Nature. On the other hand, however, it relates the
particular determined material region to the form of any region whatever
or, equivalently, to the formal essence of any object whatever and to the
““formal categories’ pertaining to this essence.

Let us begin with a not unimportant remark. At first formal
ontology seems to be coordinate with material ontologies provided
that the formal essence of any object whatever and the regional
essences seem to play like roles (in formal ontology and in the regional

Y ¢
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ontologies respectively). One is therefore inclined to speak not
simply of regions, as we have up to now, but instead of material
regions and now, in addition, of the “formal region.”” If we accept this
manner of speaking, we must be rather cautious. On the one side
stand material essences; and in a certain sense they are the “essences
proper.” But on the other side there stands something that is indeed
eidetic but which, nevertheless, differs in its fundamental essence: a
mere essence-form, which is indeed an essence but completely “empty”,
an essence that, in the manner pertaining to an empty form, fits all possible
essences; it is an essence which, with its formal universality, has all
material universalities, even the highest of them, under it and pre-
scribes laws for them by virtue of the formal truths pertaining to its
formal universality. Therefore the so-called ““formal region” is, after all,
not something co-ordinate with the material regions (the regions
simpliciter); properly it is not a region but the empty form of any region
whatever; all the regions, with all their materially filled eidetic par-
ticularizations stand, not alongside it, but under it — though only
formally. This subordination of the material to the formal is shown
by the circumstance that formal ontology contains the forms of all ontologies
(scl. all ontologies ““proper,” all “material”’ontologies) and prescribes
for material ontologies a formal structure common to them all — including
that structure which we must now study with a view to the distinction
between region and category.

Let us start from formal ontology (always as pure logic in its full
extent as mathesis universalis) which, as we know, is the eidetic
science of any object whatever. Anything and everything is an object
in the sense proper to formal ontology, and an infinity of various
truths, distributed among the many disciplines of mathesis, can be
established for it. But they all lead back to a small stock ofimmediate
or “fundamental” truths which function as “axioms” in the disci-
plines of pure logic. We define now as logical categories or categories of the
logical region, any object whatever: the fundamental concepts of pure logic
which occur in those axioms — the concepts by means of which, in
the total set of axioms, the logical essence of any object whatever
becomes determined, or the concepts which express the uncondition-
ally necessary and constituent determinations of an object as object,
of anything whatever in so far as it can be something at all. Because
the purely logical, in the sense delimited by us with absolute exact-
ness, determines that concept of the “analytic,”’?as contrasted with

25AUTHOR’S FOOTNOTE: CF. Logische Untersuchungen, Vol. 11, ““Third Investigation,” §§lIff.

225



23>

22 GENERAL INTRODUCTION TO PURE PHENOMENOLOGY
the “‘synthetic,”” which alone is important (but which is important
fundamentally) to philosophy, we may also designate these categories
as analytic.

Accordingly, concepts such as property, relative determination,
predicatively formed affair-complex, relationship, identity, equal-
ity, aggregate (collection), cardinal number, whole and part, genus
and species, and the like, are examples of logical categories.
But the “signification-categories,” the fundamental concepts belonging
to the essence of the proposition (apophansis) — the fundamental
concepts of different kinds of propositions, proposition-members,
and propositions-forms — also belong here. They belong here,
moreover, according to our definition in view of the eidetic truths
that connect ‘“any object whatever” and ‘‘any signification what-
ever’’ so that, furthermore, pure signification-truths can be converted
into pure object-truths. For that very reason “apophantic logic,”
although it makes statements exclusively about significations, is
nevertheless part of formal ontology in the fully comprehensive sense.
Still one must set the signification-categories apart as a group by
themselves and contrast them with the others as the formal objective
categories in the pregnant sense. 26

It may also be noted that by categories we can understand, on the
one hand, the concepts in the sense of significations but, on the other
hand the formal essences themselves which find their expression in
those significations. For example, the “category’” predicatively
formed affair-complex, plurality, and the like, understood in the
latter sense, is the formal Eidos any predicatively formed affair-
complex whatever, any plurality whatever, and the like. The am-
biguity is dangerous only as long as one has not learned to separate
cleanly the things that must be separated throughout: “significat-
ion” and that which can undergo “expression’ by signification; and,
again, signification and signified objectivity. Terminologically one

28AUTHOR’s FOOTNOTE: On the division of logical categories into signification-categories and
formal-ontological categories, cf. Logische Untersuchungen, Vol. 1, §67 [Logical Investigations,
pp. 263f.] The entire “Third Investigation” specifically concerns the categories of whole and
part. At that time I did not venture to take over the expression “‘ontology” which was
objectionable on historical grounds; rather I designated this investigation (p. 222 of the first
edition) as part of an “apriorische Theorie der Gegenstande als solcher”” [“apriori theory of objects as
objects”]. a phrase contracted by Alexius von Meinong to make the word “‘Gegenstandstheorie™
|“objcct-theory”]. Now that times have changed, however, I consider it more correct to
rehabilitate the old expression, “ontology.”
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can distinguish between caftegorial concepts (as significations) and
categorial essences.

§11. Syntactical Objectivities and Ultimate Substrates. Syntactical Categories.

In the realm of any objectivities whatever there is need now of an
important distinction that is mirrored within the theory of the
forms of significations by the (‘“‘pure-grammatical’) distinction be-
tween “syntactical forms” and “‘syntactical substrates’ or ‘“‘stuffs.”
As a consequence, a separation of the categories of formal ontology
into syntactical categories and substrate-categories makes itself known; and
this separation will now be discussed in greater detail.

By syntactical objectivities we mean objects derived from other ob-
jectivities by means of ““syntactical forms.” The categories correspond-
ing to these forms we shall call syntactical categories. Among them
belong, for instance, categories such as predicatively formed affair-
complexes, relationship, condition or quality, unit, plurality, car-
dinal number, ordered set, ordinal number, etc. The eidetic situation
obtaining here may be described as follows: Every object, in so far as
it can be explicated, related to other objects or, in short, logically
determined, takes on various syntactical forms; as correlates of the
determining thinking, objectivities of a higher level become con-
stituted; conditions, or qualities, and objects determined by con-
ditions or qualities, relationships between some objects or other,
pluralities of units, members of ordered sets, objects as bearers of
ordinal numerical determinations, etc. If the thinking is predicative,
there accrue, step by step, expressions and relevant apophantic
signification-formations which mirror the syntactical objectivities
withrespect toall thearticulations and forms of the latter, in precisely
corresponding significational syntaxes. Like any other objectivities,
all those “categorial objectivities”?? can function as substrates of
categorial formations which, in turn, cando the same, etc. Converse-
ly, every such formation evidently refers back to ultimate substrates, to
objects of a first or lowest level; i.e., to objects which are no longer
syntactical-categorial formations, which no longer contain any of those
ontological forms which are mere correlates of the thinking functions

2AUTHOR’s FOOTNOTE: Cf. Logische Untersuchungen, Vol. 11, “Sixth Investigation,” Part 2,
particularly §46f. [Logical Investigations, pp. 786f1.]

(24)



<255

24 GENERAL INTRODUCTION TO PURE PHENOMENOLOGY

(predicating, denying a predicate, relating, connecting, countings,
etc.). Accordingly the formal region, any objectivity whatever, is
divided into ultimate substrates and syntactical objectivities. The
latter we shall call syntactical derivatives®® of the corresponding sub-
strates, among which, as we shall soon hear, all ““individuals’ belong.
When we speak of an individual property, an individual relationship,
etc., naturally we call these derivative objects (‘“‘individual”) on
behalf of the substrates from which they are derived.

The following should also be noted. One reaches the ultimate,
syntactically formless substrates likewise from the standpoint of the
theory of forms of significations: Any proposition or any possible
member of a proposition contains, as the substrates of its apophantic
forms, its so-called “terms.”” These can be terms in a merely relative
sense; that is to say, they can themselves contain forms (e.g., the
plural form, attributives, etc.2®). But in every case we get back —
necessarily — to ultimate terms, ultimate substrates, which contain no
syntactical formation at all 33!

$12. Genus and Species.

We now need a new group of categorial distinctions pertaining to the
whole sphere of essences. Each essence, whether materially filled or

28 Marginal note in Copy A: p. 29 speaks of an extension of the concept of derivation so that it
comprises generalization. .Note to substrates: p. 28 explicitly states that substrates are non-
selfsufficient objects.

29 Addition in Copy A: In the sphere of logical significations there can be no unformed terms, as
my lectures correctly «state; the terms, however, refer back to objects which arc not syn-
tactically «formed» but which instead stand [?]> in contrast to all syntaxes [ Textual glosses are by
Schuhmann).

3%AUTHOR’s FOOTNOTE: A more detailed exposition of the theory of “syntactical forms” and
“syntactical stuffs,” which is very important for the theory of forms of significations -- this
fundamental part of an “‘apriorj grammar”  will be presented when I publish my lectures, of
many years’ standing, concerning pure logic. On “pure’” grammar and the general tasks of a
theory of the forms of significations, ci. Logische Untersuchungen, Vol. 11, “Fourth Investigation™.
Marginal noté in Copy D added to this footnote; Cf. Formale und transzendentale Logik [Formal and
Transcendental logic.)

3 Appendix to §11. 1917. published by Schuhmann as Appendix 32: Materially filled ultimate
essence, syntactically uncombined individuum. Abstractum, concretum, tode ti. The non-
selfsufficient objects. Objects «» the differentiated and identical. The individual sensuous
Datum - - its duration, its quality, etc. The individualizing temporal determination - quality
as quality-moment — the quality-moment here and there, now and then. The quality-moment
in itself “‘has no individuality.” Is it accordingly an essence?
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empty?? (thus, purely logical), has its place in a hierarchy of essences,
in a hierarchy of generality and specificity. This series necessarily has
two limits which never coincide. Descending, we arrive at the infimae
species or, as we also say, the eidetic singularities; ascending through the
specific and generic essences, we arrive at a highest genus. Eidetic
singularities are essences which necessarily have over them “more
universal” essences as their genera, but do not have under them any
particularizations in relation to which they would themselves be
species (either proximate species or mediate, higher, genera). In like
fashion, that genus is the highest which has no genus over it.

In this sense, within the realm of pure logic which is made up of
significations, the highest genus is “‘any signification whatever;” each
determinate proposition-form, and each determinate form of a pro-
position-member, is an eidetic singularity; any proposition whatever
is an intermediate genus. In the same fashion, any cardinal number
whatever is a highest genus. Two, three, etc. are its infimae species or
eidetic singularities. In the sphere of materially filled essences we find
as examples of highest genera any physical thing whatever and any
sensuous quality, any spatial shape, and any mental process what-
ever; the eidetic compositions belonging to the determinate physical
things and to the determinate sensuous qualities, spatial shapes, and
mental processes, as qualities, shapes, and processes, are eidetic and
accordingly materially filled singularities.

These eidetic relationships designated by Genus and Species (not
the relationships among classes, i.e., sets) are such that, in the
particular essence, the more universal essence is “immediately or
mediately contained”’®® — in a determined sense, the character of
which can be seized upon in eidetic intuition. For that reason many
investigators include the relationship of an eidetic genus or species to
its eidetic particularization among the relationships of “part” to
“whole.” “Whole and part” then expresses the broadest concept of
“that which contains and that which is contained,” of which the
eidetic species-relationship is a particularity. The eidetically singular
essence [eidetisch Singulare] thus implies collectively the universals
lying above it and which, for their part, level by level, ‘lie one inside
another,” the higher always lying inside the lower.

32In Copy A, empty is changed to formal, materially empty.
3 Insertion in Copy I in the broadest sense.
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§13. Generalization and Formalization.

One must sharply distinguish the relationships belonging to gen-
eralization and specialization from the essentially heterogeneous
relationships belonging, on the one hand, to the universalization of
something materially filled into the formal in the sense of pure logic and, on
the other hand, to the converse: the materialization of something
logically formal. In other words: generalization is something totally
different from that formalization which plays such a large role in, e.g.,
mathematical analysis; and specialization is something totally differ-
ent from de-formalization, from “filling out” an empty logico-mathe-
matical form or a formal truth.

Accordingly, the subordinating of an essence to the formal univers-
ality of a pure-logical essence must not be mistaken for the subordinat-
ing of an essence to its higher essential genera. Thus, e.g., the essence,
triangle, is subordinate to the summum genus, Spatial Shape; and
the essence, red, to the summum genus, Sensuous Quality. On the
other hand, red, triangle and similarly all other essences, whether
homogeneous or heterogeneous, are subordinate to the categorial
heading “essence’”” which, with respect to all of them, by no means
has the characteristic of an essential genus; it rather does not have that
characteristic relative to any of them. To regard “‘essence’ as the
genus of materially filled essences would be just as wrong as to
misinterpret any object whatever (the empty Something) as the
genus with respect to objects of all sorts and, therefore, naturally as
simply the one and only summum genus, the genus of all genera. On
the contrary, all the categories of formal ontology must be designated
as eidetic singularities that have their summum genus in the essence,
‘““any category whatever of formal ontology.”

It is clear, similarly, that any determinate inference, e.g., one
ancillary to physics, is a singularization of a determinate purely
logical form of inference, that any determinate proposition in physics
is a singularization of a propositional form, and the like. The pure
forms, however, are not genera relatively to the materially filled
propositions or inferences, but are themselves only infimae species,
namely of the purely logical genera, proposition, inference, which,
like all similar genera, have as their absolutely highest genus ‘“any
signification whatever.””? The filling out of an empty logical form

34Substitution in Copy D for signification: syntagma. Marginal note in Copy D: Signification,
signification-categories: that is in need of greater precision.
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(and mathesis universalis includes nothing but empty forms) is
therefore an ““operation” entirely different in contrast to genuine
specialization down to the infimae species. This can be ascertained
throughout; thus, e.g., the transition from space to “Euclidean
manifold” is not a generalization but a “formal’ universalization.

To verify this radical separation we must, as in all such cases, go
back to eidetic intuition which at once teaches us that logical form-
essences (e.g., the categories) are not “inherent” in the materially
filled singularizations in the same manner in which the universal,
red, is “inherent” in the different nuances of red, or in which
“color” is inherent in red or blue, and that they are not, in the proper
sense, “‘in”’ the materially filled singularizations at all — i.e., not in
any sense that would have enough in common with the usual narrow
sense of a part-relationship to justify speaking of a containedness.

No detailed exposition is needed to show, likewise, that the sub-
sumption of an individual, of any This-here, under an essence (a
subsumption whose characteristic varies and depends on whether an
infima species or a genus is involved) must not be mistaken for the
subordination of an essence to its higher species or to a genus.

In the same way we shall merely indicate the changing use of the
word extensions, especially with reference to the function of essences in
the universal judgment — a use which obviously must be differ-
entiated in accord with the differences just explained. Any essence
which is not an infima species has an® eidetic extension, an extension
made up of specificities and always ultimately of eidetic singularities.
Any formal essence has, on the other hand, its formal or ‘‘mathemat-
ical” extension. Furthermore, any essence whatever has its extension of
individual singularizations, an ideal sum-total of possible This-heres
to which it can be related in cidctically universal thinking. The
phrase, empirical extension, indicates more than that: namely, the
restriction to a sphere of factual being by virtue of a combined positing
of factual being annulling the pure universality. All this is transferred,
naturally, from essences to ‘“‘concepts’ as significations.

$14. Substrate-categories. The Substrate-essence and the Todi Ti. 28>

We note further the distinction between “full,” ““materially filled”
substrates, with the correspondingly “full,” “materially filled” syn-
35 [nsertion in Copy D: materially filled.
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tactical objectivities, and empty substrates with the syntactical ob-
jectivities formed out of them, the variants of the empty Something.
The latter class is itself by no means empty or poverty-stricken; it is
determined, that is to say, as the totality of the predicatively formed
affair-complexes belonging to the realm of pure logic as mathesis
universalis, with all the categorial objectivities out of which they are
constructed. Thus every predicatively formed affair-complex expres-
sed by some syllogistic or arithmetical axiom or theorem, every form
of inference, every number, every numerical formation, every funct-
ion in pure analysis, and every Euclidean or non-Euclidean manifold
well-defined, belongs in this class.

If we now concentrate on the class of materially filled objectivities,
we arrive at ultimate materially filled substrates as the cores of all syntact-
ical formations. The substrate-categories belong to these cores and find
their place under the two disjunctive main headings: “materially filled
ultimate essence” and ““This here!” or pure, syntactically formless,
individual single particular. The term individuum, which suggests
itself here, is unsuitable because, no matter how it might be defined,
the indivisibility that the word connotes should not be admitted into
the concept “This here!” but rather must be reserved for the part-
icular and quite indispensible concept individuum. Consequently,
we take over the Aristotelian expression tode ti which, at least accord-
ing to the wording, does not include that sense.

We have contrasted the formless ultimate essence and the This-
here. Now we must ascertain the essential connection obtaining
between them, which consists of each This-here having its materially
filled essential composition characterized by a substrate-essence that
is formless in the sense stated.

§15. Selfsufficient and Non-selfsufficient Objects. Concretum and Individuum.

Yet another basic distinction is needed: that between selfsufficient and
non-selfsufficient objects. For example, a categorial form is non-
selfsufficient in so far as it necessarily refers back to a substrate whose
form it is. Substrate and form are referred to one another and are
unthinkable “without each other.” In this broadest sense, a purely
logical form is thus non-selfsufficient; e.g., the categorial form,
object, is non-selfsufficient with respect to all object-materials, the
category, essence, is non-selfsufficient with respect to all determinate
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essences; and so forth. Let us now set aside these non-selfsufficiences
and relate a pregnant concept of non-selfsufficiency or selfsufficiency
to concatenated ‘‘contents’ proper, to relations of “‘containedness,”
““unity,” and perchance “connectedness” in a more proper sense.

Of particular interest here is the situation with the ultimate sub-
strates and, still more narrowly conceived, with materially filled
substrate-essences. Two possibilities arise for them: either one such
substrate-essence grounds with another substrate-essence the unity
of one essence, or it does not do so. In the first case, we arrive at
relationships, to be described more precisely, which are perhaps of
unilateral or reciprocal non-selfsufficiency; and with respect to eide-
tic and individual single particulars falling under united essences, we
arrive at the apodictically necessary consequence that single part-
iculars falling under one essence cannot exist without being deter-
mined by essences which at least share a generic community with
that of the other essences.?¢ 37 E.g., sensuous quality necessarily refers
to some species or other of spread; spread is, again, necessarily the
spread of some quality united with it, “covering” it. A moment,
“enhancement,” e.g., under the category of intensity, is only possible
asimmanent in a qualitative content, and a content subsumed under
such a {qualitative) genus is, in turn, not thinkable without some
degree or other of enhancement. As a mental process of a certain
generic determinateness, an appearing is impossible except as an
appearing of something “apparent, as apparent;” and, likewise, the
converse holds. And so forth.

As a result, we arrive at important definitions of the formal
categorial concepts of individuum, concretum and abstractum. A
non-selfsufficient essence is called an abstractum, an absolutely
selfsufficient essence a concretum. A This-here, the material essence of
which is a concretum, is called an individuum.3®

If we now comprehend the “operation” of generalization under
the now broadened concept of logical ““variation,”3® then we can say

38AUTHOR’s FOOTNOTE: Cf. the detailed analyses of the Logische Untersuchungen, Vol. 11, ““Third
Investigation,” especially in the somwhat improved presentation of the new edition (1913).

37 Marginal note in Copy A lo the above footnote: It follows from the text that in the “Third
Investigation™ I chiefly drew upon the restriction to relationships of inexistence “‘proper.”

38 Marginal note in Copy A: In contrast to those in the Logische Untersuchungen “Third Invest-
igation”> these concepts arc somewhat modified.

3°In Copy A variation [ Abwandlung | is crossed out, to which is appended the marginal note: derivation
[Ableitung ] in the definition on p. 24.
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that the individuum is the primal object required by pure logic, the
absolute of% logic back to which all logical variants refer.4!

A concretum is obviously an eidetic singularity because species
and genera (expressions which ordinarily exclude the infima species)
are non-selfsufficient on principle. Eidetic singularities are divided into
abstract and concrete.

Eidetic singularities included discretely [disjunktiv] in a concretum
are necessarily “heterogeneous” in view of the formal-ontological
law that two eidetic singularities of one and the same genus cannot be
combined into the unity of one essence;%2 or, as we alsosay: the infimae
species of a genus are mutually “incompatible.” Accordingly, every
singularity finding a place in a concretum, seen as an infima species,
leads to a separated system of species and genera, thus also to
separated summa genera. For instance, in the unity of a phenomenal
thing the determinate shape leads to the summum genus of any
spatial shape whatever, a determinate color to any visual quality
whatever. Nonetheless, the infimae species in a concretum, instead of
being discrete, can also be so related that one is comprehended in the
other. For example, physical properties presuppose and include in
themselves spatial determinations. In that case, the summa genera
too are not, then, discrete.

As a further consequence, the genera are divided in characteristic
and fundamental ways into those genera having concreta, (as in-
fimae species,) under them, and into those having abstracta under
them. For the sake of convenience we speak of concrete and abstract
genera despite the double sense which the adjectives now acquire.
Obviously no one would be inclined to take concrete genera them-
selves for concreta in the original sense. Where precision demands it,
however, the unwieldly expression ‘“‘genera” must be used respec-
tively of concreta and of abstracta. Examples of concrete genera are
real thing, visual phantom (sensuously filled appearing visual
shape), mental process and the like. In contrast, spatial shape, visual
quality and the like are examples of abstract genera.

4oInsertion in Copy D: pure
*In Copy A variati

2 ons is changed to ivati
“Marginal note in ged to derivations

Copy A: This law has become doubtful to me. The mixing of the species.
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$16. Region and Category in the Materially Filled Sphere. Synthetical Cogni-
tions A Priori.

Moreover, with the concepts individuum and concretum the concept
of region, fundamental to the theory of science, is defined in a strictly
“analytical” way. A region is nothing other than the total highest
generic unity belonging to a concretum, i.e., the essentially unitary nexus of
the summa genera pertaining to the infimae species within the
concretum. The eidetic extension of the region comprises the ideal
totality of concretely unified complexes of infimae species belonging
to these genera; the individual extension comprises the ideal totality
of possible individua having such concrete essences.

Each regional essence determines ““synthetical”’ eidetic truths, that is to
say, truths that are grounded in it as this generic essence, but that are not mere
particularizations of truths included in formal ontology. Accordingly,
neither the regional concept nor any of its regional specifications is
freely variable in these synthetical truths; the substitution of indeter-
minate terms for the related determinate ones does not yield a law of
formal ontology, asitdoes, in characteristic fashion, in the case ofany
“analytic” necessity. The set of synthetical truths grounded in the
regional essence makes up the content of the regional ontology. The
total set of fundamental truths among them, the regional axioms, delimits
— and defines for us — the set of regional categories. These concepts do
not, like all concepts, merely express particularizations of the
categories of pure logic, but rather are distinguished by the fact that
they express, by virtue of the regional axioms, that which is peculiar to
the regional essence or, correlatively, express with eidetic universality
that which must belong, “‘a priori” and ““synthetically,” to an individual object
within the extension of the region. Though such concepts do not belong to
pure logic, their application to given individuals is apodictically and
unconditionally necessary; it is governed, moreover, by the regional
(synthetical) axioms.

In order to retain the allusions to Kant’s critique of reason (in spite
of considerable differences in the fundamental conceptions, although
the differences do not exclude a basic affinity), one would have to
understand by synthetical cognitions a priori the regional axioms; and we
should have as many irreducible classes of such cognitions as we have
regions. The “synthetical fundamental concepts,” or categories, would be
the regional fundamental concepts (essentially related to the deter-
minate region and its synthetical fundamental laws or principles);

G
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and we should have as many different groups of categories as there are
regions to differentiate.

At the same time formal ontology takes its place outwardly alongside
the regional (the proper “material,” ““synthetical”’) ontologies. Its re-
gional concept, “object” (cf. §10 above), determines the system of
formal axioms and, through them, the set of formal (“analytical’)
categories. In this fact there indeed lies a justification for regarding
(formal ontology and the material ontologies) as parallelinspite of all
the essential differences which have been emphasized.

§17. Conclusion of Our Logical Considerations.

Our whole consideration has been a purely logical one; it has not
moved in any “material” sphere nor, as we may say equivalently, in
any determinate region. It has spoken universally of regions and
categories; and this universality, according to the sense of the de-
finitions we have built one upon another, has been a purely logical
universality. It has been our purpose to outline, on the basts of pure logic
and as part of the fundamental structure of all possible cognition or cognitive
objectivities proceeding from pure logic, a schema in conformity with which
individua must be determinable under ““ synthetical principles a priori” according
to concepts and laws, or in conformity with which all empirical sciences
must be grounded on the regional ontologies which are relevant to them and not
merely on the pure logic common to all sciences.

At the same time, from here on the idea of a task arises: Within the
circle of our intuitions of individuals, to determine the summa genera of
concretions and, in this manner, to effect a distribution of all intuited
individual being according to regions of being, each of which marks off an eidetic
and empirical science (or group of sciences) that is necessarily distinct from
other sciences because it is distinguished from them on the most
radical eidetic grounds. The radical distinction, we may add, in no
way excludes an interweaving or a partial overlapping of the
sciences. Thus, for example, “material thing” and “psyche” are
different regions of being, and yet the latter is founded on the former;
and out of that fact arises the fact that psychology is founded on
somatology.

The problem of a radical “classification’ of the sciences is, in the
main, the problem of separating regions; and this, in turn, requires
antecedent investigations in pure logic like those which were con-
ducted here along some lines. On the other side, to be sure, a
phenomenology is also required — of which we still know nothing.



CHAPTER TWO

NATURALISTIC MISINTERPRETATIONS

§18. Introduction to the Critical Discussions.

In contrast to matters of fact and the science of matters of fact, the
universal statements about essence and the science of essences deal in
advance with the essential foundations for our construction of the
idea of a pure phenomenology (which, according to the “Introduct-
ion,” should develop as a science of essences) as well as for the
understanding of its position relative to all empirical sciences and,
therefore, relative to psychology in particular. But much depends on
all of our essential determinations being understood in the correct
sense. In them, let it be sharply emphasized, we were not arguing
from pregiven philosophical standpoints; nor did we use traditional
philosophical doctrines, not even those which may be universally
acknowledged. Instead, we carried out some essentially necessary clarifi-
cations in the strictest sense, i.e., we only gave faithful expression to
(eidetic) differences that are directly given to us in intuition. We took
the differences precisely as they are given in intuition, without any
hypothetical or interpretative explication, without reading into
them anything which may be suggested to us by traditional theories
of ancient or modern times. The findings thus made are actual
“beginnings;” and if, like ours, they have a universality related to the
comprehensive regions of being, then they are assuredly essentially
necessary in the philosophical sense and themselves belong to philo-
sophy. But this latter, too, is something which we need not presup-
pose; our previous as well as our future considerations should be free
from any relation of dependence on a ‘“‘science” so contested and
suspect as philosophy. In our fundamental findings we have presup-
posed nothing, not even the concept of philosophy, and thus we shall
also proceed in the future. Formulated explicitly, the philosophical

33)
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gnoyn! that we are undertaking shall consist of our completely abstaining
from any judgment regarding the doctrinal content of any previous philosophy
and effecting all of our demonstrations within the limits set by this abstention.
On the other hand, therefore, we need not and cannot avoid speak-
ing of philosophy as a historical fact, of de_facto philosophical lines of

(34> thought which have determined, for good and often for ill, the
general scientific convictions of mankind and done so particularly
with respect to the basic points treated here.

Precisely in this connection we must enter into a controversy with
empiricism; but because it involves points that admit of being as-
certained immediately, it is a controversy which we can very easily
settle while maintaining our &moxf. If philosophy has any stock
whatever of “essentially necessary” fundamentals in the genuine
sense which, according to their essence, can therefore be grounded
only by an immediately presentive intuition, then the controversy
concerning them is decided not only independently of any philosoph-
ical science, but of the idea of such a science and of the latter’s
allegedly legitimated theoretical content. The situation forcing the
controversy upon us is that “ideas,” “‘essences,” ‘‘cognition of es-
sence,” are denied by empiricism. This is not the place to develop the
historical reasons why precisely the triumphant advance of the
natural sciences — however much, as ‘“mathematical,” they owe
their high scientific level to the laying of eidetic foundations — has
favored philosophical empiricism and made it the predominant
conviction, indeed, almost the solely dominant one among empirical
investigators. In any case, among empirical investigators, and there-
fore among psychologists, hostility to ideas prevails that eventually
must endanger the progress of the experiential sciences themselves
because, owing to this hostility, the still uncompleted eidetic found-
ing of these sciences and the perhaps necessary constituting of new
eidetic sciences indispensible to their progress have become inhi-
bited. As will be clearly shown later on, what has just been said
directly concerns phenomenology which? makes up the necessary
eidetic foundations of psychology and the cultural sciences. Some-
thing must be said, therefore, in defense of our findings.

' Marginal note in Copy D: Not to be confused with that epoché which, as a method, shapes
philosopy itself; cf. phenomenological reduction.
2Insertion in Copy A: in a certain orientation
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§19. The Empiricistic Identification of Experience and the Originarily Pre-
sentive Act.

As we must acknowledge, empiricistic naturalism springs from the
most praise worthy motives. In contrast to all “idols,” to the powers
of tradition and superstition, of crude and refined prejudices of every
sort, it is a radicalism of cognitive practice that aims at enforcing the
right of autonomous reason as the sole authority on questions of
truth. But to judge rationally or scientifically about things signifies to
conform to the things themselves or to go from words and opinions back
to the things themselves, to consult them in their self-givenness and to
set aside all prejudices alien to them. Only another mode of expression for
just this — so the empiricist believes — is that all science must proceed
from experience, must ground its mediate cognition on immediate
experience. The empiricist therefore takes genuine science and
experiential science to be identical. When contrasted with matters of
fact, what are “ideas,” “‘essences,”” but Scholastic entities, metaphys-
ical spectres? To have freed mankind from any such philosophical
phantom is held to be the chief merit of modern natural science. All
science, it is alleged, only deals with experienceable, real actuality.
Whatever is not actuality is imagination; and a science based on
imaginings is just an imagined science. Naturally, one will allow
imaginings as psychical facts; they belong to psychology. But what
we tried to show in the preceding chapter was that by virtue of a so-
called eidetic seeing based on imaginings there spring from the
imaginings new data, “eidetic”’ data, objects that are irreal /irreal /.
But that, so the empiricist will conclude, is just ““ideological excess,” a
“reversion to Scholasticism” or to those “speculative constructions a
priori” in the first half on the nineteenth century by which an
idealism, alienated from natural science, so greatly hampered genu-
ine science.

However, everything said here by the empiricist is based on
misunderstandings and prejudices — no matter how well meant or
how good the motive which originally guided him. The essential
fault in empiricistic argumentation consists of identifying or confus-
ing the fundamental demand for a return to the “things themselves”
with the demand for legitimation of all cognition by experience. With
his comprehensible naturalistic constriction of the limits bounding
cognizable “things,” the empiricist simply takes experience? to be the

3Insertion in Copy A: in the customary sense
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only act that is presentive of things themselves. But things are not
simply mere things belonging to Nature, nor is actuality in the usual
sense simply all of actuality; and that originarily presentive act which
wet call experience® relates only to actuality in Nature. To make identificat-
ions here and treat them as supposed truisms is blindly to push aside
differences which can be given in the clearest insight. The question
therefore is: Which side is prejudiced? Genuine freedom from pre-
judice only demands a rejection of “‘judgments alien to experience”
when the proper sense of the judgments demands their legitimation by
experience. Simply to assert that all judgments admit of, indeed even
demand, legitimation by experience without having previously sub-
mitted the essence of judgments to a study with respect their funda-
mentally different species and without having, in so doing, con-
sidered whether that assertion is not ultimately countersensical: that is
a “‘speculative construction a priori’’ made no better by the fact that it
happens to issue from the empiricistic camp. Genuine science and its
own genuine freedom from prejudice require, as the foundation of all
proofs, immediately valid judgments which derive their validity from
originally presentive intuitions. The latter, however, are of such a charac-
ter as prescribed by the sense of the judgments, or correlatively by the
proper essence of the predicatively formed judgment-complex. The funda-
mental regions of object and, correlatively, the regional types of
presentive intuitions, the relevant types of judgments, and finally the
noetic norms that demand for the establishment of judgments belong-
ing to a particular type just this and no other species of intuition:
none of that can be postulated or decreed from on high. One can only
ascertain them by insight; and, as before, that signifies disclosing
them by originally presentive intuition and fixing them by judg-
ments which are faithfully fitted to what is given in such intuition. It
seems to us that that is how the procedure actually free from pre-
judice, or purely objective, would look.

Immediate “‘seeing,”’® not merely sensuous, experiential seeing, but
seeing in the universal sense as an originally presentive consciousness of any kind
whatever, is the ultimate legitimizing source of all rational assertions.
This source has its legitimizing function only because, and to the
extent that, it is an originally presentive source. If we see an object
with full clarity, if we have effected an explication and a conceptual

SInsertion in Copy A: customanily
8Insertion in Copy A: in modern science
$Marginal note in Copy D: noein
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apprehension purely on the basis of the seeing and within the limits of
whatis actually seized upon in seeing, if we then see (this being a new
mode of “seeing”’) how the object is, the faithful expressive statement
has, as a consequence, its legitimacy. Not to assign any value to ““I see
it” as an answer to the question, “Why?”’ would be a countersense —
as, yet again, we see. Moreover, as may be added here to prevent
possible misinterpretations, that does not exclude the possibility that,
under some circumstances, one seeing conflicts with another and
likewise that one legitimate assertion conflicts with another. For that,
perhaps, no more implies that seeing is not a legitimizing basis than
the outweighing of one force by another signifies that the outweighed
force is not a force. It does say, however, that perhaps in a certain
category of intuitions (and that is the case precisely with sensuously
experiencing intuitions) seeing is, according to its essence, ‘‘imper-
fect,” thatofessential necessityitcan becomestrengthened orweaken-
ed, that consequently an assertion having an immediate, and there-
fore genuine, legitimizing ground in experience nevertheless may
have to be abandoned in the further course of experience because of a
counter legitimacy outweighing and annulling it.

$20. Empiricism as Skepticism.

For experience we therefore substitute something more universal:
“intuition;” and by so doing we reject the identification of science
taken universally with experiential science. Furthermore, it is easily
recognized that by defending this identification, and by contesting
the validity of purely eidetic thinking, one arrives at a skepticism
which, as genuine skepticism, cancels itself out by a countersense.?
We need only ask the empiricist about the source of the validity of his
universal theses (e.g., “All valid thinking is based upon experience as
the only presentive intuition”), and he becomes involved in a de-
monstrable countersense. After all, direct experience only presents
particular singularities and no universalities; therefore it is
insufficient. He cannot appeal to eidetic insight because he denies it;
but surely he can then appeal to induction and thus generally to the
whole complex of modes of mediate inference by which experiential

7AUTHOR’S FOOTNOTE: On the characteristic concept of skepticism, cf. the “Prolegomena zur
reinen Logik,” Logische Untersuchungen, 1, §32 [Logical Investigations, Vol. 1, pp. 13561}
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science acquires its universal propositions. Now, we ask, what about
the truth of mediate inferences, regardless of whether or not they are
deductive or inductive? Is this truth® (indeed, we could ask, is even the
truth of a singular judgment) itself something experienceable and
hence ultimately perceivable? And what about those principles of the
modes of inference to which one appeals in the case of controversy or
doubt? For example, what about the syllogistic principles, the prin-
ciple “that two things, each of which is equal to a third thing, are
equal,” etc., to which, as ultimate sources, the justification of all
modes of inference in such cases leads back? Are they themselves also
empirical universalizations, or is it not the case that such a con-
ception implies a most radical countersense?

Without entering here into more lengthy analyses, in which we
would only repeat what has been said elsewhere,® we may have made
it at least apparent that the fundamental theses of empiricism need a
more precise analysis, clarification and grounding; and that this
grounding itself must square with the norms that the theses state. At
the same time, however, there manifestly exists here at least a serious
suspicion that a countersense is hidden in this relation to something
antecedent — yet hardly the beginning of a serious attempt to
produce actual clarity and a scientific grounding of the fundamental
theses can be found in the literature of empiricism. Here, as everywhere
else, a scientific, empirical grounding would require that we start
from single cases strictly fixed in the manner befitting to theory, and
proceed to universal theses employing a method illuminated by
eidetic insight. The empiricists have apparently failed to see that
the very scientific demands that they, in their theses, present to all
cognitions are also addressed to those theses themselves.

As genuine standpoint-philosophcrs, and in obvious contradistin-
tion to their principle of freedom from prejudice, the empiricists start
from unclarified preconceived opinions whose truth has not been
grounded. On the other hand, we take our start from what lies prior to
all standpoints: from the total realm of whatever is itself given
intuitionally and prior to all theorizing, from everything that one can
immediately see and seize upon — if only one does not let himself be
blinded by prejudices and prevented from taking into consideration

8In Copy A an unclosed bracket at truth, opposute to which is the remark: Change! Thatis superfluous
and does not belong here.

9AuTHOR’s FOOTNOTE: Cf. Logische Untersuchungen, Vol. 1, particularly Chapters 4 and 5
[Logical Investigations, pp. 98-110, 111-128].
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whole classes of genuine data. If “positivism™ is tantamount to an
absolutely unprejudiced grounding of all sciences on the “positive,”
that is to say, on what can be seized upon originaliter, then we are the
genuine positivists. In fact, we allow no authority to curtail our right
to accept all kinds of intuition as equally valuable legitimating
sources of cognition — not even the authority of “modern natural
science.” When it is actually natural science that speaks, we listen
gladly and asdisciples. Butit is not always natural science that speaks
when natural scientists are speaking; and it assuredly is not when they
are talking about “philosophy of Nature” and “epistemology as a
natural science.” And, above all, it is not natural science that speaks
when they try to make us believe that general truisms such as all
axioms express (propostions such as “a+ 1= 1+ a,” “a judgment
cannot be colored,” “of only two qualitatively different tones, one is
lower and the other higher,” ““a perception is, in itself, a perception of
something”’) are indeed expressions of experiential matters of fact;
whereas we know with full insight that propositions such as those give
explicative expression to data of eidetic intuition. But this very
situation makes it clear to us that the “positivists” sometimes confuse
the cardinal differences among kinds of intuition and sometimes
indeed see them in contrast but, bound by their prejudices, will to
accept only a single one of them as valid or even as existent.

$21. Obscurities on the Idealistic Side.

Obscurity in this matter, it is true, also holds sway on the opposite .

side. More particularly, one assumes a pure, an ““a priori” thinking
and thus rejects the empiricistic thesis; but reflectively it is not
brought to clear consciousness that there is something such as pure
intuiting as a kind of givenness in which essences are given originarily
as objects entirely!® in the same way that individual realities are
given in experiential intuition; it is not recognized that every judging
process of seeing such as, in particular, seeing unconditionally universal
truths, likewise falls under the concept of presentive intuition which has many
differentiations, above all, those that run parallel to the logical categories.!* To
be sure, they speak of evidence; but instead of bringing it, as an act of
1 Varginal note in Copy D to entirely: This ought not be misinterpreted.

V'AUTHOR's FOOTNOTE: Cf. Logische Untersuchungen, Vol. 11, “6. Untersuchung,” §§45fT.
Likewise §3, above. [Logical Investigations, pp. 792f1.]
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seeing, into essential relations with ordinary seeing, they speak of a
“feeling of evidence” which, as a mystic index veri, bestows an emotional
coloring on the judgments. Such conceptions are possible only as
long as one has not learned to analyze kinds of consciousness in pure
observation and eidetically instead of theorizing about them from on
high. These alleged feelings of evidence, of intellectual necessity or
whatever else they may be called, are no more than theoretically
invented feelings.*? This will be acknowledged by everyone who has
brought any case of evidence to actually seen [ schauenden | givenness
and has compared it with a case of non-evidence of the same

<{40) judgment-content. One then immediately notes that the tacit pre-
supposition of the affective theory of evidence, namely that a judging
which is the same with respect to the rest of its psychological essence
appears on one occasion with affective coloring and on another
withoutit, is fundamentally erroneous; and that, rather, an identical
upper stratum, that of an identical stating, as a mere significational
expressing, on the one occasion conforms step by step to a “clearly
seeing” intuition of an affair-complex,!? whereas on the other occa-
sion a wholly different phenomenon, a non-intuitive, perhaps a
wholly confused and unarticulated consciousness of an affair-
complex functions as the lower stratum. With the same justice in the
sphere of experience one could conceive the difference between the
clear and faithful judgment of perception and any vague judgment of
the same affair-complex as consisting merely of the former being
endowed with a “feeling of clarity,” while the latter is not.

$22. The Reproach of Platonic Realism. Essence and Concept.

Repeatedly particular offense has been caused by the fact that, as!4
“platonizing realists,” we set up ideas or essences as objects and
ascribe to them, as to other objects, actual (veritable) being as well
as, correlatively with this, the possibility of being seized upon by
intuition — just as we do in the case realities. We may disregard here
the sort of hasty reader, unfortunately rather frequent, who at-

I2AUTHER’s FOOTNOTE: Descriptions such as, e.g., Elsenhans gives in his just published
Lekrbuch der Psychologie [Textbook of Psychology] «(Tiibingen, 1912)s, pp. 289ff, are, in my
opinion, psychological fictions without the least foundation in the phenomena.
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tributes to the author concepts of his own that are quite foreign to the
author and who then does not find it hard toread absurdities into the
author’s statements.'® If object and something real, actuality and real
actuality, have one and the same sense, then the conception of ideas
as objects and actualities is indeed a perverse ““ Platonic hypo-
statization.” But if, as in the Logische Untersuchungen, the two are
sharply separated, if object is defined as anything at all, e.g., as
subjectofa true (categorial, affirmative) statement, what offense can
remain — except one which stems from obscure prejudices? I did not
invent the universal concept of object; I only restored the concept
required by all propositions of pure logic and pointed out that itis an
essentially indispensible one and therefore that it also determines
universal scientific language. And in this sense the tone-quality ¢,
which is a numerically unique member of the tonal scale, the number
two, in the series of cardinal numbers, the figure in the ideal world of
geometrical constructs, and any propositions in the “world” of pro-
positions!® -— in short, many different ideal affairs — are ““objects.”
Blindness to ideas is a kind of psychical blindness; because of pre-
judices one becomes incapable of bringing what one has in one’s field
of intuition into one’s field of judgment. The truth is that all human
beings see “ideas,” “essences,” and see them, so to speak, continu-
ously; they operate with them in their thinking, they also make
eidetic judgments — except that from their epistemological
standpoint they interpret them away.!” Evident data are patient;
they let the theories pass them by, but remain what they are. Itis the
business of theories to conform to the data, and the business of
theories of knowledge to distinguish fundamental kinds of data and
describe such kinds with respect to their proper essences.
Prejudices make people remarkably easy to satisfy with respect to
theories. There can be no essences and therefore no eidetic intuition
(ideation); therefore where ordinary language contradicts this, it
must be a matter of “grammatical hypostatization” by which one must
not let himself be driven to “metaphysical hypostatizations.”” What we
have to deal with in fact can only be real psychical processes of
“abstraction” attached to real experiences or representations. As a

15AUTHOR’s FOOTNOTE: The polemic against the Logische Untersuchungen, even when friendly,
unfortunately operates, for the most part, at this level.

18Insertion of Copy A before word propositions: mathematical

1" Marginal note in Copy A to this sentence: False. Idea and essence are identified here, and
significations taken as essence.
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consequence, ‘‘theories of abstraction” are zealously constructed and
psychology, so proud of being empirical, is enriched here, as in all
intentional spheres (which, after all, make up the chief themes of
psychology) with invented phenomena, with psychological analyses which are
no analyses at all. 1deas or essences, it is said, are thus “concepts’ and
concepts are ‘“mental constructs,” ‘“products of abstraction,” and, as
such, indeed play a large part in our thinking. “Essence,” “idea” or
Eidos:” these are but elegant “philosophical” names for “sober
psychological facts.” They are dangerous because of their metaphys-
ical suggestions.

We answer: Certainly essences are “‘concepts’” — if by concepts
one understands, in so far as that ambiguous word allows, precisely
essences. Only let one make clear to himself that ¢ker it is nonsense to
talk about them as psychical products and likewise as concept-
JSormations, provided the latter is to be understood strictly and pro-
perly.1® One occasionally reads in a treatise that the series of cardinal
numbers is a series of concepts and then, a little further on, that
concepts are products of thinking. At first cardinal numbers them-
selves, the essences, were thus designated as concepts. But are not
cardinal numbers, we ask, what they are regardless of whether we
“form” or do not form them? Certainly, I frame [vollziehe, my
numbers, form my numerical objectivations in adding “one plus
one.”!® These numerical objectivations are now these and when I
then form them a second time in an identical way, they are different.
In this sense, at one time there are no numerical objectivations of one
and the same number, at another time there are many, as many
numerical objectivations as we please of one and the same number.
But just with that we have made (and how can we avoid making) the
distinction; the numerical objectivation is not the number itself] it is
not the number two, this single member of the numerical series
which, like all members, is an atemporal being. To designate it as a
psychical formation is thus countersense, an offence against the sense
ofarithmetical speech which is perfectly clear, discernible at any time
and therefore which precedes all theory. If concepts are psychical
formations then those affairs, such as pure numbers, are not con-
cepts. But if they are concepts, then concepts are not psychical
formations. As a consequence, one needs new terms if only to resolve
ambiguities as dangerous as these.

AN

1 In Copy A this part of the sentence was changed to read: provided they are understood as the
product of a psychological event, of a mental state.
19[n Copy A, question marks are placed opposite the last three sentences.
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§23. The Spontaneity of Ideation. Essence and Fictum.

But, one might object, is it not still true and evident that concepts or,
if you will, essences, such as Red, House, etc., arise by abstraction
from intuitions of something individual? And do we not at will
construct concepts out of those already formed? Thus we do indeed
deal with psychological products. One might even add that it is
similar to the case of arbitrary fictions: The flute-playing centaur we
freely imagine is precisely our objectivational formation. — Certain-
ly ‘“‘concept-formation’ and likewise free fiction are carried out
spontaneously, and what is spontaneously generated is obviously a
product of the mind. But what we arrive at with the flute-playing
centaur is objectivation in the sense in which the objectivated is
called objectivation, and not the sense in which objectivation is the
name of a psychical mental process. Obviously the centaur itself is
nothing psychical; it exists neither in the soul nor in consciousness,
nor does it exist somewhere else; the centaur is indeed “‘nothing,” it is
wholly “imagination;” stated more precisely: the mental process of
imagining is the imagining of a centaur. To that extent the
“supposed-centaur,” the centaur-phantasied, certainly belongs to
the mental process itself. But one also should not confuse just this
mental process of imagining with what is imagined by it as
imagined.?® As a consequence, in spontaneous abstracting it is also
not the essence which is generated but instead the consciousness of the
essence;?! and the situation for this is that, and obviously essential-
ly,22 an originary presentive consciousness of an essence (ideation) is in
itself and necessarily spontaneous, whereas spontaneity is extraes-
sential to the sensuously presentive, the experiential consciousness:
the individual object can ‘“‘appear,” can be apprehended by con-
sciousness but without a spontaneous ‘““activity’’ performed ‘“upon”
it. Other than those of confusion, there are, accordingly, no dis-
coverable motives which could demand the identification of con-
sciousness of essence with essence itself and which ultimately there-
fore demand the latter’s being psychologized.

Nevertheless, the parallel of feigning consciousness might still raise
adoubt, namely with respect to the “‘existence’ of essence. Is essence

*°AUTHOR’s FOOTNOTE: For this, cf. the phenomenological analyses of later sections of this
work.

2lin Copy A, opposite this sentence: N.B.??
22 Marginal note in Copy A to “essentially:” this can still be improved.
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not a fiction as the skeptics would like to have it? Despite that, just as
the parallelism of fiction and perception under the more general
concept of “intuiting consciousness’ prejudices the existence of per-
ceptually given objects, so the parallelism effected above prejudices
the “‘existence” of essence. Things can be perceived and remem-
bered, and therefore there can be consciousness of them as “‘actual;”
or, in modified acts there can be consciousness of things as “doubt-
ful,” null (illusory); finally, in entirely different modifications as
well, there can be consciousness of things as “‘simply hovering before
us”’ and hovering before us as quasi-actual, null, etc. The case is
wholly similar with essences: like other objects they can at times be
intended to [vermeint] correctly, at times falsely, as, e.g., in false
geometrical thinking. The seizing upon and intuition of essences is,
however, a complex act, specifically seeing essences is an originary
presentive act and, as a presentive act, is the analogue of sensuous perceiving
and not of imagining.

$24. The Principle of All Principles.

Enough now of absurd theories. No conceivable theory can make us
err with respect to the principle of all principles: that every originary
presentive intuition is a legitimizing source of cognition, that everything
originarily (so to speak, in its “personal” actuality) offered to us in
“intuition” is to be accepted simply as what it is presented as being, but also
only within the limits in which it is presented there. We see indeed that each
(theory) can only again draw its truth itself from orginiary data.
Every statement which does no more than confer expression on such
data by simple explication and by means of significations precisely
conforming to them is, as we said at the beginning of this chapter,
actually an absolute beginning called upon to serve as a foundation, a
principium in the genuine sense of the word. But this holds especially
for this kind of generical cognitions of essences to which the word
“principle” is commonly limited.

In this sense the scientific investigator of Nature is perfectly right in
following the “principle” that we question every assertion bearing
upon matters of fact of Nature relative to the experience which
grounds it. Because that is a principle, it is an assertion in so far as we
make perfectly clear the sense of the expressions used in the principle
and make given in purity the essences pertaining to the expressions.
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But in the same sense the scientific investigator of essences, and whoever at
any time employs and states generical propositions, must follow a
parallel principle; and such a principle must be given because the one
justgranted, the principle of the grounding of all cognition of matters
of fact by experience, is not itself given with insight in experience —
as is the case with every principle and every cognition of essence
without exception.

§25. In Praxis: The Positivist as Scientific Investigator of Nature. In Reflect-
ion: The Scientific Investigator of Nature as Positivist.

De facto the positivist rejects eidetic cognitions only when he reflects
“philosophically’’ and allows himself to be deceived by the sophisms
of empiricistic philosophers; but he does not do any of this when, as
scientific investigator of Nature, he thinks and grounds his thoughtin
the normal, natural scientific attitude. For there he obviously lets
himself be guided to a very wide extent by eidetic insights. It is well
known that the basic means of natural scientific theorizing are the
purely mathematical disciplines such as the material disciplines of
geometry or phoronomy, the formal (purely logical) disciplines such
as arithmetic, analysis, etc. It is manifestly clear that these disciplines
do not proceed empirically, that they are not grounded by ob-
servation and experiments on experienced?? figures, movements, and
so forth.

Empiricism will certainly not see this. But should one take seri-
ously its argument that far from there being too few grounding
experiences, there are, instead, an infinity of experiences at our
command? In the collective experience of all generations of man,
even in the generations themselves of animals preceding them, an
immense treasure of geometrical and arithmetical impressions have
been collected and integrated in the form of interpretational habitu-
alities, and from out of this foundation our geometrical insights now
are drawn. — But from where does one then know of these alleged
collective treasures when no one has observed them scientifically and
faithfully documented them? Since when are long forgotten and
completely hypothetical experiences the grounds of a science — and,
in that connection, of the most exact science —- instead of actual

#In Copy A the marginal note: improve.
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experiences most carefully demonstrated in their genuine experien-
tial function and range? The physicist observes and experiments and
satisfies himself with good grounds, not with prescientific
experiences, not to mention instinctive interpretations and hypo-
theses about alleged hereditary experiences.

Or should one say, as has in fact been said on other sides, that we
owe geometrical insights to “experience in phantasy,” that we ought to
effect them as inductions based upon experiments in phantasy’? But why, we
ask in contra, does the psysicist make no use of such marvelous
experience in phantasy? For no other reason than because experi-
ments in the imagination are imagined experiments, just as figures,
movements, multiplicities in phantasy are not actual but imagined
ones.

However, in contrast to all such interpretations, instead of adopt-
ing and arguing from their basis, we take the most correct course by
referring to the sense proper of mathematical assertions. In order to
know, and to know without doubt, what a mathematical axiom
states, we have to turn not to empiricistic philosophers but rather to
that consciousness in which, in full insight, we mathematizingly seize
upon axiomatic predicatively formed affair-complexes. If we hold
ourselves to this intuition in purity, there is no doubt at all that pure
essential connections are expressed without the slightest correlative
positing of experiential matters of fact.2* One must not philosophize
and psychologize about geometrical thinking and intuiting from
outside instead of livingly carrying it out and determining its imma-
nental sense on the ground of direct analysis. It may be that we have
inherited cognitive dispositions from cognitions of past generations;
but in so far as the question about the sense and value of our
cognitions is concerned, the histories of these heritages are as indiffer-
ent as the history of gold is for the value of our gold.

$26. Sciences of the Dogmatic and Sciences of the Philosophical Attitude.

Scientific investigators of Nature thus speak skeptically of mathematics
and of everything eidetic; but they proceed dogmatically in their eidetic

28 Marginal note in Copy D to the first three lines of this paragraph: What is meant is pure,
unconditioned universality whose legitimation lies in seeing, eidetic intuition. It may also be
that mathematics precipitously anticipates eidetic universalities which only allow of being
redeemed in a limited way.
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method. This is fortunate for them. Natural science has become great
by unhestitatingly setting aside the luxuriant growth of ancient
skepticism and refusing to conqueror it. In place of slaving over such
puzzling seperate questions as how cognition of an ‘‘external”
Nature is at all possible, or how all the difficulties were to be resolved
which the ancients had already found in this possibility, they prefer-
red to busy themselves with the question about the right method of
cognition of Nature which can actually be carried out and which is as
perfect as possible: cognition in the form of exact natural science.
Having this orientation by which it acquired a free avenue for its
material research, natural science, however, has taken half a step
backwards again whereby it has given room to new skeptical reflections and let
itself be limited by skeptical tendencies in its possibilities for work. As a result
of being abandoned to empiricistic prejudices, skepticism now re-
mains put out of action only with respect to the sphere of experience, but
no longer with respect to the sphere of essence. This is because it is not
sufficient to draw the eidetic into its circle of research under false
empiricistic colors. Such transformations of value are tolerated only
by eidetic disciplines, like the mathematical ones which are
grounded in antiquity and protected by the rights of custom; whereas
(as we have already indicated) the empiricistic prejudices must
function with respect to the grounding of newer disciplines as
completely effective obstacles. The right position, dogmatic in a good
sense, that is, prephilosophical, sphere of research in which all experiential
sciences belong (but not only those sciences) is that position which sets
aside with full awareness all skepticism together with all “natural philosophy”
and ““theory of knowledge,”” and takes cognitive objectivities where one
actually finds them — no matter what difficulties an epistemological
reflection on the possibility of such objectivities may always point out
afterwards.

Just here there is an unavoidable and important division to be
made in the realm of'scientific research. On the one side stand sciences
of the dogmatic attitude turned toward things, unconcerned with
epistemological or skeptical problems. They start out from the origi-
nary givenness of their things (and always again return to it in the
demonstration of their cognitions); and they ask: As what are the
things immediately given, and on that basis, what can be mediately
concluded about these things and about any things whatever of the
domain? On the other side stands scientific research peculiar to the
epistemological, to the specifically philosophical attitude which pur-
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sues the skeptical problems of the possibility of knowledge which are
directly resolved into the universality of principles so that, by apply-
ing the solutions acquired, the consequences for judging about the
ultimate sense and cognitive value of the results of the dogmatic
sciences can be drawn. In the present situation, and as long as there is
indeed lacking a highly developed cognitive critique which succeeds
in perfect rigor and clarity, it is at the least right to close the boundaries of
dogmatic research to ““critical” modes of inquiry. In other words, at the
moment it appears right to us to take care that epistemological (and,
as a rule, skeptical) prejudices — the correctness and incorrectness of
which philosophical science has to decide, but which need not
concern the dogmatic investigator — are not obstacles to the course
of the dogmatic investigator’s inquiries. But it is precisely the way of
skepticisms that they are susceptible of unfavorable obstacles of that
kind.

Justin that connection and at the same time, the relevantsituation
is designated for the sake of which the theory of knowledge as science
needs its own dimension. No matter how satisfied cognition might be
which is purely materially directed and borne by insight, as soon as it
reflectively turns back upon itself the possibility of validity of all
modes of cognition and, under that, even of intuitions and insights, is
infected by confusing unclarities, by sheer, unresolvable difficulties;
and this is especially the case with respect to the transcendence which
cognitive Objects claim over against cognition. Just for this reason
there are skepticisms which become prevalent in spite of all intuition,
all experience and insight, and which, as a further consequence, can
result in being obstacles to the practical cultivation of science. We exclude
these obstacles in the form of the natural “dogmatic” science (a term
which here, and throughout this book, ought not to express any
depreciation) by making clear to ourselves and vividly keeping in mind

(48> only the most universal principle of all?> methods, the principle of the original
right of all data, whereas we ignore the substantive and varied pro-
blems concerning the possibility of different cognitive modes and
correlations.
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CHAPTER ONE

THE POSITING WHICH BELONGS TO THE
NATURAL ATTITUDE AND ITS EXCLUSION

$27. The World of the Natural Attitude: I and My Surrounding World.

We begin our considerations as human beings who are living natur-
ally, objectivating, judging, feeling, willing “in the natural attitude.”
What that signifies we shall make clear in simple meditations which
can best be carried out in the first person singular.

I am conscious of a world endlessly spread out in space, endlessly
becoming and having endlessly become in time. I am conscious of it:
that signifies, above all, that intuitively I find it immediately,! that I
experience it.2 By my seeing, touching, hearing, and so forth, and in
the different modes of sensuous perception, corporeal physical things
with some spatial distribution or other are simply there for me, ““on hand”
in the literal or the figurative sense, whether or not I am particularly
heedful of them and busied with them in my considering, thinking,
feeling, or willing. Animate beings too — human beings, let ussay —
are immediately there for me: I look up; I see them; I hear their
approach; I grasp their hands; talking with them I understand
immediately what they objectivate and think, what feelings stir
within them, what they wish or will. They are also present as
actualities in my field of intuition even when I do not heed them. But
it is not necessary that they, and likewise that other objects, be found
directly in my field of perception.® Along with the ones now perceived,
other actual objects are there for me as determinate, as more or less
well known, without being themselves perceived or, indeed, present
in any other mode of intuition. I can let my attention wander away

!Marginal note in Copy C: as factually existing

2Supplementary note in Copy A: We do not stand now in an eidetic attitude; rather let each say /
for himself and state with me what he finds quite individually.

3Marginal note in Copy D: Perception in an amplified sense, such that attentive, seizing
perception is a particular mode of cffecting.
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from the writing table which was just now seen and noticed, out
through the unseen parts of the room which are behind my back, to
the verandah, into the garden, to the children in the arbor, etc., to all
the Objects I directly “know of”’ as being there and here in the
surroundings of which there is also consciousness — a “knowing of
them” which involves no conceptual thinking and* which changes
into a clear intuiting® only with the advertence of attention, and even
then only partially and for the most part very imperfectly.

But not even with the domain of this intuitionally clear or obscure,
distinct or indistinct, co-present — which makes up a constant halo
around the field of actual perception — is the world exhausted which
is “on hand” for me in the manner peculiar to consciousness at every
waking moment. On the contrary, in the fixed order of its being, it
reaches into the unlimited. What is now perceived and what is more
or less clearly co-present and determinate® (or at least somewhat
determinate), are penetrated and surrounded by an obscurely intended
to horizon of indeterminate actuality. 1 can send rays of the illuminative
regard of attention into this horizon with varying results. Determin-
ing presentiations, obscure at first and then becoming alive, haul
something out for me; a chain of such quasi-memories is linked
together; the sphere of determinateness becomes wider and wider,
perhaps so wide that connection is made with the field of actual
perception as my central surroundings. But generally the result is
different: an empty mist of obscure indeterminateness is populated
with intuited possibilities or likelihoods; and only the “form” of the
world, precisely as “the world,” is predelineated. Moreover, my
indeterminate surroundings are infinite, the? misty and never fully
determinable horizon is necessarily there.

What is the case with the world as existing in the order of the
spatial present, which I have just been tracing, is also the case with
respect to its order in the sequence of time. This world, on hand for me
now and manifestly in every waking Now, has its two-sidedly infinite
temporal horizon, its known and unknown, immediately living and
lifeless past and future. In the free activity of experiencing which
makes what is present intuited, I can trace these interrelations of the
actuality immediately surrounding me.

4Insertion in Copy D: on the other hand

SInsertion in Copy D: a perceiving, in the sense of a seizing upon, likewise an operative
experiencing

8 Insertion in Copy D. though always incompletely determinate

“Insertion in Copy D infinite; that is to say, the
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I can change my standpoint in space and time, turn my regard in
¢50) this or that direction, forwards or backwards in time; I can always
obtain new perceptions and presentiations, more or less clear and
more or less rich in content, or else more or less clear images in which
I illustrate to myselfintuitionally what is possible or likely within the
fixed forms of a spatial and temporal world.
In my waking consciousness I find myselfin this manner at all times,
and without ever being able to alter the fact, in relation to the world
which remains one and the same, though changing with respect to
the composition of its contents. It is continually “on hand” for me
and I myselfam a member of it. Moreover, this world is there for me
not only as a world of mere things, but also with the same immediacy
as a world of objects with values, a world of goods, a practical world. I simply
find the physical things in front of me furnished not only with merely
material determinations but also with value-characteristics, as
beautiful and ugly, pleasant and unpleasant, agreeable and disag-
reeable, and the like. Immediately, physical things stand there as
Objects of use, the “table” with its “books,” the “drinking glass,” the
“vase” the “‘piano, " etc. These value-characteristics and practical
characteristics also belong constitutively to the Objects “on hand” as
Objects, regardless of whether or not I turn to such characteristics
and the Objects. Naturally this applies not only in the case of the
“mere physical things,” but also in the case of humans and brute
animals belonging to my surroundings.® They are my “friends” or
“enemies,” my ‘‘servants” or ‘‘superiors,”
latives,” etc.

(X3

“strangers’ or ‘‘re-

§28. The Cogito. My Natural Surrounding World and the Ideal Surrounding
Worlds.

The complexes of my manifoldly changing spontaneities of conscious-
ness then relate to this world, the world in which I find myself and which is,
at the same time, my surrounding world — complexes of investigative
inspecting, of explicating and conceptualizing in descriptions, of
comparing and distinguishing, of collecting and counting, of presup-
posing and inferring: in short, of theorizing consciousness in its

8/nsertion in Copy A: with respect to their social character Marginal note in Copy D: I and other
human beings are, accordingly, present as worldlinesses
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different forms and at its different levels. Likewise the multiform acts
and states of emotion and of willing: liking and disliking, being glad
and being sorry, desiring and shunning, hoping and fearing, decid-
ing and acting. All of them?® — including the simple Ego-acts in
which I, in spontaneous advertence and seizing, am conscious of the
world as immediately present — are embraced by the one Carte-
sian expression, cogito. Living along naturally, I live continually in
this fundamental form of “‘active” [ aktuellen’ | living whether, while so
living, I state the cogito, whether  amdirected “‘reflectively” to the Ego
and the cogitare. If I am directed to them, a new cogito is alive, one
that, for its part, is not reflected on and thus is not objective for me.1?

I always find myselfas someone who is perceiving, objectivating in
memory or in phantasy, thinking, feeling, desiring etc.; and I find
myself actively related in these activities for the most part to the
actuality continually surrounding me. For I am not always so re-
lated; not every cogito in which I live has as its cogitatum physical
things, human beings, objects or affair-complexes of some kind or
other that belong to my surrounding world. I busy myself] let us say,
with pure numbers and their laws: Nothing like that is present in the
surrounding world, this world of ‘“‘real actuality.” The world of
numbers is likewise there for me precisely as the Object-field of
arithmetical busiedness; during such busiedness single numbers of
numerical formations will be at the focus of my regard, surrounded
by a partly determinate, partly indeterminate arithmetical horizon;
but obviously this factual being-there-for-me, like the factually exist-
entitself] is of a differentsort. The arithmetical world is there for me only if,
and as long as, I am in the arithmetical attitude.** The natural world,
however, the world in the usual sense of the word is, and has been,
there for me continuously as long as I go on living naturally. As long as
this is the case, I am ““in the natural attitude,” indeed both signify
precisely the same thing. That need not be altered in any respect

®Marginal note in Copy A: Social acts should be mentioned too

19Marginal note in Copy A opposite the last two sentences: Natural attitude is related here to the real
world at hand: the world is a universe of “what exists in itself.”” But being broadened it must
become related to everything “ideal” ‘“‘existing in itself”” over against ‘‘us” which, to be sure, is
there for us as coming from spontaneities, as a product, but then it too is nevertheless there
“mentally.”

" Marginal note in Copy D: 1 am not always having experience and co-experience of it, as [ am
of the real world. Substitution in Copy A: The arithmetical world is there for me only if, and after, 1
have studied arithmetic - only if, and after, I have systematically formed arithmetical ideas,
seen them. and consequently appropriated them to myself along with an all-embracing
horizon.
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whatever if, at the same time, I appropriate to myself the arithmet-
ical world and other similar “worlds” by effecting the suitable
attitudes.!? In that case the natural world remains “on hand:” after-
wards, as well as before, I am in the natural attitude, undisturbed in it
by the new attitudes.?® If my cogito is moving only in the worlds pertain-
ing to these new attitudes, the natural world remains outside con-
sideration; it is a backgrond for my act-consciousness, but it is nof a
horizon within which an arithmetical world finds a place. The two worlds
simultaneously present are not connected,!* disregarding their Ego-
relation by virtue of which I can freely direct my regard and my acts
into the one or the other.1®

$29. The “Other” Ego-subjects-and the Intersubjective Natural Surrounding
World.

All that which holds for me myself holds, as I know, for all other
human beings whom I find present in my surrounding world.
Experiencing them as human beings, I understand and accept each
of them as an Ego-subject just as I myselfam one, and as related to his
natural surrounging world. But I do this in such a way that I take
their surrounding world and mine Objectively as one and the same
world of which we all are conscious, only in different modes. Each has
his place from which he sees the physical things present; and, accord-

2]n Copy A acts substituted for attitudes

13]In Copy A attitudes is bracketed and the following marginal note attached to the beginning of the next
senlence: Exery world has its open horizon

S1n Copy D. the following comment is added (writlen ca. 1924, printed by Schuhmann as the last part of
Appendir 34) : Both worlds arc *‘not connected,” the arithmetical <world not finding its place in
the horizon of my experiential reality. But that must be formulated more precisely: As said
above, I once acquired the arithmetical world for myself, and therefore it has for me a time-
rclation  a relation to the time-spatiality in which I was a learner. It also has for me its
sensuous form as written, printed - as a system of Objective declarative sentences, localized in
the real world, as written «entences, etc. But the arithmetical “itself”’, the ideal formations
themselves, are not in space nor in space-time; they themselves have no place in a spatiotem-
poral context as does that which alone is essentially spatiotemporal; they themselves are not
here and there nor really connected with the real in which they may be “inherent.”” Their
temporal existence is not temporal existence proper; they can be there any number of times and
at any number of places simultaneously, without detriment to their identity.

5]nsertion in Copy D: and the fact that the arithmetical world is the world of arithmetical
research, cte. In Copy A and Copy D this whole paragraph is bracketed and marked for deletion. Marginal
note in Copy A: pcrhaps best after the next section. It holds for intersubjectivitys [ The gloss is by
Schuhmann. |
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ingly, each has different physical-thing appearances. Also, for each
the fields of actual perception, actual memory, etc., are different,
leaving aside the fact that intersubjectively common objects of
conciousness in those fields are intended to as having different modes,
different manners of apprehension, different degrees of clarity, and
so forth. For all that, we come to an understanding with our fellow
human being and in common with them posit an Objective spa-
tiotemporal actuality as our factually existent surrounding world® to which
we ourselves nonetheless belong.

$30. The General Positing which Characterizes the Natural Attitude.

What we presented as a characterization of the givenness belonging to
the natural attitude, and therefore as a characterization of that
attitude itself, was a piece of pure description prior to any “theory.” In
these investigations, we keep theories — here the word designates
preconceived!? opinions of every sort — strictly at a distance. Only as
facts of our surrounding world, not as actual or supposed unities of
validity, do theories belong in our sphere. But we do not set for
ourselves now the task of continuing the pure description and raising
it to the status of a systematically comprehensive characterization,
exhausting the breadths and depths of what can be found as data
accepted in the natural attitude (to say nothing of the attitudes
which can be harmoniously combined with it). Such a task can and
must be fixed — as a scientific task; and it is an extraordinarily
important one, even though barely seen up to now.® It is not our task
here. For us, who are striving toward the entrance-gate of phenome-
nology, everything needed along that line has already been done; we
need only a few quite universal characteristics of the natural attitude
which have already come to the fore with a sufficiently full clarity in
ourdescriptions. Just this full clarity was of particular consequence to
us.

Once more, in the following propositions we single out something
most important: As what confronts me, I continually find the one

18 Marginal note in Copy A to surrounding world: The second concept of “subjective sur-
rounding world,” each of us has his surrounding world accepted by him, the same communal
world just as it is accepted by me in my experience.

1% Insertion in Copy A: theoretical

18 Marginal comment in Copy D opposite this sentence: Heidegger says the opposite.
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spatiotemporal actuality to which I belong like all other human
beings who are to be found in it and who are related to it as I am. [1?
find the “actuality”, the word already says it, as a factually existent
actuality and also accept it as it presents itself to me as factually existing. No
doubt about or rejection of data belonging to the natural world alters
in any respect the general positing which characterizes the natural attitude.
“The” world is always there as an actuality; here and there it is at
most “‘otherwise’ than I supposed; this or that is, so to speak, to be
struck out of it and given such titles as ““illusion” and “‘hallucination,”
and the like; <t is to be struck out of ““the”” world> which — according
to the general positing — is always factually existent. To cognize
“the”” world more comprehensively, more reliably, more perfectly in
every respect than naive?® experiential cognizance can, to solve all
the problems of scientific cognition which offer themselves within the
realm of the world, that is the aim of the sciences belonging to the natural
attitude.®*

§$31. Radical Alteration of the Natural Positing. ““Excluding,”’
““Parenthesizing.”

Instead of remaining in this attitude, we propose to alter it radically. What we
now must do is to convince ourselves of the essential possibility of the
alteration in question.

The general positing, by virtue of which there is not just any
continual apprehensional consciousness of the real surrounding
world, but a consciousness of it as a factually existing “‘actuality,”
naturally does not consist of a particular act, perchance an
articulated??judgment about existence. It is, after all, something that
lasts continuously throughout the whole duration of the attitude, i.e.,
throughout natural waking life. That which at any time is perceived,
is clearly or obscurely presentiated — in short, everything which is,
before any thinking, an object of experiential consciousness issuing,
from the natural world — bears, in its total unity and with respect to
all articulated saliencies in it, the characteristic “there,”” “‘on hand;”

9In Copy A changed to read. In a never deviating concatenated experience I, as a waking Ego,

2]n Copy A naive is substituted by mere

2 Addition in Copy A: They are the sciences usually called **positive,” sciences characterized by
natural positivity.

22 Insertion in Copy A: predicative
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and it is essentially possible to base on this characteristic an explicit
(predicative) judgment of existence agreeing with it. If we state such
a judgment, we nevertheless know that in it we have only made
thematic and conceived as a predicate what already was somehow
inherent, as unthematic, unthought, unpredicated, in the original
experiencing or, correlatively, in the experienced, as the character-
istic of something “on hand.”

We can now proceed with the potential and inexplicit positing
precisely as we can with the explicit judgment-positing. One pro-
cedure, possible at any time, is the attempt to doubt universally which
Descartes carried out for an entirely different purpose with a view
toward bringing out a sphere of absolutely indubitable being. We
start from here, but at the same time emphasize that the attempt to
doubt universally shall serve us only as a methodic expedient for picking
out certain points which, as included inits essence, can be brought to
light and made evident by means of it.

The attempt to doubt universally belongs to the realm of our perfect
freedom: we can attempt to doubt anything whatever, no matter how
firmly convinced of it, even assured of it in an adequate evidence, we
may be.

Let us reflect on what lies in the essence of such an act. Someone who
attempts to doubt some “being” or other, or predicatively expli-
cated, a ‘“‘that exists,” a “that is how it is,” or the like. The sort of
being does not matter. For example, someone who doubts whether
an object, the being of which he does not doubt, is qualified thus and
so, doubts precisely the being-qualified-thus-and-so. Obviously this is
carried over from doubting to attempting to doubt. Furthermore, it is
clear that we cannot doubt a being and, in the same consciousness
(with the form of unity belonging to the simultaneous) posit the
substrate of this being, thus being conscious of the substrate as having
the characteristic, “‘on hand.” Equivalently expressed: The same
material of being cannot be simultaneously doubted and held to be
certain. In like manner, it is clear that the attempt to doubt anything
intended to as something on hand necessarily effects a certain annulment of
positing and precisely this interests us. The annulment in question is
not a transmutation of positing into counter positing, of position into
negation,; it is also not a transmutation into uncertain presumption,
deeming possible, undecidedness, into a doubt (in any sense what-
ever of the word): nor indeed is anything like that within the sphere of
our free choice. Rather it is something wholly peculiar. We do not give up the
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positing we effected, we do not in any respect alter our conviction which
remains in itself as it is as long as we do not introduce new judgment-
motives: precisely thisis what we do not do. Nevertheless the positing
undergoes a modification: while it in itself remains what it is,
we, so to speak, “‘ put it out of action’ we ““exclude it,” we ““parenthesize it”’. It
is still there, like the parenthesized in the parentheses, like the
excluded outside the context of inclusion [wie das Ausgeschaltete
auferhalb des Jusammenhanges der Schaltung]. We can also say: The
positing is a mental process, but we make “no use” of it, and this is not
understood, naturally, as implying that we are deprived of it (as it
would if we said of someone who was not conscious, that he made no
use of a positing); rather, in the case of this expression and all
parallel expressions it is a matter of indicative designations of a
definite, specifically peculiar mode of consciousness which is added to the
original positing simpliciter?® (whether this is or not an actional
[aktuelle] and even a predicative positing of existence) and, likewise in
aspecifically peculiar manner, changes its value. This changing of value
is a matter in which we are perfectly free, and it stands over against all cogitative
position-takings coordinate with the positing and incompatible with the
positing in the unity of the “‘simultaneous,” as well as over against
all position-takings in the proper sense of the term.

In the attempt to doubt which accompanies a positing which, as
we presuppose, is certain and continued, the “excluding” is brought
about in and with a modification of the counter positing, namely the
“supposition” of non-being which is, therefore, part of the substratum of
the attempt to doubt. In Descartes this part is so predominant that
one can say that his attempt to doubt universally is properly an
attempt to negate universally. Here we disregard this part; we are
not interested in every analytically distinguishable component of the
attempt to doubt, and consequently we are not interested in the exact
and fully sufficient analysis of it. We single out only the phenomenon of
“parenthesizing’ or ““excluding’ which, while obviously not restricted to
the phenomenon of attempting to doubt, is particularly easy to
analyze out and which can, on the contrary, make its appearance also
in other combinations and, equally well, alone. With regard to any
positing we can quite freely exercise this pecudtar &roxn, a certain
refraining from judgment®® which is compatible with the unshaken conviction of

22 Marginal note to this clause in Copy A: which relates to the original positing
2 Marginal note in Copy D: better, refraining from belief

(35>
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truth, even with the unshakable conviction of evident truth. The positing is
“put out of action,” parenthesized, converted into the modification,
“parenthesized positing;” the judgment simpliciter is converted into
the “parenthesized judgment.”

Naturally one must not identify this consciousness with the consci-
ousness called “mere phantasying,” let us say, that nymphs are
performing a round dance. In the latter consciousness, after all, no
excluding of a living conviction, which remains alive,?® takes place.
The consciousness of which we are speaking is even further from
being a matter of just thinking of something in the sense of ““assuming”
or presupposing, which, in ordinary equivocal language, can also be
expressed by “It seems to me (I make the assumption) that such and
such is the case.”

It should also be said that nothing prevents speaking correlatively of
parenthesizing with respect to a positable®® objectivity belonging to no
matter what region and category. When speaking thus, we mean that
every positing®” related to this objectivity is to be excluded and converted into
its parenthetical modification. Furthermore, when the metaphor of
parenthesizing is closely examined it is seen to be, from the very
beginning, more suitable to the object-sphere; just as the locution of
“putting out of action” is better suited to the act- or consciousness-
sphere.

§$32. The Phenomenological®® gnoyn.

We could now let the universal &rtox#, in our sharply determinate
and novel sense of the term, take the place of the Cartesian attempt to
doubt universally. But with good reason we /imit the universality of
that. Since we are completely free to modify every positing and every
Judging [Urteil] and to parenthesize every objectivity which can be
Judged about if it were as comprehensive as possible, then no pro-
vince would be left for unmodified judgments, to say nothing of a
province for science. But our purpose is to discover a new scientific
domain, one that is to be gained by the method of parenthesizing which,
therefore, must be a definitely restricted one.

5In Copy D changed to of a conviction which we accept
28]n Copies A and D positable is changed to somehow posited
27[n Copy A positing is changed to positing of being

2 nsertion in Copy D: transcendental
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The restriction can be designated in a word.

We put out of action the general positing which belongs to the essence of the
natural attitude; we parenthesize everything which that positing en-
compasses with respect to being:2® thus the whole natural world which is

R N Y

continually “there for us”, “on hand,” and which will always remain
there according to consciousness as an “actuality’’ even if we choose
to parenthesize it.

IfI do that, as I can with complete freedom, then I am not negating
this “world” as though I were a sophist; I am not doubting its factual
being as though I were a skeptic; rather I am exercising the “pheno-
menological’ &énoy12® which also completely shuts me off from any judgment
about spatiotemporal factual being.

Thus I exclude all sciences relating to this natural world no matter how
firmly they stand there for me, no matter how much I admire them,
no matter how little I think of making even the least objection to
them; I make absolutely no use of the things posited in them [von thren
Geltungen). Nor do I make my own a single one of the propositions belonging to
«those sciences», even though it be perfectly evident; none is accepted by me; none
gives me a_foundation — let this be well noted: as long as it is understood

2 Insertion in Copy A: with a single stroke we parenthesize the realm of the in-itself and
everything in itself

3In Copy D in the proper sense added. The following addition made (written Fall, 1929; published by
Schuhmann as Appendix 35): — that is to say: the world which is continually given to me
beforehand as existing. I am not accepting, as I do in my whole natural practical life but also
and more directly in the positive sciences, as a world existing beforehand and, with respect
to the positive sciences, a universal realm of being for a cognition which progresses in
experience and thinking. From now on I effect no e¢xperience of the real in a naively
straightforward way. I do not receive what an experience of the real offers me as simply
existing, as presumably or probably existing, as doubtful, as null (as illusion). The modes of
acceptance operative in naive experiencing, the naive effecting of which is one’s “‘standing on
the basis of experience’ (without having put oneself on that basis by a particular purposing
and decision), I put out of operation, I deny myself that basis. This concerns experiences of
something worldly, not merely singly, one by one. Any single experience of something has,
according to its essence, “its”’ universal experiential horizon which, although inexplicitly,

”

its
carries with itself the openly endless totality of the existing world as continiously co-accepted.
I inhibit precisely the being-accepted-beforehand of ““this” world or its antecedent being-for-
me which, as a being posited both actually and habitually, carries me continuously in my
entire natural living and is thus the foundation of all my practical and theoretical living; 1
take from it the force that, up to now, gave me the world of experience as my basis. And yet
the old course of my experience goes on as it always has, except that this experience, modified
by the new attitude, no longer supplies the “basis’ on which I was standing up to now. In this
manner | exercise the phenomenological epoché, which also shuts me off, ¢o ipso, from
effecting any judgment, from taking any position predicatively toward being and being-thus
and all the modalities of being which pertain to the spatiotemporal factual being of anything
“real.”
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as it is presented in one of those sciences as a truth about actualities of
this world. I must not accept such a proposition until after I have put
parenthesis around 1t.3! That signifies that I may accept such a pro-
position only in the modified consciousness, the consciousness of
judgment-excluding,3? and therefore not as it is in science, a proposition
which claims validity and the validity of which I accept and use.

The #roxn in question here is not to be mistaken for the one
which3? positivism requires, but which indeed, as we had to persuade
ourselves, is itself violated by such positivism. Itis not now a matter of
excluding all prejudices that cloud the pure objectivity of research,
not a matter of constituting a science “free of theories,” “free of
metaphysics,” by groundings all of which go back to the immediate
findings,3 nor a matter of means for attaining such ends, about the
value of which there is, indeed, no question. What we demand lies in
another direction. The whole prediscovered world posited in the
natural attitude, actually found in experience and taken with perfect
“freedom from theories” as it is actually experienced, as it clearly
shows itself in the concatenations of experience,?® is now without
validity for us;?® without being tested and also without being con-
tested, it shall be parenthesized. In like manner all theories and
sciences which relate to this world, no matter how well they may be
grounded positivistically or otherwise, shall meet the same fate.

31 Addition to this sentence in Copy D: as a consequence of which I already have subjected to the
modification of parenthesizing all natural experience — back to which, as the demonstrative
experience of factual being, all scientific grounding ultimately refers.

32In Copy D: judgment-excluding changed to judgment-parenthesizing

33Marginal note in Copy A: the Comtean

34Insertion in Copy A: of objective experience

38 Insertion in Copy D: with illusions rejected

38[n Copy D is now without validity changed to is to have its validity excluded
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CHAPTER TWO

CONSCIOUSNESS AND NATURAL ACTUALITY

§33. Preliminary Indication of ““ Pure” or ““ Transcendental” Consciousness As
the Phenomenological Residuum.

We have learned to understand the sense of the phenomenological
gnoxf but not by any means its possible effect. Above all, it is not
clear to what extent the previous delimitation of the total sphere of
the &royxn actually involves a restriction of its universality.! What can
remain, if the whole world, including ourselves with all our cogitare, is
excluded?® 3

Since the reader already knows that the interest governing these
meditations concerns a new eidetics, he will at first expect that, more
particularly, the world as matter of fact is excluded but not the world
as Eidos, not any other sphere of essences. Indeed, the exclusion of the
world actually does not signify the exclusion of the world of; e.g., the
number series or arithmetic as relating to it.

Nevertheless we shall not take this path; it does not lead toward
our goal which we can also characterize as the acquisition of a new region
of being never before delimited® in its own peculiarity — a region which, like

Substitution in Copy D for this sentence: First of all, it is not clear to what extent the previously
given outline of the scope of the epoché may involve a restriction to something less than the
universal sphere of experienceable being and possible judgments.

2Addition in Copy D: After the exclusion of the universal basis provided in experience,
experience in the usual sense, can any possible experience and experiential basis whatever
remain by which the field of being for a science might be given?

3Substitution in Copy A for this sentence: What can remain if the whole world, including us
human beings, is excluded? Marginal note: Is the wordly All not the All of whatever exists? Is
there any sense to ask for that which “remains”? As a matter of fact, the expression is
objectionable because, having been taken from the world of sensuous reality, it carries with it
the thought of doing away with one part of a whole, one part of a real context. The question
may, however, still have a legitimate sense when stated in the form: What cansstill be posited as
being if the worldly All, the All of reality, remains parenthesized?

4In Copy A the word delimited changed to exhibited
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any other genuine region, is a region of individual being.> What that
means we shall learn, more particularly, from the findings that
follow.

We shall proceed, first of all, with a direct demonstrable showing
and, since the being that we want to demonstrably show is nothing
else than what we shall designate, for essential reasons,® as “pure
pure consciousness’” with its pure “correlates of
consciousness’” and, on the other hand, its “pure Ego” «we shalb start
with the Ego, the consciousness, and the mental processes which are
given to us in the natural attitude.”.

I,% the actual human being, am a real Object like others in the
natural world. I effect cogitationes, acts of consciousness in both the
broader and narrower sense and these acts, as belonging to this
human subject, are occurrences within the same natural actuality.
And likewise all my other® mental processes, out of the changing
stream of which the specific Ego-acts flash in so specifically peculiar a
manner, pass over into one another, become connected in syntheses,
become incessantly modified. In a broadest sense, the expression con-
sciousness comprehends (but then indeed less suitably) al// mental pro-
cesses.!® “In the natural attitude,”” as we are even in our scientific
thinking, by virtue of extremely firm habits which have never been
contravened, we take all these findings of psychological reflection!?
as real worldly occurences, just as mental processes in the lives of
animate beings. So natural is it for us to see them only as such that
now, when already acquainted with the possibility of an altered
attitude and searching for the new Object-province, we do not even
note thatitis from these very spheres of mental processes that the new

9 ¢

mental processes,

8 Note in Copy A: Individual being is given as actual by experience. Correlatively, then, we are
saying also that it is a question of discovering an experience which, as contrasted with Objective
—or, to characterize it more distinctly, worldly — experience, is of a completely new kind, an
all-cmbracing, endless experienee, in the harmonious course of which this new spherc of being
becomes constituted.

®In Copy D for essential reasons is changed to in a special sense

? Addition in Copy D: and can be derived from it with purity

8Insertion in Copy A: the psychological ego

% Insertion in Copy D: purely psychical

19In Copy D all mental processes changed to all these mental processes

1/ Copy A the following replaces even in scientific thinking: and as all human beings have been
up to now — as we and all other human beings are, eveninscientific thinking, and always were
in all historically developed “positive” sciences

12]n Copy D of psychological reflection replaced by (and that also characterizes them in
psychological reflection)
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province arises by virtue of the new attitude.!® As a consequence, it
follows that instead of keeping our regard turned toward thosel4
spheres, we turned it away from them and sought the new Objects in
the ontological realms of arithmetic, geometry, and the like —
where, after all, nothing genuinely new could be attained.

We shall therefore keep our regard fixed upon the sphere of
consciousness!® and study what we find immanently within i¢. First of
all, without as yet effecting the phenomenological judgment-
exclusions, we shall subject it to a systematic, though by no means
exhaustive, eidetic analysis. What we absolutely need is a certain
unversal insight into?® the essence of any consciousness whatever and also,
quite particularly, of consciousness in so far as it is, in itself, by its
essence consciousness of “natural’ actuality. In these studies we shall
go as far as is necessary to effect the insight at which we are aiming,
namely the insight!? that consciousness has, in itself, a being of its own which
in its own absolute essence, is not touched by the phenomenological exclusion. It
therefore remains as the ““phenomenological residuum,” as a region of
being which is of essential necessity quite unique and which can

13[nsertion in Copy A: or: we do not note that, by the method of absolutely wunivers> al epoché,
psychological experience, presentive of the psychological consciousness itself, becomes changed
into experience of a new kind [Gloss by Schuhmann)

4 Insertion in Copy A: natural psychological

18 Insertion in Copy A: with its ““Ego,” which cannot be separated from it

18Insertion in Copy D: — derivable from pure “internal experience” or from

17 The following text from Copy D will serve to illustrate one of several attempts made by Husserl to rewrite
the text at this point. It is published as Appendix 37 by Schuh (Fall, 1929): «the insight thaty
consciousness can be seized upon in a consequential internal experience as essentially coherent
in itself, an openly endless and yet self-contained sphere of being with its own forms, those of an
“immanental” temporality. And it will be our task to show that just this sphere of being is not
touched by the phenomenological exclusion described above.

To state the matter more precisely: By virtue of the phenomenological putting out of action
our existential acceptance of the Objective world as existing, this sphere of “immanental”
being does indeed lose the sense of being a real stratum in the reality belonging to the world and
human being (or beast), which is a reality already presupposing the world. It loses the sense of
being human conscious life, as can be seized upon progressively by anyone in purely “internal”
experience. But it is not simply lost; rather, when we maintain that attitude of epoché, it
receives the sense of an absolute sphere of being, an absolutely self-sufficient sphere which is, in
itself, what it is — apart from any question concerning the being or non-being of the world and
its human beings, while we refrain from taking any position regarding that matter, thus
receiving the sense of something already existing beforehand in itself and for itself, no matter
how the question of the being of the world — which can be rightly asked and answered only in
this sphere — may be answered on the basis of good or bad reasons. Therefore the sphere of
pure consciousness with whatever is inseparable from it (including the *“pure Ego’’) remains as
the “phenomenological residuum,” as a region of being which is essentially quite unique, a
region which can become the field of a science of consciousncss with a correspondingly novel
an essentially novel — sense: phenomenology.

(39>



66 GENERAL INTRODUCTION TO PURE PHENOMENOLOGY

indeed become the field of a science of a novel kind: phenomenology.
The “phenomenological” &roxn will deserve its name only by
means of this insight; the fully conscious effecting of that &royxn will
prove itself to be the operation necessary to make “pure’ consciousness,
and subsequently the whole phenomenological region, accessible to us. Precisely
that makes it comprehensible why this region and the!® novel science
correlated with it remained necessarily unknown: In the natural
attitude nothing else but the natural world is seen. As long as the
possibility of the phenomenological attitude had not been recog-
nized, and the method for bringing about an originary seizing upon
the objectivities that arise with that attitude had not been developed,
the phenomenological world!® had to remain unknown, indeed,
hardly even suspected.2®
Concerning our terminology we may add the following. Import-
ant motives, grounded in the?! epistemological problematic, justify
our designating “pure’’ consciousness, about which we shall have so
much to say, as transcendental consciousness and the operation by which
itis reached the transcendental Enoy . As a method this operation?2will
be divided into different steps of ““excluding,” “‘parenthesizing;”’ and
thus our method will assume the characteristic of a step-by-step
reduction. For this reason we shall; on most occasions, speak of
(60> phenomenological reductions (but also, with reference to their collective
unity, we shall speak of the phenomenological reduction) and, ac-
cordingly, from an epistemological point of view, we shall refer to
transcendental reductions. Itshould be added that these terms and all
our others must be understood exclusively in the senses that our
expositions prescribe for them and not in any others which history or
the terminological habits of the reader may suggest.?

18 Insertion in Copy D: essentially

1%]n Copy D transcendental sphere of being substituted for phenomenological world

20In Copy D and at most substituted for indeed, hardly

 Insertion in Copy D: modern

22 Addition in Copy D: which is contrasted with its psychological parallel, «the epoché pertain-
ing to pure psychology.

23 Marginal note in Copy D: Improved in b [published as last paragraph of Appendix 38 by
Schuhmann:) For this reason we shall speak of transcendental or phenomenological reductions.
The word, “phenomenology,” and its derivatives have many significations. What is aimed at
here, as is apparent from the indications given up to now, is a phenomenology of an entirely
peculiar sort, the definite designation of which is transcendental phenomenology. I wish to
emphasize especially and with direct reference to these terms (in particular the term “tran-
scendental”) that they (like all the terms to be introduced later) [original text follows. The
Appendix was written Fall, 1929.]
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§34. The Essence of Consciousness as Theme.**

We begin?? with a series of observations which we shall make without
troubling ourselves with any phenomenological?® &royn. We are
directed to the “external world”’?? in a natural manner and, without
relinquishing the natural attitude, we effect a psychological?® re-
flection on our Ego and its mental living. Quite as we should if we had
heard nothing of the new?® sort of attitude, we engross ourselves in
the essence of the®® ““consciousness of something,” in which, for example, we
are conscious of the factual existence of material things, animate
organisms, human beings, the factual existence of®! technical and
literary works, and so forth.32 We follow3? our universal principle
that every individual event has its essence, which can be seized upon
in eidetic purity and, in this purity, must belong to a field of possible
eidetic research. Accordingly, the general natural fact, “I am,” I
think,” “I have a world over against me,”’3* and the like, has its
essential content with which we shall now busy ourselves exclusively.
We therefore effect, as examples, any single mental processes what-
ever of consciousness and take them as they themselves are given to us
in the natural attitude, as real human facts; or else we presentiate
such mental processes to ourselves in memory or in freely inventive
phantasy. On the basis of such examples which, let us presuppose, are
perfectly clear,?® we seize upon and fix,% in an adequate ideation,?

24 Insertion in Copy D : as the Theme of Psychological Phenomenology Marginal note in Copy D:
Cf. also function, p. 176. Marginal note in Copy A: p. 168.

28 Insertion in Copy D: the more detailed exposition

28In Copy D phenomenological changed to transcendental

22In Copy D “‘external world” changed to “‘real world”

28In Copy D psychological changed to a pure psychological Note in Copy D: Phenomenological
reflection. It is to be explicitly emphasized that here a psychological investigation of a proper
sort — a pure, intentional one, is to be carried out, one which suggests a fundamental reform.

*In Copy D new changed to transcendental

3Insertion in Copy D: pure Marginal note in Copy A: consequently in eidetic-phenomenological
psychology

3nsertion in Copy D: human communities

32Marginal note in Copy D: We are in the attitude pertaining to the phenomenological-
psychological reduction already described, <the attitude> in which everything transcending the
pure consciousness belonging to the consciousness-subjectivity — «transcending it on the side
belonging to what is currently intended to in the consciousness and on the side belonging to the
Ego — remains excluded.

33 Insertion in Copy D: at the same time

34 Insertion in Copy D: even when taken purely

38Insertion in Copy D: and pure

38Insertion in Copy D: (freely varing and, in the pure Any-Whatever, picking out intuitively as
universal the > unvaryingly persistent)

3 Marginal note in Copy C: If the ideation is adequate, then, as eventually becomes apparent,
we no longer have something “psychical”
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the pure essences that interest us. In the process, the single facts, the
facticity of the natural world taken universally, disappear from our
theoretical regard -— as they do wherever we carry out a purely
eidetic research.

Let us limit our theme still more narrowly. Its title runs: conscious-
ness or, more distinctly, any mental processes whatever of consciousness in
an extraordinarily broad sense,?® the exact limitation of which for-
tunately does not matter. Such a limitation does not lie at the
beginning of analyses of the sort which we are carrying on here, but s
a late result of great labors. As the starting point, we take conscious-
ness in a pregnant sense and one which offers itself first, which we can
designate most simply by the Cartesian term cogito, by the phrase “I
think.” As is well known, cogito was understood so broadly by
Descartes that it comprised every “I perceive, I remember, I
phantasy, I judge, I feel, I desire, I will,”” and thus all egoical mental
processes which are at all similar to them, with their countless
flowing particular formations. The Ego itself, to which they are all
related or which, in very different manners, lives “in”” them actively,
passively or spontaneously, which “comports’ itself receptively and
otherwise in them, shall be at first left®® out of consideration; more
particularly, the Ego in every sense® shall be left out of considerat-
ion. Later on*! the Ego shall be dealt with thoroughly.? For now,
enough is left that gives support to*? analysis and the apprehension of
essences. In that connection, we shall find ourselves immediately
referred to those comprehensive concatenations of mental processes
that compel a broadening of the concept, mental process of consci-
ousness, beyond this sphere made up of cogitationes in the specific
«Cartesiamn sense.

We consider®* mental processes of consciousness in the entire fullness
of the concreteness within which they present themselves!® in their
concrete context — the stream of mental processes — and which, by

38In Copy D sense is changed to range

3% Insertion in Copy D: entirely

%[nsertion in CopyD: in which anything called> the Ego is left as belonging to the sphere of
pure psychology

$tIn Copy C Later on is changed to (In the later parts of this work)

$2/n Copy D this sentence is placed in brackets, with the marginal note NB

43 Insertion in Copy D: pure-psychological

44 Insertion in Copy D: pure

5 Addition in Copy D: for every Ego, within the totality of a concrete context
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virtue of their own essence, they*¢ combine to make up. It then
becomes evident that every mental process belonging to the stream??
which can be reached by our reflective regard has an essence of its own
which can be seized upon intuitively,? a “‘content” which allows of
being considered by itself in its ownness.*® Our concern is to seize upon
and to universally characterize this®® own content of the cogitation in
its pure ownness®! by excluding everything which does not lie in the
cogitatio with respect to what the cogitatiois initself. Itis equally our
concern to characterize the unity of consciousness required, and there-
fore necessarily required, purely by what belongs to the cogitationes as their
own such that they could not exist52 without that unity.

§35. The Cogito as ““Act.”” 53 Non-actionality Modification.

Let us begin with examples. Lying in front of me in the semi-darkness
is this sheet of paper. I am seeing it, touching it. This perceptual
seeing and touching of the sheet of paper, as the full concrete mental
awareness of the sheet of paper lying here and given precisely with
respect to these qualities, appearing to me precisely with this relative
obscurity, with this imperfect determinateness in this orientation, is a
cogitatio, a mental process of consciousness. The sheet of paper itself|
with its Objective determinations, its extension, its Objective posit-
ion relative to the spatial thing called my organism,* is not a
cogitatio but a cogitatum; it is not a mental process of perception
but something perceived.? Now something perceived can very well

4¢]nsertion in Copy D: continuously

47In Copy D belonging to the stream is crossed out.

48 Insertion in Copy A: individual

4 Addition in Copy A: and brought into an eidetic consideration of generical essence, which
yields us a universal essence, the pure eidetic species

0Insertion in Copy A: single

8/n Copy D in its pure ownness is bracketed.

52 Addition in Copy D: and thereby acquiring the insight that an experience of pure conscious-
ness can be of such a sort that, progressing from one pure mental process to another, it never
touches on, nor takes in, anything other than more consciousness — to which all syntheses of
consciousness belong. Thus, in other words, a universal field of pure consciousness, first of all,
my pure consciousness in the psychological sense, shall be exhibited as a self-contained infinite
field of possible experience and experiential showing: as such, a field for an effectable reduction
to purity [ein Feld zu vollziehender reiner Reduktion).

83 Insertion in Copy A: in the pregnant sense

>tnsertion in Copy D: that which, as I am certain, is really existent

» \arginal note in Copy A: Thatis obscure. The sheet of paper itself, the shect of paper existing,
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be itself a mental process of consciousness; but it is evident that such
an affair as a material physical thing, for example, this sheet of paper
givenin the mental process of perception, is by essential necessity nota
mental process but a being? of a wholly different mode of being.5?

Before we investigate that further, let us multiply the examples. In
perceiving proper, as an attentive perceiving, I am turned toward
the object, for instance, the sheet of paper; I seize upon it as this
existent here and now. The seizing-upon is a singling out and seizing;
anything perceived has an experiential background. Around the
sheet of paper lie books, pencils, an inkstand, etc., also “perceived” in
a certain manner, perceptually there, in the ““field of intuition;” but,
during the advertence to the sheet of paper, they were without even a
secondary advertence and seizing-upon. They were appearing and
yet were not seized upon and picked out, not posited singly for
themselves. Every perception of a physical thing has, in this manner,
a halo of background-intuitions (or background-seeings, in case one
already includes in intuiting the advertedness to the really seen), and
that is also a “mental process of consciousness’ or, more briefly, ‘“‘consci-
ousness,” and, more particularly, “of all that which in fact lies in the
objective ‘‘background” seen along with it. Obviously in saying this
we are not speaking of that which®8 is to be found “Objectively’’%® in
the®® Objective space which may belong to the seen background; we
are not speaking of all the physical things and physical®! occurrences
which valid and progressing experience®? may ascertain there. We
speak exclusively of the halo of consciousness which belongs to the®3
essence of a perception effected in the mode of “advertence to the

or perhaps not existing, in Objective truth, as what it is in truth with its determinations which
perchance belong to it in Objective truth, is not the mental process even though it belongs
inseparably to the mental process, that “this sheet of paper” belongs to it <as» “being «n> the
spatial world.” The mental process is a perceiv <ng». [ The glosses are by Schuhmann.)

5¢In Copy A being is changed to existent

87 Addition in Copy D: In the mental process it is intended to as really existing; but it is not
contained therein as a real component part. Consequently, with all that is proper to it, it
undergoes the phenomenological epoché. Addition in Copy A: And yet itis clear that the cogitatio
is, in itself, cogitatio of its cogitatum, and that its cogitatum, as cogitatum, and in the manner in
which it is there, is inseparable from the cogitatio.

8[nsertion in Copy A: in Objective truth

83 [n Copy D “Obijectively” is changed to really

%0 nsertion tn Copy A: existing

81 nsertion in Copy A: properties and other

82 [nsertion in Copy A: — that is, as self-confirmative

83[nsertion in Copy D: pure
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Object’’$4 and, furthermore, of what is inherent in the essence proper
of this halo. Init, however, there is the fact that certain modifications
of the original mental process are possible®® which we characterize asa
freeturning of“‘regard” —not precisely nor merely ofthe physical, but
rather of the “mental regard” [*‘geistigen Blickes”] — from the sheet of
paper regarded at first, to the objects appearing, thereforeintended to
“implicitly” before the turning of the regard but which become
explicitlyintended to (either “attentively” perceived or “incidentally
heeded”) after the regard is turned to them.

Physical things are intended to not only in perception but also® in
memories and in presentiations similar to memories as well as in free
phantasies.®” All this, sometimes in “clear intuition,” sometimes
without noticeable intuitedness in the manner of “‘obscure’¢® ob-
jectivations; in such cases they hover before us with different “char-
acteristics’®® as actual physical things, possible physical things,
phantasied physical things, etc.. Of these essentially different mental
processes obviously everything is true that we adduced about mental
processes of perception. We shall not think of confusing the objects
intended to in these modes of consciousness’ (for example, the
phantasied water nymphs) with the mental processes themselves of
consciousness which are consciousness of those objects.” We re-
cognize then that, to the essence of all such mental processes — these
always taken in full concreteness — there belongs that noteworthy
modification which converts consciousness in the mode of actional
[aktueller] advertence into consciousness in the male of non-actionality
[/naktualitit] and conversely. At the one time the mental process is, so
to speak, “explicit” consciousness of its objective something, at the

84Insertion in Copy D: or to the perceived as perceived

8 Insertion in Copy D for me, are freely producible by me (in the “I can”),

8¢ In Copy A, the beginning of the sentence changed to read: The same physical things which are given
in perception are also intended to

%" Addition in Copy A: In going back, which is a unitary process of consciousness, we see
evidently “the same” «thing» as remembered earlier and then perceived, etc. Similarly, in
phantasy we intend to phantasied physical things, perhaps physical things just like those
intended to in perception, and we recognize the likeness “‘synthetically.”

98/nsertion in Copy D: (empty, non-intuitive)

8 In Copy A different ‘““characteristics™ is changed to in different modalities of belief in existence
and are given in those

" Insertion in Copy D: «and» accepted either as actualities or as fictions

"Unsertion in Copy D: Here again the acceptance as an actuality or as nothingness undergoes
the reduction, while everywhere each is still consciousness of in its way, in its way “‘meaning,”
bearing in itself the meant as meant as inseparably belonging to its own proper pure essence

63>
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other time it is implicit, merely potential. The objective something can
be already appearing to us’%as it does not only in perception, but also
in memory or in phantasy; however, we are not yet “directed’ to it with
the mental regard, not even secondarily — to say nothing of our being,
in a peculiar sense,”? “busied”” with it.”*

In the sense pertaining to the sphere of the Cartesian examples we
note something similar in no matter what other cogitationes: with
respect to all mental processes of thinking, feeling, or willing, except
that, as the next section will show, the “directedness to,” the ‘“‘adver-
tedness to,” which distinguishes actionality [Aktualitit] does not (as
mn the preferred — because the simplest — examples of sensuous
objectivations) coincide with that heeding of Objects of conscious-
ness which seizes upon and picks them out. It is likewise obviously true of
all such mental processes that the actional ones are surrounded by a
“halo” of non-actional mental processes; the stream of mental processes
can never consist of just actionalities.” Precisely these, when contrasted
with non-actionalities, determine with the widest universality, to be
extended beyond the sphere of our examples, the pregnant sense of the
expression “‘cogito,”” “‘I have consciousness of something,” “I effect an
act of consciousness.” To keep this fixed concept?® sharply separated,
we shall reserve for it exclusively the Cartesian terms, cogito and
cogitationes — unless we indicate the modification explicitly by some
such adjunct as “non-actional.””’

We can define a “waking”” Ego as one which, within its stream of
mental processes, continuously effects consciousness in the specific
form of the cogito;’® which naturally does not mean that it continu-
ally gives, or is able to give at all, predicative expression to these
mental processes. There are, after all, brute animal Ego-subjects.
According to what is said above, however, it is of the essence of a
waking Ego’s stream of mental processes that the continuously un-

2Inseilion in Copy D: intuitionally

In Copy D in a peculiar sense is changed to in any sense

“nsertion in Copy D: inspectively, judgmentally, affectively, valuationally in doing
something

8 Marginal note in Copy A: To be sure, I have not yet shown how I get at the stream of mental
processes

*fu Copy D this fixed concept us changed to this concept of an act

77 Addition in Copy D: We have, in this pre-eminent sense, experiencing acts, acts of feeling,
acts of volition, explicit and implicit

Jn Copy A form of the cogito is changed to form, act of the cogito Marginal note in Copy D:
Waking Egoin the narrower sense pertaining to positionality and waking-flowing Ego are then
distinguished.
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broken chain of cogitationes is continually surrounded by a medium
of non-actionality which is always ready to change into the mode of
actionality, just as, conversely actionality is always ready to change
into non-actionality.

§36. Intentive Mental Processes. Mental Process Taken Universally.

However thorough the alteration which mental processes of actional
consciousness undergo in consequence of their going over into non-
actionality, the modified mental processes still continue to have a
significant community of essence with the original ones. Universally
it belongs to the essence of every actional cogito to be consciousness of
something. In its own manner however, according to what was set
forth previously, the modified cogitatio is also consciousness, and’® consci-
ousness of the same thing as that <intended to in> the corresponding
unmodified consciousness. Accordingly the universal essential pro-
perty pertaining to consciousness is still preserved in the modifica-
tion. All mental processes having these essential properties in common
are also called ““intentive mental processes” (acts in the broadest sense of
the Logische Untersuchungen); in so far as they are consciousness of
something, they are said to be “intentively referred”’ to this something.

As a consequence, it should be well heeded that here we are not
speaking of arelation between some®® psychological occurrence — called a
mental process — and another real factual existence — called an
object — nor of a psychological connection®® taking place in Objective
actuality between the one and the other. Rather we are speaking of
mental processes purely with respect to their essence, or of pure
essences®? and of that which is “a priori” included in the essences with
unconditional necessity.

" Insertion in Copy A: as every unifying consciousness going back and forth makes evident «cl.
back and forth from non-actionality and actionality> Marginal note in Copy A opposite the first lines
of this paragraph: Refer explicitly to these syntheses of unification which themselves, in turn, can
be changed by us into the form of heeding the one <affain and identifying what is given in one
mode and in the other, perchance explicitly, bringing out identity predicatively.

80 Insertion in Copy A: real
*In Copy D psychological conncction is changed to: a connection which 1s psycho-physical, and real
also in other ways

*2In Copy D the sentence is changed to read: Rather we speak here and throughout of purely
phcnomenological mental processes
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That a mental process is consciousness of something®® — for
example: that a phantasying is phantasying of the determinate
centaur, but also that a perception is perception of its “‘real’’84 object,
that a judgment is judgment of its predicatively formed affair-
complex, etc. — this concerns, rather than the fact of the® mental
process in the world, specifically, in the complex of psychological
facts, the pure essence which is seized upon in ideation as a pure
idea.®8 In the essence of the®” mental process itselflies not only that it is
consciousness but also whereof it is consciousness, and in which deter-
minate or indeterminate®® sense it is that.? It therefore also lies
implicit in the essence of non-actional consciousness as to what sort of
actional cogitationes non-actional consciousness can be converted
into by the modification, discussed above, which we characterize as a
“turning of heeding regard to the formerly unheeded.”

0By mental processes in the broadest sense we understand everything

83 Insertion in Copy A: and of its particular something,

84]n Copy D “‘real” is changed to “‘factually existing”

85Substitution for the rest of this sentence in Copy A: in so far as the fact of the mental process is
woven into the world and combined really with this and that among what belongs to the
external world, but rather the mental process itself, purely with respect to its own internal
contents such as it is in being this moment of life itself and as it can be apprehended in pure
intuition. For that very reason, with respect toits form, it enters into the ideation: In itself every
mental process, as intentive, is somehow consciousness of its respective What ... [ The rest of the
sentence mutilated |.

8¢ Modification of this sentence in Copy D: This concerns the pure mental process in its own
essence, thus essentially, i.e., in the ideation of any perception whatever, any phantasy
whatever, in the most formal universality: any intentionality whatever, there is found an
invariant composition belonging to the seen universal essence. The same holds down to the
lowest level of concreteness.

87In Copy D the is changed to any

88 Jn Copy D determinate or indeterminate are crossed out and replaced by In this connection, more
particularly, it must be taken into consideration how at any particular time the horizon
inseparably belonging to it codetermines the sense.

80 The following passage inserted at this point in Copy D (published by Schuhmann as Appendix 39,
1929): But also in what mode of givenness it is the object of consciousness therein; thus, for
example, in what mode of temporal givenness — as now and ititself present, as having been just
now itself there, as “being still” an object of consciousness, as “itself just now coming”
(immediately awaited), etc. Or else in what mode of presentation, first of all in the living
pereeptual present, it is given. e.g.. as persepectively adumbrated, as near or far or else as
approaching or receding, as above or below, and the like. Moreover, in what mode of
acceptance: as ‘“‘existing” in simple certainty, or as possibly, as presumably or as probably
existing; as null illusion, as free fiction, etc. Egoic possibilities are also essential: the freely
generative running through of modes belonging essentially together (in the “I can” and “I
do”).

’°)Marginal note in Copy A opposite the first lines of this paragraph: There is lacking here discrimina-
tion of “'really inherent’” and *'ideal” moments of mental processes. In Copy A this and the next
paragraph are enclosed in brackets.
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and anything to be found in the stream of mental processes; accord-
ingly®! not only the intentive processes, the actional and potential
cogitationes taken in their full concreteness, but also whatever is to be
found in the way of really inherent moments in this stream and its
concrete parts.

One easily sees, that is, that not every really inherent moment in the
concrete unity of an intentive mental process itself has the fundamental
characteristic, intentionality, thus the property of being ““consciousness of
something.” That concerns, for example, all data of sensation which
play so great a role in perceptual intuitions of physical
things. Within the mental process of perceiving this sheet of white
paper, more precisely, within those components of the perceiving
which relate to the quality, whiteness, belonging to the sheet of
paper, we find, by a suitable turning of regard,®? the Datum of
sensation, white. This white® is something which belongs insepar-
ably to the essence of the concrete perception, and belongs to it as a
really inherent concrete component. As the content that is ‘“‘pre-
sentive” with respect to the appearing white of the paper, it is the
bearer of an intentionality; however, it is not itself a consciousness of
something. The very same thing obtains in the case of other really
inherent Data, for example, the so-called sensuous feelings. Later on we
shall discuss this in greater detail.

§37. The Pure Ego’s ““Directedness-to” Within the Cogito and the Heeding
Which Seizes Upon.

Without being able to go more deeply here into a descriptive®® eidetic
analysis of intentive mental processes, we shall bring out some mo-
ments which should be heeded in the interest of further exposition. If
anintentive mental process is actional, that is, effected in the manner
of the cogito, then in that process the subject®® is “‘directing” himself
to the intentional Object. To the cogito itself there belongs, as
immanent in it, a “‘regard-to” the Object which, on the other side,

9Un Copy D the words everything and anything to be found in the stream of mental processes;
accordingly are crossed out.

92 Insertion in Copy D: and with phenomenological reduction to the purely psychical

93 Insertion in Copy A: (not the white we find, without reflection, in the physical thing)

*nsertion in Copy D: psychological

% In Copy .1 subject is changed to Ego-subject. Insertion in Copy D: (the “Ego”)
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wells forth from the “Ego” which therefore can never be lacking.
This Ego-regard to something varies with the act: in perception, it is
a perceptual regard-to; in phantasying, an inventive regard-to; in
liking, a liking regard-to; in willing, a willing regard-to; etc. This
signifies that this having the mind’s eye on something, which pertains
to the essence of the cogito, of the act as act,® is not itself, in turn, an act
inits own right and especially must not be confused with a perceiving
(no matter how broad a sense) nor with any sorts of act akin to
perceptions. It should be noted that®? intentional Object of a consci-
ousness (taken in the manner in which the intentional Object is the
full correlate of a consciousness), by no means signifies the same as
Object seized upon. We are accustomed simply to include being
seized upon in our concept of the Object (any object whatever)?®®
because, as soon as we think of the Object, as soon as we say
something about it, we have made it the object in the sense of what is
seized upon. The seizing-upon in the broadest sense is equivalent to
noticing it, whether in being especially attentive or in heeding it
incidentally: at least as these locutions are usually understood. Now
this heeding or seizing-upon is not a matter of the mode of any cogito whatever,
the mode of actionality; seen more precisely, it is instead a particular
act-mode which can be taken on by any consciousness, or any act,
which does not already have it. Ifthat occurs, its intentional Object is
not just any object whatever of consciousness and in view as some-
thing to which the mental regard is directed,; it is rather an Object
seized upon, heeded. To a physical thing, to be sure, we cannot be
turned otherwise than in the manner of seizing upon; and so for all
objectivities which can be ““ objectivated simply:”’ advertence (even ifit be in
phantasying) is eo ipso “‘seizing upon,” “heeding.” However, in the
act of valuing, we are turned to the valued; in the act of gladness, to
the gladsome; in the act of loving, to the loved; in the acting to the
action; but without seizing upon any of them. Rather the intentional
Object, the valuable as valuable, the gladsome as gladsome, the
loved as loved, the hoped as hoped, the action as action, becomes an
object seized upon only in a particular “objectifying” turn. Being
turned valuingly to a thing involves, to be sure, a seizing upon the
mere thing; not, however, the mere thing, but rather the valuable thing

98 Insertion in Copy D: of the specific act
* Insertion in Copy D: (as has already been mentioned above, p. 64)
%Jn Copy D (any object whatever) is changed to (the intentional object)
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or the value®® is the full100 intentional correlate of the valuing act. (About’

this we shall still speak in more detail.) Accordingly, “being turned
valuingly to a thing” does not signify already “having” the value!®! “gs
object” in the particular sense of the seized-upon object such as we
must have it in order to predicate about if; and it is the same in the
case of all logical acts relating to it.

In acts of the sort to which valuing acts belong, we thus have “‘an
intentional Object” in a dual sense: We must distinguish between the mere
“thing’’ and the full intentional Object; and, correspondingly, <thereis> a
dual intentio *°2 a two-fold advertedness.1%3 If we are directed to a thing
in an act of valuing, then our direction to the thing itself is a
heeding!™ of'it, a seizing upon it; but we are “directed”’ — only not in
the manner of seizing upon — also to the value. Not only the o0b-
Jectivating of the thing but also the wvaluing of the thing which
includes!®the objectivating, has the mode of actionality.10

But we must immediately add that the situation is as simple as this
only in simple acts of valuing. Universally, emotional acts and acts of
willing are founded on higher levels; and, accordingly, the inten-
tional Objectivity is multiplied as are the manners in which the
Objects included in the unitary total Objectivity are, or can be,
turned to. In any case however, what is said in the following para-
graph holds good:

In any act*®? some mode of heedfulness dominates. But whenever the act'is not
simply consciousness of a thing, whenever there is founded on such a
consciousness a further consciousness in which “‘a position is taken”
with respect to the thing, then thing and full intentional Object (for
example: “thing” and “‘value”), likewise heeding and having the mind’s
eye on, separately arise. But, at the same time, the essence of these
founded acts involves the possibility of a modification by which their
full intentional Objects become heeded and, in this sense, “‘0b-

Insertion in Copy A: the value intended to

190 /n Copy D full is crossed out.

19 Insertion in Copy D: and what belengs to it

192 Insertion in Copy D: or

193 Insertion in Copy D: in the unity of one cogito a dual cogito is intentively interwoven

1% /n Copy A heeding is changed to an objective heeding

19 Insertion in Copy D: and exercises a function for

198 Addition in Copy D: Obviously, when the heedful objectivating of the mere physical thing
founds a valuing advertedness, it has a mode of heedfulness (of seizing-upon which objectivates
the object) other than the one it has when not exercising such a subservient function.

197 Insertion in Copy D: in the pregnant sense
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Jectivated’’ objects which are then, for their part, capable of serving as
substrates for explications, relations, conceptual apprehensions, and
predications. Thanks to this Objectivation in the natural attitude we
confront, and therefore as members of the natural world, not «only> mere
things of nature but also values and practical Objects of every sort:
streets with street lights, dwellings, furniture, works of art, books,
tools, and so forth.108

$38. Reflections on Acts. Perception of Something Immanent and of Something
Transcendent.

We add the following:1®® When living in the cogito we are not!®!
conscious of the cogitatio itself as an intentional Object; but at any
time it can become an Object of consciousness; its essence involves the
essential possibility of a reflective turning of regard and naturally in the
form of a new cogitatio that, in the manner proper to a cogitatio
which simply seizes upon,!!! is directed to it. In other words, any
«cogatio> can become the object of a so-called “‘internal perception”
and in further succession the Object of a reflective valuation, an
approval or a disapproval, etc. The same holds in a correspondingly
modified way not only for actual!? acts in the sense of act-

198 Addstion in Copy D ( published by Schukmann as Appendix 40, dated Fall, 1929) : It is thus not only
in the case of concrete real Objects, but also in the case of processes, relationships, com-
binations, wholes and parts, and the like. For example: we have not only natural processes but
also actions, alterations in the works of the mind, in cultural Objects of every sort and as
cultural Objects (e.g., loss of value in works of art because of “‘spoiling,”” machines becoming
useless), and complexes of literary works, not as mere physical things belonging to Nature but
as chapters in a book or as the complex of works making up a national literature, relative to
authors, readers, nations, etc. With respect to the manners of givenness, we then find not
merely physical “horizons™ as horizons of a possible experience of Nature, but also value-
horizons and practical horizons; for example, the practical horizon which the doer has at all
times in his purposcfully active doing relative to the unity of a goal which itself stands in mere
extensive concatenations of ends. In addition, however, there are essentially possible dif-
ferences in attitude (always within the total frame of the natural attitude) such that all
Objectivities, no matter how highly founded, for instance, those arising from the originally
valuing attitude, or from the originally practical attitude, can be taken over into the ““theoret-
ical” attitude of seizing-upon and can therefore become the themes of either a transitory or a
consistently maintained “objectivating:” in particular, an experiencing, explicating, predicat-
ing, etc.

193 1n Copy A these words are crossed out.

110]psertion in Copy D: actionally

"2 Insertion m Copy A: and, more particularly, an attentively experiencing

12[n Copy D actual is changed to of livingly present



GENERAL INTRODUCTION TO PURE PHENOMENOLOGY 79

impressions, but also for acts of which we are conscious “in ”’
phantasy, “in”> memory, or else “in”’ empathy when we are under-
standing and living another’s acts after him. Well3 reflect ““in”
memory,!14 empathy, etc., and in the various possible modifications,
make the acts of which there is consciousness “in”’ them Objects of
seizing-upon and of position-taking acts based on seizings-upon.!15

We start here with-the distinction between perceptions or acts of
whatever sort of something transcendent and of something immanent.
Because of serious objections to it, we shall avoid the locution,
external and internal perception. We offer the following
clarifications.

U8By acts directed to something immanent, more generally formulated,
by intentive mental processes related to something immanent, we understand
those to which it is essential that their intentional objects, if they exist at all,
belong to the same stream of mental processes to which they themselves belong.
That is the case, for example, wherever an act related to an act
(wherever a cogitatio relates to a cogitatio) of the same Ego, or where
an act relates to a sensuous feeling-Datum belonging to the same
Ego, etc. The consciousness and its Object form an individual unity
made up purely of mental processes.

Intentive mental processes of which that is not the case are directed to
something transcendent. Such, for example, are all acts directed to
essences or to intentive mental processes belonging to other Egos with
other streams of mental processes, and likewise all acts directed to
physical things or to realities of whatever sort, as will be shown.

In the case of a perception!!? directed to something immanent, or
briefly expressed, a perception of something immanent (so-called “‘inter-
nal” perception), perception and perceived '8 form essentially an un-
mediated unity, that of a single concrete cogitatio. Here the perceiving
includes its Object in itself in such a manner that it only can be
separated abstractively,!’® only as an essentially non-selfsufficient

""3]nsertion in Copy A: and this is a peculiar and remarkable property of intentionality

"4 /nsertion in Copy D: “in” phantasy

15 Addition in Copy D: A more precise treatment would require profound analyses.

Y%V larginal note to these lines in Copy D: 1. Purely psychically directed acts, the purely psychical
dirccted, in its intentionality, to the purcly psychical.

2. Acts which transcend the purely psychical (the purely phenomenological sphere).

The former are divided into egological acts and acts which we call purely intersubjective.

17]n Copy D of a perception is changed to of an experience

118In Copy D perception and perceived changed to experience and cxperienced

119]n Copy A only can be separated abstractively enclosed in parentheses.
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moment, from its Object. If that which is being perceived is an
intentive mental process, as it is when we are reflecting on a convic-
tion which is alive just now (perhaps stating: I am convinced that ...),
we have an interpenetration of two intentive mental processes, at
least the higher of which is non-selfsufficient and at the same time not
only founded on the lower but also intentively turned to it.

This sort of really inherent ““includedness” (strictly speaking, a meta-
phor) is a pre-eminent characteristic of the perception of something immanent
and of the position-taking founded on such perception; it is lacking in most
other cases'?® of relation to something immanent on the part of
intentive mental processes.!?! Thus, for example, it is lacking even in
the case of rememberings of rememberings. The remembered re-
membering that occurred yesterday does not belong to the present
remembering as a really inherent component of its concrete unity.
With respect to its own full full essence, the present remembering could
exist even though in truth the past remembering had never existed;
whereas the past remembering, if it actually did exist, belongs
necessarily with the present remembering, to the one identical and
uninterrupted stream which continuously mediates the two by vari-
ous concretions of mental processes. In this respect, the situation is
obviously quite different in the case of perceptions of something
transcendent and other intentive mental processes relating to some-
thing transcendent. Not only does the perception of the physical
thing not contain the physical thing itself as part of its really inherent
composition; the perception of the physical thing is also without any'2?
essential unity with it, its existence, naturally, being presupposed here.
The unity of the stream of mental processes ts the only unity determined purely by
the?3 essences proper of the mental processes themselves; or, this being the
same thing, a mental process can be combined only with mental
processes to make up a whole the total essence of which embraces and
is founded on thel? essences proper of these mental processes. In the
sequel this proposition will become even clearer and acquire!?s its
proper, and great, significance.

120[nsertion in Copy D: of experience of something immanent and
121 [nsertion in Copy D: of whatever sort

122 Insertion in Copy A: own

123 Insertion in Copy D: single

128 Insertion in Copy A: absolute

125]n Copy A: acquire changed to disclose
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§39. Consciousness and Natural Actuality. The ““Naive” Human Being’s
Conception.

All of the essential characteristics of a!2¢ mental process and of
consciousness which we have discovered are for us so many necessary
steps'?” for reaching the goal continually guiding us, namely the
acquisition of the essence!2® of that!?® “pure” consciousness which will
determine the field of phenomenology. Our observations have been
eidetic; but the single particulars falling under the essences Mental
Process, Stream of Mental Processes, and “Consciousness” in every
sense, have!®® belonged to the natural world as real occurrences. We
have therefore, not abandoned the basis of the natural attitude. An
individual consciousness is involved with the natural world in a dual
manner: it is the consciousness belonging to some human being or beast;
and, at least in a great number of'its particularities, it is consciousness
of that world.'3! In view of this involvement with the real world, what is meant
now by saying that a consciousness has an essence ““of its own’ and that, with
another consciousness, it makes up a self-contained concatenation deter-
mined purely by the essences proper, a concatenation of the stream of
consciousness? Since we can understand consciousness here in any,
even the broadest, sense, which ultimately coincides with the concept
of mental process, the question concerns the essence proper of the
stream of mental processes and all its components. To what extent, in
the first place, is the material world something of an essentially differ-
ent kind excluded from the'2 essentiality proper of mental processes? And
if that is true of the material world, if the material world stands in

128 Insertion in Copy D: pure

228ubstitution in Copy D for necessary steps: initial steps along our chosen path. which leads
through the elaborating of the sphere of *“purcly psychical’” experience -  as the beginning, we
may say, of a ‘“pure psychology -— steps

128]n Copy D essence changed to sense

128 Insertion in Copy D: ‘‘transcendental”

130In Copy D have belonged changed to have always still belonged

13tIn Copy D the next two sentences are bracketed and the following change suggested (published by
Schuhmann as the first paragraph of Appendix 42, dated Fall, 1929) : But how are we to understand this
involvement? Is it not the real world which exists for us, and is as it is for us, exclusively as the
world objectivated, experienced and otherwise intended to in our consciousness? Is not
consciousness itself, in its many different modes and synthescs in us, in its own essential
coherence, that which gives us the world as the world obtaining for us and perhaps proving
itselfin us, and gives us its whole sense and with all evidences, proofs, groundings in this sense-
bestowing — flowing concatenations in the stream of consciousness itself, in the current
conscious life of the Ego (which comprises all of its pure doing [ Leisten )?

132[nsertion in Copy D: immanental
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contrast to all consciousness, and to the own-essentiality of conscious-
ness, as “something alien,” the “otherness,” then how can consciousness
become involved with it — with the material world and consequently
with the whole world other than consciousness? For one is easily
persuaded that the material world is not just any part, but rather the
fundamental stratum?!3? of the natural world to which all other real
being is essentially related. The components still lacking from the
material world are the psyches of humans and brutes;!34,135 and the
novelty which they introduce is, above all, their “mental living”
with their relatedness to their surrounding world in the manner
peculiar to consciousness. Nevertheless consciousness and physicalness are a
combined whole,'*® combined into the single psychophysical unities
which we call animalia and, at the highest level, combined into the
real unity of the whole world. Can the unity of a whole exist otherwise
than by virtue of its parts, and must the latter not have some sort of
community of essence instead of being heterogeneous of essential
necessity?

To answer these questions I shall look for the ultimate source
which feeds the general positing of the world effected by me in the
natural attitude, the source which, therefore, makes it possible that I
consciously find a factually existing world of physical things con-
fronting me and that I ascribe to myselfa body in that world and now
am able to assign myself a place there. Obviously this ultimate source
is sensuous experience.*3”. For our purposes, however, it will be sufficient
if we consider'3® sensuous perception which plays the role among
experiencing acts of what may be called, in a certain legitimate sense,
a primal experience!?®® from which all other experiencing acts derive

133In Copy B there is a question mark in the margin opposite fundamental stratum

134 Addition in Copy D (second paragraph of Appendix 42): and that which is determined in the
world by them: for example, the whole of culture as a personally accruing mental and moral
world [ Getsteswelt ). -— Since, indeed, persons themselves cannot be anything but ownnesses,
what is novel is conscious living as a reference, in the manner peculiar to consciousness, of the
Ego in passive and active cogitationes to its surrounding world.

138 Addition in Copy A after humans and brutes: and the spirituality of culture

138 Insertion in Copy D: which is concrete only as physical

137 Substitution in Copy D for this sentence: Whatever may be the kind of consciousness in which 1
am aware of something worldly, if that kind of consciousness means the being of the latter as
actual, then the question about the correctness of this opinion can be asked; and any
legitimation ultimately leads back to experience. And, since the fundamental supporting
stratum of all reality is corporeality, we arrive at sensuous expcrien.ce. Let us consider sensuous

138 Copy D the first part of the sentence changed to: In that connection, we must consider

139 Copy B a question mark in the margin opposite primal experience
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a major part of their grounding force. Any perceiving consciousness
has the peculiarity of being a consciousness of the own presence'4® ““in
person” of an individual Object which is, for its part, either an indi-
viduum in the sense of pure logic or else a logico-categorial variant of
such an individuum.!4! In our case, that of sensuous perception or,
more plainly, perception of a physical thing, the logical individuum
is the physical thing; and it is sufficient to treat perception of the
physical thing as the representative of all other perceptions (of
qualities, processes, and the like).

Our natural wakeful Ego-life is'42 a continuous actional or non-
actional perceiving. Incessantly the world of physical things and, in
it, our body, are perceptually there. How does, and how can, consci-
ousness itself become separated out!#? as a concrete being in itself** And
how does that which is intended to in it, the perceived being, become
separated out as “over against’ consciousness and as “in itself and by
itself?”’

At first I shall meditate as a “naive” human being. I see and
apprehend the physical thing as given “in person.” To be sure, I am
sometimes deceived, and not only with respect to perceived deter-
minations but also with respect to the factual being of the thing itself.
I suffer an illusion or hallucination. At such times perception is not
“genuine” perception. But when it is, and that means when it allows
of being “confirmed”!% in concatenations of actional experience,
perhaps with the help of correct thinking based on experience, then
the perceived physical thing is actual and, more particularly, actually
itself given in perception “in person.” The perceiving,!4® when I
consider it purely as a consciousness and disregard my body and
bodily organs, appears like something which is, in itself, inessen-
tial:147 an empty looking at the Object itself on the part of an empty
“Ego” which comes into a remarkable contact with the Object.148,

4 Marginal note in Copy A; Cf. below, “Reason and Actuality.”

HIAUTHOR's oo rxoTE: Cf. §13, p. 29 above.

42 Jn Copy D is changed to includes

143 Insertion in Copy D: for us in original experience

144 ]nsertion in Copy D: and moreover as always my consciousness, including my continuous
perceiving

"4 Insertion in Copy D and always again confirmed

148]n Copy D perceiving changed to I-am-perceiving

W' T his word cancelled in Copy D.

148 [nsertion in Copy A: which seizes upon it immediately, which is “with” the object itself
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§40. ““Primary” and “Secondary’ Qualities. The Physical Thing Given ““In
Person” a ““Mere Appearance’ of the ““ True Physical Thing’”’ Determined In
Physics.

If I, as a “naive!®® human being” who is “deceived by the senses”
have yielded to my inclinations to develop such reflections, I now
recall, as a “scientific” human being the well-known distinction
between secondary and primary qualities according to which the specific
qualities pertaining to the senses are ‘“merely subjective,”” and only
the qualities dealt with in geometry and physics are “‘Objective.”
The color, the sound, the odor, and the taste of the physical thing,
however much they appear “in person” in the thing, as qualities
included in its essence, are not themselves actually as what they
appear to be there, but are instead mere “‘signs” of certain primary
qualities.’>°But if I recall certain familiar theories of physics, I see at
once that such widely favored propositions should not be taken
literally, as though only the “specific”’ sensuous qualities of the per-
ceived physical thing were a mere appearance; for that would be
saying that the “primary” qualities, which remain after the “spec-
ific” sensuous qualities are removed along with other such qualities
which do not appear, belong to the physical thing existing in ob-
jective truth. If the propositions are so understood, then the old
Berkeleyian objection is correct that extension, the essential core of
corporeality and of all primary qualities, is inconceivable without
secondary qualities. Rather!s! the entire essential contents of the percerved
physical thing, thus the whole physical thing standing there “in
person’ and all its qualities, including all those which could ever be
perceived, is a ““‘mere appearance’’ and!? that the “true physical thing”
15 the one «determined> by physics. When physics determines the physical
thing given!®® exclusively by such concepts as atoms, ions, energies,
and so forth, and as, in any case, space-filling processes for which the
only characterizations are mathematical expressions, it means them
as something transcedent to the whole physical-thing content standing there “in
person.” As a consequence, it cannot mean the physical thing as
something located in the natural space pertaining to the senses. In

V49 Insertion in Copy A: (prescientific)

130 Insertion in Copy A: as the true ones

151 nsertion in Copy A: the meaning can only be that
152 [nsertion in Copy D: according to this conception
183 Insertion in Copy A: in sensuous experience
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other words, the space of physics cannot be the space belonging to the
world given “in person” in perception: if it were, then the
Berkeleyian objection would also apply to it.

Therefore “true being’” would be something determined completely and, of
essential necessity, differently from the actuality given ““in person” in per-
ception,13* given exclusively with sensuous determinations, to which
spatial determinations pertaining to the senses also belong.155 156 The
experienced physical thing proper provides the mere ““ This,” an empty X, which
becomes the bearer of mathematical determinations and corresponding math-
ematical formulae, and which exists, not in perceived space, but in an
“Objective space”>” of which «perceived space> is merely a “‘sign” — a
three-dimensional Euclidean mulitiplicity which is representable only
symbolically 158

Let us accept that. Let us assume, as the theory maintains, that
whatever is given “in person’ in any perception is ‘“mere ap-
pearance,” of essential necessity ‘“merely subjective,” though still not
an empty illusion. By applying the strict method of natural science,
what is given in perception serves to validly determine — which
anyone can do and test by insight — that transcendent being of which
it is the “sign.” The'*® sensuous contents of the perceptually given
itself are always held to be other than the true physical thing existing
in itself; nevertheless, the substrate, the bearer (the empty X) of the
perceived determinations, is always held to be that which is deter-
mined by the exact method as having the predicates assigned to it in
physics. Conversely, then, any cognition in physics serves as an index to the
course of possible experiences with the things pertaining to the senses and their
occurrences found in those experiences. It serves, therefore, to orient us in
the world of actional experience in which we all live and act.

'8¢ Insertion in Copy D: directly

138 Marginal note in Copy A: Cf. p. 99.

158 Insertion in Copy D: Thus one would have to say that

137 Insertion in Copy D: of physics

138 Addition in Copy A: Such then would be the concrete sense of the theory of the indication of
the being which is true for physics by sensuous experiencing. In Copy B question marks in the margin.

Y Inseition in Copy A: entire
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$§41. The Really Inherent Composition of Perception and Its Transcendent
Object. 160

Now, all of that being presupposed, what is included in the concrete, really
inherent composition of perception itself, as the cogitatio? Obviously not the
physical thing as determined by physics, that utterly transcendent
thing — transcendent!®! to the whole “world of appearance.” But not
even the latter, although it is called ‘“‘merely subjective,” with all the
particular physical things and occurrences belonging to it, is
excluded from the really inherent composition of perception; it is
“transcendent’ to perception. Let us consider this more closely. We
have already spoken,!? though only in passing, of the transcendence
of the physical thing.1%3 We now must acquire a deeper insight into
how the transcendent stands with respect to the consciousness which is a conscious-
ness of it, into how this mutual relationship, which has its paradoxes,
should be understood.

Let us therefore exclude the whole of physics and the whole
domain of theoretical thinking. Let us remain within the limits of
simple intuition and the syntheses belonging to it, among which
perception is included. It is evident then that intuition and intuited,
perception and perceived physcial thing are, more particularly,
essentially interrelated but, as a matter of essential necessity, are not
really inherently and essentially one and combined.

Let us start with an example. Constantly seeing this table and
meanwhile walking around it, changing my position in space in
whatever way, I have continually the consciousness of this one
identical table as factually existing ‘““in person” and remaining quite
unchanged. The table-perception, however, is a continually chang-
ing one; it is a continuity of changing perceptions. I close my eyes.
My other senses have no relation to the table. Now I have no
perception ofit. I open my eyes; and I have the perception again. The
perception? Let us be more precise. Returning, it is not, under any
circumstances, individually the same. Only the table is the same,
intended to as the same in the synthetical consciousness which
connects the new perception with the memory. The perceived phys-

160 Afarginal note in Copies A and D: Cf. pp. 180f. and 201ff.

181 Insertion in Copy D: even

182 Insertion in Copy D: above

163 Addition in Copy D: of mere sensuous experience, the physical thing which in everyday life,
prior to science, is held to be the physical thing
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ical thing can exist without being perceived, without even being
potentially intended to (in the already described *** mode of non-
actionality); and it can exist without changing. The perception itself,
however, is what it is in the continuous flux of consciousness and is
itselfa continuous flux: continually the perceptual Now changes into
the enduring consciousness of the Just-Past and simultaneously a new
Now lights up, etc. Like the perceived thing as a whole, whatever
parts, sides, moments accrue to it necessarily, and always for the same
reasons, transcends the perception regardless of whether the par-
ticular property be called a primary or a secondary quality. The color
of the seen physical thing is, of essential necessity, not a really
inherent moment of the consciousness of color; it appears, but while it
is appearing the appearance can and must, in the case of a legitimat-
ing experience, be continually changing. The same color appears “in”’
continuous multiplicities of color adumbrations. Something similar is
true of every sensuous quality and also of every spatial shape. One
and the same shape (given “in person’ as the same) appears con-
tinuously but always “in a different manner,” always in different
adumbrations of shape. That is a necessary situation, and obviously
it obtains universally. Only for the sake of simplicity have we taken as
our example the case of a physical thing appearing in perception as
unchanging. The application to cases involving changes of any kind
is obvious.

Of essential necessity there belongs to any ““all-sided,” continuously. uni-
tarily, and self-confirming experimential consciousness | Erfahrungsbewuftsein |
of the same physical thing a multifarious system of continuous multiplicities of
appearances and adumbrations in which*®® all objective moments falling within
perception with the characteristic of being themselves given ““in person” are'®®
adumbrated by determined continuities.'®” Each determination has its
system of adumbrations; and each of them, like the physical thing as
a whole, is there as the Same for the seizing-upon consciousness
which synthetically unites memory and new perception as the Same,
despite any interruption of the continuous course of actional per-
ception.

At the same time we now see what actually and indubitably is
included in the really inherent composition of those concrete inten-

1% AUTHOR's FOOTNOTE: Cf. §35, above, especially p. 63.
185 Insertion in Copy D: (if they are actionally accepted)
198 Insertion in Copy A: presented and

187 Insertion in Copy D: in the consciousness of identity
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tive mental processes called perceivings of physical things. Whereas
the physical thing is the intentional unity, the physical thing inten-
ded to as identical and unitary in the continuously regular flow of
perceptual multiplicities!'®® which interpenetrate and change into
one another, the perceptual multiplicities themselves always have
their derminate descriptional composition essentially coordinated with
that unity. For example, each phase of the perception necessarily
contains a determined content of adumbrations of color, adumbra-
tions of shape, etc. They are included among ““the Data of sensations,”
Data of an own peculiar region with determined genera and which
join together with one of these genera to make up concrete unities of
mental processes sui generis (‘“fields” of sensation). Furthermore, in a
manner which we shall notdescribe here more precisely, the Data are
animated by “construings’’ within the concrete unity of the perception
and in the animation exercise the “presentive function,” or as united
with the construings which animate them, they make up what we call
“appearings of’ color, shape, and so forth. These moments, combined
with further characteristics, are the really inherent components
making up the perception which is a consciousness of one and the
same physical thing by virtue of joining together, grounded in the
essence of those construings, to make up a unity of construing, and again
by virtue of the possibility, grounded in the essence of various unities of
construing, to make up syntheses of identification.'®®

It must be borne clearly in mind that!’® the Data of sensation
which exercise the function of adumbrations of color, of smoothness,
of shape, etc. (the function of “presentation”) are, of essential necess-
ity, entirely different from color simpliciter, smoothness simpliciter,
shape simpliciter, and, in short, from all kinds of moments belonging
to physical things. The adumbration, though called by the same name, of
essential necessity is not of the same genus as the one to which the adumbrated
belongs. The adumbrating is a mental process. But a mental process is
possible only as a mental process, and not as something spatial.
However, the adumbrated is of essential necessity possible only as
something spatial (it is spatial precisely in its essence), and not
possible as a mental process. In particular it is a countersense to take

168 Insertion in Copy A: perceived in the harmony of the perceptual continuity as existing and
having such and such a composition of sensuously intuited traits,

183 Addition in Copy A: more precisely: syntheses of the one object, the one color, the one shape
~— the one, presented in ever new presentations

179 Insertion in Copy A: as already became apparent in the Logische Untersuchungen
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the adumbration of shape (e.g., the adumbration of a triangle) for
something spatial and possible in space; and whoever does so!?!
confuses the adumbrating with the adumbrated, i.e., with the ap-
pearing shape. As for how the different really inherent moments of
the perception as cogitatio (in contrast to the moments of the
cogitatum, which is transcendent to it) are to be separated from one
another -and characterized with respect to their sometimes very
difficult differences, is a theme for extensive investigations.

§42. Being as Consciousness and Being as Reality. Essentially Necessary
Difference Between the Modes of Intuition.

Our considerations have established that the physical thing!?? is
transcendent to the perception of it and consequently to any con-
sciousness whatever related to it; it is transcendent not merely in the
sense that the physical thing cannotbe found infactasareally inherent
component of consciousness; rather the whole situation is an object of
eidetic insight: With an absolutely unconditional universality and necess-
ity it is the case that a physical thing cannot be given in any possible
perception, in any possible consciousness, as something really inher-
ently immanent. Thus there emerges a fundamentally essential dif-
ference between being as mental process and being as a physical thing. Of
essential necessity it belongs to the regional essence, Mental
Processi? (specifically to the regional particularization, Cogitatio)
thatit can be perceived in an immanental perception; fundamentally
and necessarily it belongs to the essence of a spatial physical thing
that it cannot be so perceived. If, as we learn from a deeper analysis,
it is of the essence of any intuition presentive of a physical thing that,
along with the physical-thing datum, other data analogous to phys-
ical things can be seized upon in a corresponding turn of the regard in
the manner, let us say, of detachable strata and lower levels in the
constitution of the appearing physical thing — e.g., “sight thing”
with its different particularizations — still precisely the same is true
of them: They are of essential necessity transcendencies.

Before tracing this contrast between something immanent and

1" nsertion in Copy A: (the confusion continually pervades the literature of psychology)

172 [nsertion in Copy A: as an object of sensuous experience

'73[n Copy A Mental Process changed to anything subjective whatever and subjective mental
living
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something transcedent somewhat further, let us introduce the follow-
ing remark. Disregarding perception, we find intentive mental pro-
cesses of many kinds that, by virtue of their essence, exclude the really
inherent immanence of their intentional objects no matter what the
objects may otherwise be.!’* That holds, for example, of any pre-
sentiation: of any memory, of the empathic seizing upon someone
else’s consciousness, etc. Naturally we must not confuse this tran-
scendence with the transcendence with which we are concerned here.
To the physical thing as physical thing, to any reality in the genuine
sense, the sense of which we have yet to clarify and fix, there belongs
essentially and quite ‘“‘universally’’1?5 the incapacity of being imma-
nently perceived and accordingly of being found at all in the con-
catenation of mental processes. Thus the physical thing is said to be,
in itself, unqualifiedly transcendent. Precisely in that the essentially
necessary diversity among modes of being, the most cardinal of them
all, becomes manifest: the diversity between consciousness and reality 17

Our exposition has brought out the further fact that this contrast
between something immanent and something transcendent includes
an essentially fundamental difference between the corresponding kinds of given-
ness. Perception of something immanent and of something transcend-
ent do not differ merely in that the intentional object, which is there
with the characteristic of something it itself, “in person,” is really
inherently immanent in the perceiving in one case but not in the
other: rather they are differentiated by modes of givenness the
essential difference between which is carried over mutatis mutandis
into all the presentiational modifications of perception, into the
parallel memorial intuitions and phantasy intuitions. We perceive
the physical thing by virtue of its being “adumbrated” in respect of
all the determinations which, in a given case, ““actually” and pro-
perly “fall within the scope of’ perception. A mental process is not
adumbrated. ™ It is neither an accident of the own peculiar sense of the
physical thing nor a contingency of “‘our human constitution,” that

V"4 [nsertion in Copy A: even if immanental

175AuTHOR’s FOOTNOTE: Here, and throughout this essay, we use the word “prinzipiell” in a
strict sense, referring to the highest and therefore the most radical, eidetic universalities or
necessities. ‘

178 Addition in Copy D: But we have not yet progressed far enough to apprehend that diversity
inits purity. On the natural basis upon which we are operating, my consciousness, my stream of
consciousness even when taken purely as immanental, and my pure Ego as pertaining to my
consciousness, are still worldly determinations of the real human being.

Y77 Insertion in Copy D: in this manner
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“our” perception can arrive at physical things themselves only
through mere adumbrations!’® of them. Rather is it evident and
drawn from the essence of spatial physical things (even in the widest
sense, which includes “sight things”’) that, necessarily a being of that
kind can be given in perception only through an!?? adumbration;
and in like manner it is evident from the essence of cogitationes, from
the essence of mental processes of any kind, that they exclude any-
thing like that. For an existent belonging to their region, in other
words, anything like an “appearing,” a being presented, through180
adumbrations makes no sense whatever. Where there is no spatial
being it is senseless to speak of a seeing from different standpoints
with a changing orientation in accordance with different perappea-
rances,!8! adumbrations. On the other hand,!8? it is an essential
necessity, to be seized upon as essential in apodictic insight, that any
spatial being whatever is perceivable for an Ego (for any possible
Ego) only with the kind of givenness designated. A spatial being!83
can “appear’” only in a certain “orientation,” which necessarily
predelineates a system of possible new orientations each of which, in
turn, corresponds to a certain ‘“mode of appearance’ which we can
express, say, as givenness from such and such a “‘side,” and so forth. If
we understand modes of appearance in the sense of modes of mental
processes (the phrase can also have a corresponding ontic sense, as is
evident from the description just offered), then this signifies: It is
essential to certain sorts of mental processes which have a peculiar
structure, more precisely, it belongs to certain concrete perceptions
which have a peculiar structure,!8 that what isintended to in them is
meant as a spatial physical thing; to their essence belongs the ideal
possibility of their changing into determinately ordered!®5 cont-
inuous multiplicities of perception which can always be continued,
thus which are never completed. It is then inherent in the essential
structure of those multiplicities that they bring about the unity of a
harmoniously presentive consciousness and, more particularly, of the one

"8 In Copy D adumbrations changed to sensation-adumbrations

1"2In Copy D an adumbration changed to a sensuous adumbration

18 Insertion in Copy D: immanental sensuous

'8! Insertion 1n Copy A: and, finally,

18 Insertion in Copy A: and this points back to the mode of being presented

183Insertion in Copy D: can be intuited

'®8 Addition in Copy D: (<and which, in their function, are essentially combined with other
intentionalities and ““transcendent” ontic correlates

'8 ]n Copy A continuous changed to continuously harmonious
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perceptual physical thing appearing ever more perfectly, from ever
new sides, with an ever greater wealth of determinations.!8¢ On the
other hand, the spatial thing!®” is nothing other than an intentional
unity which of essential necessity can be given only as the unity of
such modes of appearance.188

§43. The Clarification of a Fundamental Error.

It is therefore fundamentally erroneous to believe that perception
(and, after its own fashion, any other kind of intuition of a physical
thing) does not reach the physical thing itself. The latter is not given
to us in itselfor in its being-in-itself. There belongs to any existent the
essential possibility of being simply intuited as what it is and, more
particularly, of being perceived as what it is in an adequate percep-
tion, one that is presentive of that existent itself, “in person,” without
any mediation by “appearances.”’ God, the subject possessing an ab-
solutely perfect knowledge and therefore possessing every possible
adequate perception, naturally has that adequate perception of the
very physical thing itself which is denied to us finite beings.

But this view is a countersense. It implies that there is no essential
difference between something transcendent and something immanent,
that, in the postulated divine intuition, a spatial physical thing is
present as a really inherent constituent, that it is therefore itself a
mental process also belonging to the divine stream of consciousness
and divine mental processes generally. The holders of this view are
misled by thinking that the transcendence belonging to the spatial
physical thing is the transcendence belonging to something depicted or
represented by a sign. Frequently the picture-theory is attacked with
zeal and a sign theory substituted for it. Both theories, however, are
not only incorrect but countersensical. The spatial physical thing
which we see is, with all its transcendence, still something perceived,
given “in person” in the manner peculiar to consciousness. It is not
the case that, in its stead, a picture or a sign is given. A picture-

186 Addition in Copy A: Moreover, as long as the harmony is not interrupted and as a
consequence carries with it the necessary presumption that it will continue to follow its style, it
presents the physical thing and, correspondingly with respect to its determinations of being
thus, in the mode of certain factual being and continuing to be.

197 Insertion in Copy A : according to its universal sense, instituted by external experience and its
style

188 Addition in Copy A: — and, first of all, given to me, if I am not speaking of others
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consciousness or a sign-consciousness must not be substituted for
perception.

Between perception, on the one hand, and depictive-symbolic or
signitive-symbolic objectivation, on the other hand,!®? there is an un-
bridgeable essential difference. In the latter kinds of objectivation we
intuit something in consciousness as depicting or signitively indicat-
ing something else; having the one in our field of intuition we are
directed, not to'it, but to the other, what is depicted or designated,
through the medium of a founded apprehending. Nothing like that is
involved either in perception or in simple memory or in simple
phantasy.1%0

In immediately intuitive acts we intuit an ‘it itself;”” on their
apprehendings no mediate apprehendings are built up at a higher
level; thus there is no consciousness of anything for which the intuited
might function as a ““sign” or “‘picture.” And just on that account it is
said to be immediately intuited as “it itself.” In perception the ‘it
itself’ is further characterized in its peculiarity as “in person” in
contrast to its modified characteristic as “floating before us,” as
“presentiated’’ in memory or in free phantasy.!®* One would fall into
a countersense if one were to confuse these modes of objectivation of
essentially different structures, and if one were, accordingly, to mix
up, in the usual fashion, the correlative objects given in these modes:
thus confusing simple presentiation with symbolizing (whether de-
pictive or signitive) and — even worse — simple perception with
both of them. I'he perception of a physical thing does not presentiate
something non-present, as though it were a memory or a phantasy;!9%
perception makes present, seizes upon an it-itself in its presence “‘in
person.” Perception does this according to its own peculiar sense; and to
attribute something other than that to perception is precisely to
contradict its sense. If we are dealing, as here, with the perception of

18 Marginal note in Copy A: Essential additions «in §52> p. 97, especially p. 99.

1%0]n Copy A or in simple phantasy is bracketed.

"IACUTHOR'S FOOTNOTE: In my Gottingen lectures (beginning with the summer semester of
1904) I substituted an improved exposition for the inadequate one which I (being still too
greatly influenced by the concepts involved in the dominant psychology) had given in the
Logische Untersuchungen concerning the relationships between these simple and founded in-
tuitions, and offered a detailed report of my further research — which, incidentally, has
meanwhile exerted both a terminological and a material influence on the literature. I hope to
be able to publish these and other investigations, long since utilized in my lectures, in the next
volumes of the fahrbuch.

%2]n Copy A or a phantasy bracketed
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a physical thing then it is inherent in its essence to be an adumbrative
perception; and, correlatively, it is inherent in the sense of its in-
tentional object, the physical thing as given in it, to be essentially
perceivable only by perceptions of that kind, thus by adumbrative
perceptions.

§44. Merely Phenomenal Being of Something Transcendent, Absolute Being of
Something Immanent.193

Moreover, and this is also an essential necessity, the perception of a
physical thing involves a certain inadequacy. Of necessity a physical
thing can be given only “one-sidedly;” and that signifies, not just
incompletely or imperfectly in some sense or other, but precisely
what presentation by adumbrations prescribes. A physical thing is
necessarily given in mere ‘““‘modes of appearance” in which necessari-
ly a core of “what is actually presented” is apprehended as being sur-
rounded by a horizon of ““co-givenness,” which is not givenness proper, and
of more or less vague indeterminateness. And the sense of this indeter-
minateness is, again, predelineated by the universal essence of this
type of perception which we call physical-thing perception. Indeed,
the indeterminateness necessarily signifies a determinableness which has
a rigorously prescribed style. It points ahead to possible perceptual multi-
plicities which, merging continuously into one another, join together
to make up the unity of one perception in which the continuously
enduring physical thing is always showing some new “sides” (or else
anold “side” as returning) in a new series of adumbrations. Accord-
ingly, those moments of the physical thing which are also seized
upon, but not in the proper sense of the word, gradually become
actually presented, i.e., actually given; the indeterminacies become
more precisely determined and are themselves eventually converted
into clearly given determinations; conversely, to be sure, the clear is
changed again into the unclear, the presented into the non-
presented, etc. To be in infinitum imperfect in this manner is part of the
unanullable essence of the correlation between ‘“ physical thing’ and perception of
a physical thing. If the sense of the physical thing is determined by the

193In Copy A this section is retitled: The Merely Phenomenal Givenngss of Something
Transcendent as the Absolute Givenness of Something Immanent. Marginal note in Copy A:
None of §44 can be used!
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data of physical-thing perception (and what else could determine it?),
then that sense demands such an imperfection and neccessarily refers
us to continuously unitary concatenations of possible perceptions
which, starting from any perception effected, extend in infinitely
many directions in a systematically and rigidly regular manner!®* and,
moreover, extend in every direction without limit, being always do-
minated throughout by a unity of sense. Necessarily there always
remains a horizon of determinable indeterminateness, no matter how
far we go in our experience, no matter how extensive the continua of
actual perceptions of the same thing may be through which we have
passed. No god can alter that no more than the circumstance that
1 4+ 2 = 3, or that any other eidetic truth obtains.

It can already be seen universally that, no matter what its genus

may be, the being of something transcendent, understood as a being
for an Ego, can become given only in a manner analogous to that in
which a physical thing is given, therefore through appearances.19
Otherwise it would be precisely a being of something which might
become immanent; but anything that is perceivable immanently is
perceivable only immanently. Only if one is guilty of the above-
indicated confusions, which now have been cleared up, can one
believe it possible for one and the same affair to be given on one
occasion by'?® appearance in the form of a perception of something
transcendent and, on another occasion, by a perception of something
immanent.

First of all, let us still develop the other side of the specific contrast
between a physical thing and a mental process. No mental process, we
said, is presented [stellt sich... nicht dar].'®? That means that the
perception of a mental process is a simple seeing of something
which!® is (or can become) perceptually given as something absolute, and

1%¢/n Copy A manner is changed to form

19 Jn Copy D sensuously adumbrative inserted before appearances. In Copy A this sentence is altered
to read as follows: It can already be seen universally that no matter what its genus may be, any
real being of something transcendent can become perceptually given to an Ego only through
appearances. To be sure, that need not signify that everything real is itself a physical thing
which is itself presented by adumbration with respect to all that which it is. Human beings,
other persons, to be sure, are not themselves given to me as unities of adumbration with respect
to their beings as Egos or with respect to their Egoic lives, but they can only exist for me by
virtue «...» their bodies «..» which are adumbrational physical things and by means of which
they are> “appresented” [Glosses by Schuhmann]

198 Insertion in Copy D: sensuous

197 Insertion in Copy A: as perceptually present according to its whole present content (and thus

in each moment)
198 Insertion in Copy D: in its present, at every point in its Now,
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not as something identical in modes of appearance by'®*® adumbra-
tion. Everything which we have worked out about the givenness of the
physical thing loses its sense here, and one must make that fully clear
to oneselfin detail. A mental process of feeling is not adumbrated.200
If I look at it, I have?®! something absolute; it has no sides that could
be presented sometimes in one mode and sometimes in another.2°2 |
can think something true or something false about a feeling, but what
I see when I look at it is there, with its qualities, its intensity, etc.,
absolutely.2%% A violin tone, in contrast, with its objective identity, is
given by adumbration, hasits changing modes of appearance. These
differ in accordance with whether I approach the violin or go farther
away from it, in accordance with whether I am in the concert hall
itself or am listening through the closed doors, etc. No one mode of
appearance can claim to be the one that presents the tone absolutely
although, in accordance with my practical interests, a certain ap-
pearance has a certain primacy as the normal appearance: in the
concert hall and at the “right” spot I hear the tone “itself” as it
“actually” sounds. In the same way we say that any physical thing in
relation to vision has a normal appearance; we say of the color, the
shape, the whole physical thing which we see in normal daylight and
in a normal orientation relative to us, that this is how the thing
actually looks; this is its actual color, and the like. But that points to
what is only a kind of?°* secondary objectivation within the limits of total
objectivation of the physical thing, as we can easily be persuaded.
For, indeed, it is clear that if we were to retain the “normal’ mode of
appearance while cutting off the other multiplicities of appearances
and the essential relationships to them, none of the sense of the
givenness of the physical thing would remain.205

We therefore hold fast to the following: Whereas it is essential to
givenness by appearances that no appearance presents the affair as
something “absolute” instead of in a one-sided presentation, it is

19%Inse: tron in Copy A: one-sided In Copy A marginal note at the last line of the sentence: inadequate. In
Copy D the sentence is altered to read: by virtue of present data of sensation as adumbrations

2% Addition in Copy A: one-sidedly Marginal note in Copy D to this senlence: improve

20 Insertion in Copy D: with respect to each point of its continuous present,

22\ [arginal note to the latter part of this sentence in Copy A: Indeed, the important point in the
subsequent pages, the givenness from a number of sides and, consequently, the open presumption
and the possibility of non-being.

203 Addition in Copy A: it is not experience presumptively or one-sidedly

204/n Copy A: a kind of secondary changed to intcrmediary

205 In Copy A the latter part of this paragraph is marked with a wayy line.
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essential to the giveness of something immanent precisely to present
something absolute which cannot ever be presented with respect to
sides or be adumbrated.?% [t is indeed evident also that the adum-
brative sensation-contents themselves, which really inherently
belong to the mental process of perceiving a physical thing, function,
more particularly, as adumbrations of something but are not them-
selves given in turn by adumbrations.20?

The following distinction should also be noted. It is the case also of
a mental process that it is never perceived completely, that it cannot
be adequately?®® seized upon in its full unity.2*® A mental process is,
with respect to its essence, in flux which we,?!° directing the reflective
regard to it, can swim along after it starting from the Now-point,
while the stretches already covered are lost to our perception. Only in
the form of retention do we have a consciousness of the phase which
has just flowed away, or else?!! in the form of a retrospective re-
collection. And my whole stream of mental processes is, finally, a
unity of mental processes which, of essential necessity, cannot be
seized upon completely in a perceiving which “‘swims along with it.”
But this incompleteness or “‘imperfection,” pertaining to the essence
of the perception of a mental process, is radically different from the
incompleteness or “imperfection’ pertaining to the essence of the
perception of something “‘transcendent,” perception by means of
adumbrative presentation, by means of something such as
appearance.

All the modes of givenness, and all the differences among modes of
givenness, which we find in the sphere of perception are also present,
butin a modified fashion, in the sphere of reproductive modifications. The
presentiations of physical things make those things ‘“‘present” by
virtue of presentations such that the adumbrations themselves, the
apprehensions and, accordingly, the whole phenomenon, are r¢pro-
ductively modified throughout. We also have reproductions of mental
processes and acts of reproductively intuiting mental processes in the
manner characteristic of presentation and of reflection in presentia-

298 Marginal note in Copy D to this sentence: Cf. §46,> pp. 85fF.

297 Addition in Copy D: and that, while the perceived physical thing can be cancelled and
regarded as non-existent, as an illusion «¢l. the sensation-contents> themselves are beyond
question in their absolute being.

298]n Copy A the word adequately is cancelled.

2% Marginal note to this sentence in Copy A: More distinct!
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tion. Naturally we do not find any reproductive adumbrations here.

We now add the following contrast. Gradual differences in relative
clarity or obscurity belong to the essence of presentiations. Obviously
this difference in perfection has nothing to do with the one related to
givenness by virtue of adumbrative appearances. A more or less clear
objectivation is not adumbrated by the degree of clarity, namely in
the sense which determines our terminology, according to which a
spatial shape, any quality which covers a shape, and therefore the
whole “‘appearing physical thing as appearing” is manifoldly adum-
brated — whether the objectivation of them is clear or obscure. A
reproductive objectivation of a physical thing has its various possible
degrees of clarity and, more particularly, for each of its modes of
adumbration. One sees that it is a matter of differences that lie in
different dimensions. It is also obvious that the distinctions we make
within the sphere of perception itself under the headings of “clear
and unclear”, ““distinct and indistinct” seeing do indeed exhibit a
certain analogy with the differences in clarity of which we were just
now speaking in so far as, in both cases, it is a matter of gradual
increases and decreases in the fullness with which the objectivated
affair is given; but these differences also belong to other dimensions.

$§45. Unperceived Mental Processes, Unperceived Reality.

If we penetrate more deeply into this situation we also understand
the following difference in essence between mental processes and
physical things with respect to their perceivableness.

The kind of being belonging to mental processes is such that a
seeing regard of perception can be directed quite immediately to any
actual mental process as an originary living present. This occurs in
the form of “‘reflection,”?'* which has the remarkable property that
what is seized upon perceptually in reflection is characterized funda-
mentally not only as something which exists and endures while it is
being regarded perceptually but also as something which already
existed before this regard was turned to it. ““All mental processes are
intended to:” This signifies, then, that in the specific case of intentive
mental processes not only are they consciousness of something and

2 Insertion in Copy A: (stated more explicitly, reflection on a mental process) Marginal note in
Copy A: Cf. §77, p. 144
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present?!? as consciousness of something when they themselves are
the Objects of a reflecting consciousness, but also that they are there
already as a ““background’ when they are not reflected on and thus
of essential necessity are “‘ready to be perceived” in a sense which is, in the
first place, analogous to the one in which unnoticed physical things in
our external field of regard are ready to be perceived. Physical things
can be ready to be perceived only in so far as already, as unnoticed
things, they are intended to and this signifies: only if they are
dppearing. Not all physical things fulfill this condition: the “field of
attentive regard” embracing everything which appears is not in-
finite. On the other hand, the mental process which is not reflected on
also must fulfill certain conditions of readiness, although in quite
different ways and as befits its essence. After all, it cannot be “ap-
pearing.” Nevertheless it fulfills those conditions at all times by the
mere mode of its existence; it fulfills them, more particularly, for the
particular Ego to which it belongs, the Ego-regard which, per-
chance, lives “in” it. Only because reflection and the mental process
have those essential peculiarities which have been mentioned here, is
it possible for us to know something about mental processes, includ-
ing reflections themselves, which are not reflected on. That repro-
ductive (and retentional) modifications of mental processes have the
same determination, correspondingly modified, is obvious.

Let us develop that contrast further. We see that the sort of being
which belongs to the mental process is such that the latter is essentially capable of
being perceived in reflection. The physical thing is also essentially capable
of being perceived, and it is seized upon in perception as a physical thing
belonging to my surrounding world. Even without being perceived it
belongs to that world; and, therefore, even when it is not perceived it is
there for the Ego. But still not in such a manner that, in general, a
regard of simple heeding could be directed to it. The background
field, understood as a field of simple observability, includes only a
small piece of my surrounding world. That the unperceived physical
thing “is there”” means rather that, from my actually present per-
ceptions, with the actually appearing background field, possible and,
moreover, continuously-harmoniously  motivated  perception-
sequences, with ever new fields of physical things (as unheeded
backgrounds), lead to those concatenations of perceptions in which
the physical thing in question would make its appearance and

23[n Copy D present cancelled.
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become seized upon.2!* Fundamentally, nothing essential is altered
if, instead of a single Ego, a plurality of Egos is taken into con-
sideration. Only by virtue of the relationship of possible mutual
understanding can my experienced world become identified with
that of others and, at the same time, enriched by their more extensive
experience. Thus a transcendency which lacked the above-described
connection by harmonious motivational concatenations with my
current sphere of actually present perceptions would be a completely
groundless assumption; a transcendency which lacked such a con-
catenation essentially would be nonsensical. Such then is the kind of
presence characterizing what is not currently perceived pertaining to
the world of physical things; it is something essentially different from
the necessarily intended-to being of mental processes.2!3

$§46. Indubitability of the Perception of Something Immanent, Dubitability of
the Perception of Something Transcendent.

From all of this there emerge important consequences. Every per-
ception of something immanent necessarily guarantees the existence
ot its object. If reflective seizing-upon is directed to a mental process
of mine, I have seized upon something absolute itself, the factual
being of which is essentially incapable of being negated, i.e., the
insight that it is essentially impossible for it not to exist; it would be a
countersense to believe it possible that a mental process given in that
manner does not in truth exist. The stream of mental processes which is
mine, of the one who is thinking, no matter to what extent it is not
grasped, no matter how unknown it is in the areas of the stream
which have run their course and which have yet to come —: as soon
as I look at the flowing life in its actual present?!® and, while doing so,
apprehend myself as the pure subject of this life (later we shall busy
ourselves particularly with what that means), I say unqualifiedly
and necessarily that [ am, this life2!? is, I am living: cogito.

214 Marginal note in Copy D: What the essential foundation is for the fact that one’s attentive
regard becomes directed to this or.that in the background field of regard (“affection” and
essential conditions governing affection), is a special problem and will not be treated here.
215 Addition in Copy D: which at any time are present for me and are, at most, inconspicuous and
unheeded

218 [nsertion in Copy D: and take it purely as it itself

217 Insertion in Copy A: of mine
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To each stream of mental processes and to each Ego, as Ego, there
belongs the essential possibility of acquiring this evidence; each bears
in itself, as an essential possibility, the guarantee?!® of its absolute
factual being. But, one might ask, is it not conceivable that an Ego
have only phantasies in its stream of mental processes, that this
stream consistsof nothing butinventiveintuitions? Such an Egowould
find only phantasies [Fiktionen] of cogitationes; its reflections,
because of the nature of these mental processes as the medium «n
which it reflected> [bei der Natur des Erlebnismediums), would be
exclusively reflections in imagination. — But that is an obvious
countersense. What hovers before one may be a mere figment; the
hovering itself, the inventive consciousness, is not itself invented and
there belongs to its essence, as to any other mental process, the
possibility of a perceiving reflection which seizes upon absolute
factual being. No countersense?!? is implicit in the possibility that
every other consciousness, which I posit in empathic experience, is
non-existent.22® But my empathizing, my consciousness of whatever
sort,22! is originarily and absolutely given not only with respect to its
essence but also with respect to its existence. Only for an Ego, or a
stream of mental processes, in relation to itself, does this distinctive
state of affairs exist; here alone there is, and here there must be, such a
thing as perception of something immanent.222

218In Copy A possibility, the guarantee changed to possibility of guaranteeing

W@ ]nsertion in Copy A: obtainable from experience

220 Marginal note in Copy A: Be more precise

22 Insertion in Copy D: as a flowing present

222 Addition in Copy D: As a consequence, however, I must not attribute to my mental processes
anything which I do not seize upon absolutely, anything which they do not make up of
themselves in their own-essentialness — that they are a component of the real human being,
psychophysically united with one’s organism, that the Data of sensation are caused physically
and psychophysically in Nature, and the like, does not itselt belong to the mental process with
respect to its own absolute essence; and if I have knowledge ofit, if I “apprehend” my mental
processes accordingly as pertaining to human being (I as a human being) and have the most
certain convictions about this, then precisely these apprehendings, these convictions, are new
mental-process moments which I can bring to light as really immanent Data, whereas I
experience the real world, including all of my human self, only transcendently and non-
apodictically. — To be sure, this exposition forces us to go further, and actually it is not
adequate; yet what is brought out here is not to be taken lightly. The being of mental processes
may involve identifiability and therefore an ability to go back to them again; it may be that the
absoluteness of components belonging to recollection and an apodictic content are presup-
posed and, above all, if I am to speak of my life, my stream of mental processes, my identical
being as an Ego, in their own essential purity: But one sees in advance that here an answer may
be possible and that there is a content, in itself absolutely concrete and self-containedly unitary,
in itself indefeasibly existent, as the content in which alone I can experience, know, and in
acting presuppose, the world and my human being as a worldly real existence, and that thus
there is a pure, own essential being prior to the being of the world.
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In contradistinction, as we know, it is of the essence of the physical
world that no perception, however perfect, presents anything ab-
solute in that realm; and essentially connected with this is the fact
that any experience, however extensive, leaves open the possibility
that what is given does not exist in spite of the continual consciousness
ofits own presence “in person.”” According to eidetic law it is the case
that physical existence®®? is never required as necessary by the givenness of
something physical, but is always in a certain manner contingent.
This means: It can always be that the further course of experience
necessitates giving up what has already been posited with a legitimacy
derived from experience. Afterwards one says it was a mere illusion, a
hallucination, merely a coherent dream, or the like. Furthermore, as
a continuously open possibility in this sphere of givenness, there exists
such a thing as alteration of construing, a sudden changing of one
appearance into another which cannot be united harmoniously with
it and thus an influx of the latter upon the earlier experiential
positings owing to which the intentional objects of these earlier
positings suffer afterwards, so to speak, a transformation — occur-
rences all of which are essentially excluded from the sphere of mental
processes.??4 In this absolute sphere?? there is no room for conflict,
illusion, or being otherwise. It is a sphere of absolute positing.

Thusin every manneritis clear that whatever is there for me in the
world of physical things??® is necessarily only a presumptive actuality
and, on the other hand, that I myself, for whom it is there (I, when the
“part of me” belonging to the world of physical things is excluded)?2?
am absolute actuality or that the present phase of my mental processes
is an absolute actuality, given by an unconditional, absolutely inde-
feasible positing.

Over against the positing of the world, which is a ““ contingent” positing, there
stands then the positing of my pure Ego and Ego-life which is a ““necessary,”
absolutely indubitable positing. Anything physical which is given ““in
person” can be non-existent;2%8 no mental process which is given ““in person” can

223 Insertion in Copy A: given in experience which has flowed harmoniously and at present is
still flowing harmoniously

224 Marginal note in Copy A opposite last clause: Develop in greater detail

225 Insertion in Copy D: of the living immanental present

228 [nsertion in Copy D: in the whole world of realities

227 In Copy D the parenthesis altered to read: (1, when all apprehensions of myself as a reality, all
correct or false beliefs in which I, in my natural living, ascribe to myself the sense: human being
in the real world)

228 Insertion in Copy D: despite its givenness “‘in person”
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be non-existent. This is the eidetic law defining this necessity and that
contingency.?2?

Obviously that does not imply that the necessity of the being of this
or that present mental process is a pure essential necessity, that is: a
purely eidetic particularity subsumed under an eidetic law; it is the
necessity of a fact, and is called so because an eidetic law is involved in
the fact and indeed, in this case, involved in the existence of the fact as
fact. The ideal possibility of a reflection having the essential charac-
teristic of an evidently indefeasible positing of factual existence is
grounded in the essence of any?*® Ego whatever and of any mental
process whatever 23!

The deliberations just carried out also make it clear that no
conceivable proofs gathered from experiential consideration of the
world could make the existence of the world certain for us with an
absolute assurance. The world is dubitable not in the sense that
rational motives are present to be taken into consideration over
against the tremendous force of harmonious experiences, but rather
in the sense that a doubt is conceivable because, of essential necessity,
the possibility of the non-being of the world is never excluded.?32 Any
force of experience, no matter how great, can gradually become
counterbalanced and outweighed. The absolute being of mental
processes is in no respect altered thereby; in fact, they always remain
presupposed by all of that.

Our considerations now have succeeded in reaching a point of
culmination. We have acquired the cognitions we needed. Already
included in the concatenations of essences disclosed to us are the most
important premises from which we shall draw the inferences con-

22 ]n Copy A the following comment on these last two sentences ( published by Schuhmann as Appendix 44,
ca. 1917): One should notice in what sense, and what particular sense this contingency
pertaining to the positing of the world possesses. (See above, on this page). One must never tear
such sentences out of context. The physical thing must exist if the continuity of experience goes
on harmoniously ad infinitum. (Miss Stein believes that this might become misunderstood.)

230 nsertion in Copy D: pure

#1arTHOR'S ¥ooTNOTE: Thus we have here a quite pre-eminent case among the cmpirical
necessities mentioned in §6 at the end of the second paragraph (p. 15). Cf. Logische Unter suchun-
gen, new edition, Vol. 1, “Third Investigation.™

23245 amended in Copy A, the sentence may be translated: The world is dubitable not in thesense that
rational motives are present, to be taken into consideration over against the tremendous force
of harmonious experiences; the world even has an empirical dubitability since it <s» apodicti-
cally impossible, while experience is going on harmoniously, to believe in the non-being of
experienced physical things and of the «world>; but dubitability exists in the sense that a
becoming doubtful and a becoming null are conceivable; the possibility of non-being, as an
essential possibility, is never excluded. [Glosses by Schuhmann.]
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104 GENERAL INTRODUCTION TO PURE PHENOMENOLOGY

cerning the essential detachableness of the whole natural world from
the domains of consciousness, of the sphere of being pertaining to
mental processes; we can persuade ourselves that, in these inferences,
Justice is at last done to a core of Descartes’s Meditations (which were
directed to entirely different ends) which only lacked a pure,
effective development. Subsequently, to be sure, we shall need some
easily acquired additional supplementations in order to reach our
final goal. In a preliminary way we draw our consequences within
the bounds of a restricted application.



CHAPTER THREE

THE REGION OF PURE CONSCIOUSNESS

§47. The Natural World as a Correlate of Consciousness.

Taking the results of the last chapter as our point of departure, we
may take the following into consideration. The de facto course of our
human experiences is such that it constrains our reason to go beyond
intuitionally given physical things (those of the Cartesian
imaginatio) and base them on the “truth of physics.”” But that course
might be different. Itisnot as though human development had never
progressed, nor would ever progress, beyond the prescientific stage so
that, while the world of physics indeed had its truth, we should never
know anything about it. And it is not as though the world of physics
were different and ordered according to laws different from the ones
that in fact obtain. Rather it is conceivable that our intuited world
were the ultimate one, “behind”” which would be no world of physics
whatever, i.e., that perceived physical things would lack mathemat-
ical or physical determination, that the data of experience would
exclude any physics belonging to the same kind with ours. The
concatenations of experience would then be correspondingly other
and different in kind from what they in fact are in so far as the
experiential motives fundamental to the fashioning of the concepts
and judgments of physics would be absent. But, on the whole, within
the limits of the presentive intuitions which we comprehend under the
name ‘‘simple experience” (perception, recollection, etc.), ‘“‘physical
things” can still be presented as they are now as intentional unities
persisting continuously in multiplicities of appearances.!

'Addition in Copy A to this sentence: persisting, that is, undergoing consistent confirmation
during our actual and foreseeable living. Addition in Copy D: thus in me and in the multiplicities
of appearances of the others being demonstrated in the first place in me, being “empathically”
demonstrated purely for me as pure subject, therefore «as» multiplicities of appearances being
manifested in presentiations of their own specific kind.
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But we can go further in this direction: No limits check us in the?
process of conceiving the destruction of the Objectivity of something
physical — as the correlate of experimental consciousness. It must
always be borne in mind here that whatever physical things are — the
only physical things about which we can make statements, the only
ones about the being or non-being, the being-thus or being-otherwise
of which we can disagree and make rational decisions — they are as
experienceable physical things. It is experience alone that prescribes their
sense; and, since we are speaking of physical things in fact, it is actual
experience alone which does so in its definitely ordered experiential
concatenations. But if the kinds of mental processes included under
experience, and especially the fundamental mental process of per-
ceiving physical things, can be submitted by us to an eidetic consider-
ation, and if we can discern essential possibilities and necessities in
them (as we obviously can) and can therefore eidetically trace the
essentially possible variants of motivated experiential concatenat-
ions: then the result is the correlate of our factual experience, called
“the actual world,” as one special case among a multitude of possible worlds and
surrounding worlds which, for their part, are nothing else but the
correlates of essentially possible variants of the idea, “an experiencing conscious-
ness,” with more or less orderly concatenations of experience. As a
consequence, one must not let oneself be deceived by speaking of the
physical thing as transcending consciousness or as “‘existing in itself.”
The genuine concept of the transcendence of something physical
which is the measure of the rationality of any statements about
transcendence, can itself be derived only from the proper essential
contents of perception or from those concatenations of definite kinds
which we call demonstrative experience. The idea of such tran-
scendence is therefore the eidetic correlate of the pure idea of this
demonstrative experience.

This is true of any conceivable kind of transcendence which could
be treated as either an actuality or a possibility. An object existing in
itself is never one with which consciousness or the Ego pertaining to consciousness
has nothing to do. The physical thing is a thing belonging to the
surrounding world even if it be an unseen physical thing, even ifit be a
really possible, unexperienced but experienceable, or perhaps
experienceable, physical thing. Experienceableness never means a mere
logical possibility, but rather a possibility motivated in the concatenat-

2[nsertion in Copy A: imaginative
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ions of experience.® This concatenation itself is, through and
through, one of* “‘motivation,”® always taking into itself new mo-
tivations and recasting those already formed. With respect to their
apprehension-contents or determination-contents, the motivations
differ, are more or less rich, are more or less definite or vague in
content depending on whether it is a matter of physical things which
are already “‘known’ or “‘completely unknown,” “still undiscov-
ered”’ or in the case of the seen physical thing, whetheritis a matter of
what is known or unknown about it. It is exclusively a matter of the
essential structures of such concatenations which, with respect to all
their possibilities, can be made the objects of a purely eidetic explo-
ration. It is inherent in the essence that anything whatever which
exists in reality but is not yet actually experienced can become given
and that this means that the thing in question belongs to the undeter-
mined but determinable horizon of my experiential actuality at the
particular time. This horizon, however, is the correlate of the compo-
nents of undeterminateness essentially attached to experiences of
physical things themselves; and those components — again, essenti-
ally — leave open possibilities of fulfillment which are by no means
completely undetermined but are, on the contrary, motivated possi-
bilities predelineated with respect to their essential type. Any actual
experience points beyond itself to possible experiences which, in turn,
point to new possible experiences and so ad infinitum. And all of that
is effected involving species and regulative forms restricted to certain
a priori types.

Any hypothetical formulation in practical life or in empirical
science relates to this changing but always co-posited horizon
whereby the positing of the world receives its essential sense.

$Marginal note in Copy A: rationally motivated

*Insertion in Copy D: purely immanental

*AUTHOR’s FOOTNOTE: It should be noted that this fundamental phenomenological concept of
motivation, which arose immediately with the isolation of the purely phenomenological sphere
in the Logische Untersuchungen (and in contrast to the concept of causality, as relating to the
transcendent sphere of reality), is a universalization of that concept of motivation in accordance
with which we can say, e.g., that the willing of the end motivates the willing of the means.
.Incidcntally, the concept of motivation undergoes, for essential reasons, a variety of modificat-
lons; the corresponding equivocations become harmless, and even appear to be necessary as
soon as the phenomenological situations are clarified.
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§48. The Logical Possibility and the Material Countersense of a World
Outside Ours.

The hypothetical assumption of something real outside this world is,
of course, “logically” possible; obviously it involves no® formal con-
tradiction. But when we ask about the essential conditions on which
its validity would depend, about the mode of demonstration de-
manded by its sense, when we ask about the mode of demonstration
taken universally essentially determined by the positing of something
transcendent — no matter how we might legitimately universalize its
essence — we recognize’ that something transcendent necessarily
must be experienceable® not merely by an Ego conceived as an empty
logical possibility but by® any actual Ego as a demonstrable unity
relative to its!® concatenations of experience. But one cansee (here, to
be sure, we are not yet advanced enough to establish it in detail; only
our later analyses can provide all the premises for doing so) that what
is cognizable by one!! Ego must, of essential necessity, be cognizable by
any Ego.’? Even thoughitis notin fact the case that each stands, or can
stand, in a relationship of “empathy,” of mutual understanding with
every other, as, e.g., not having such relationship to mental lives
living on the planets of the remotest stars, nevertheless there exist,
eidetically regarded, essential possiblities of effecting a mutual understand-
ing and therefore possibilities also that the worlds of experience
separated in fact become joined by concatenation of actual
experience to make up the one intersubjective world, the correlate of
the unitary world of mental lives (the universal broadening of the
community of human beings!3). When that is taken into account the

8Insertion in Copy D: analytically

?Insertion in Copy D: or, more precisely 1, the particular Ego who is exercising pure reflection,
recognize

8 Insertion in Copy D: by me

*In Copy D any actual Ego changed to my actual Ego

1]n Copy D its substituted by my

"In Copy D one substituted by my

124ddition in Copy D: about which I can speak at all, which can have for me any sense of
possible being as an other Ego, and as one among *'the’ open plurality of others. The “other
Ego’ also derives its legitimacy from sources belonging to my experience; the demonstration of
the other (a demonstration which, to begin with, must not be understood as being any logical
actus) is effected in me. And if I then reduce natural human existence to the proper essentiality
of an Ego and a life, as I do in my own case, I see that I can do likewise in the case of any other
human being who becomes demonstrated to me and that I thus attain the pure Ego-plurality.

13 Addition in Copy D: each as reduced to his pure conscious living and his pure Ego
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formal-logical possibility of realities outside the world, the one spa-
tiotemporal world, which is fixed by our actual experience, materially
proves to be a countersense. If there are any worlds, any real physical
things whatever, then the experienced motivations constituting them
must be able to extend into my experience and into that of each Egol4
in the general manner characterized above. Obviously there are
physical things and worlds of physical things which do not admit of
being definitely demonstrated in any hAuman experience; but that has
purely factual grounds which lie within the factual limits of such
experience.

§49. Absolute Consciousness as the Residuum After the Annihilation of the
World.

On the other hand, all of that does not imply that there must be some
world or some physical thing or other. The existence of a world is the
correlate of certain multiplicities of experience distinguished by
certain essential formations. But it cannot be seen that actual
experiences!® can flow only in such concatenated forms; nothing like
that can be seen purely on the basis of the essence of perception taken
universally, and of the essences of other collaborating kinds of
experiential intuition. Itisinstead quite conceivable that experience,
because of conflict, might dissolve into illusion not only in detail, and
that it might not be the case, as it is de facto,'® that every illusion
manifests a deeper truth and that every conflict, in the place where it
occurs, is precisely what is demanded by more inclusive contextures
in order to preserve the total harmony; in our experiencing it is
conceivable that there might be a host of irreconcilable conflicts not
Just for us but in themselves, that experience might suddenly show
itself to bel” refractory to the demand that it carry on its positings of
physical things harmoniously, that its context might lose its fixed
regular organizations of adumbrations, apprehensions, and ap-
pearances!® — in short, that there might no longer be any!® world.

Insertion in Copy D: demonstrated in me

'8Insertion in Copy D: in me and in my intersubjectivity

“Insertion in Copy : i.e.. as is made indubitable by cxperience in its fashion (not, that is to
say, apodictically)

V?Insertion in Copy A: consistendy

'8Insertion in Copy A: and that it might actually remain so ad infinitum

18 Insertion in Copy A: harmoniously positable and therefore existent
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Nevertheless, in that case it could be that, to some extent, crude
unity-formations become constituted, transient supports for intuit-
ions which were mere analogues of intuitions of physical things
because quite incapable of constituting conservable “‘realities,”” en-
during unities “which exist in themselves, whether or not they are
perceived.”

Now let us add the results reached at the end of the last chapter; let
us recall the possibility of non-being of everything physically tran-
scendent: it then becomes evident that while the being of consciousness, of
any stream of mental processes whatever, would indeed be necessarily
modified by an annihilation of the world of physical things it own existence would
not be touched. Modified, to be sure. For an annihilation of the world
means, correlatively, nothing else but that in each stream of mental
processes (the full stream — the total stream, taken as endless in both
directions, which comprises the mental processes of an Ego), certain
ordered concatenations of experience and therefore certain
complexes of theorizing reason oriented according to those concate-
nations of experience, would be excluded. But that does not mean
that other mental processes and concatenations of mental processes
would be excluded. Consequently no real being, no being which is
presented and legitimated in consciousness by appearances, is neces-
sary to the being of consciousness itself (in the broadest sense, the stream of
mental processes).

Immanental being is therefore indubitably absolute being in the sense that by
essential necessity immanental being nulla “‘re” indiget ad existendum.

In contradistinction, the world of transcendent ‘res” is entirely referred to
consciousness and, more particularly, not to some logically concerved conscious-
ness but to actual consciousness.

In so far as its most universal sense is concerned, that has already
been made clear by the exposition above (in the preceding sections).
A something transcendent is given?® by virtue of certain concatena-
tions of experience. As given directly?! and with increasing perfection
in perceptual continua which show themselves to be harmonious and
in certain methodical forms of thinking based on experience, a
something transcendent acquires, more or less immediately, its in-
sightful, continually progressive determination. Let us assume that
consciousness, with its constituent mental processes and with the course it

20 [nsertion in Copy A: though, of essential necessity, only with a proviso
21 n Copy A directly substituted by originaliter
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runs, is actually of such a nature that the conscious subject, in his free
activity of theoretical experiencing and of thinking oriented accord-
ing to experience,?? could effect all such concatenations (in which
connection we should also have to take into account the reinforce-
ment received by mutual understanding with other Egos and other
streams of mental processes);23let us assume, furthermore, that the
pertinent regularities of consciousness are actually maintained,?
that, in the course of consciousness taken universally, nothing what-
ever is lacking which is requisite for the appearance of a unitary
world and for the rational theoretical cognition of such a world. All
that being assumed, we now ask: is it still concetvable and not rather a
countersense that the corresponding transcendent world does not exist?

Thus we see that consciousness (mental process) and real being are
anything but coordinate kinds of being, which dwell peaceably side
by side and occasionally become “related to” or “connected with”
one another. Only things which are essentially akin, the respective
proper essences of which have a like sense, can become connected in
the true sense of the word, can make up a whole. Animmanental or
absolute being and a transcendent being are, of course, both called
“existent,” an ‘“‘object,” and have, more particularly, their objective
determining contents. Butitis evident that what s called “an object”
and ‘““an objective determination’ in the one case, and what is called
by the same name in the other case, are called so only with reference
to the empty logical categories. In so far as their respective senses are
concerned, a veritable abyss yawns between consciousness and reali-
ty. Here, an adumbrated being, not capable of ever becoming given
absolutely,?* merely accidental and relative;2¢ there, a necessary
and absolute being, essentially incapable of becoming given by
virtue of adumbration and apprearance.?’

22Jn Copy A: of theoretical ... experience substituted by: of experiencing and of theoretical
thinking oriented according to experience

23Jn Copy D in which conmection ... mental processes substituted by: (It is to be noted in this
connection that we are including in the infinitely continuable harmony of perceptions, of
experience, those in which other human beings, standing in mutual understanding with them,
and a possible reduction of them to pure Egos and concatenations of mental processes, become
demonstrated to us.)

% Insertion in Copy A: in infinitum

2 In Copy A not capable ... absolutely substituted by: essentially capable of becoming given only
with a presumptive horizon and never absolutely

26 Addition in Copy A: to consciousness

2? Addition in Copy A: in a presumptive manner, which perpetually leaves open the possibility
that is itself perceived is non-existent
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Thus it becomes clear that, in spite of all our assuredly well-
founded statements about the real being of the human Ego and its
conscious mental processes, in the world and about everything in the
way of “psychophysical” interconnections pertaining to them —
that, in spite of all that, consciousness considered in its “purity” must
be held to be a self-contained complex of being, a complex of absolute being
into which nothing can penetrate and out of which nothing can slip,
to which nothing is spatiotemporally external and which cannot be
within any spatiotemporally complex, which cannot be affected by
any physical thing?® and cannot exercise causation upon any phys-
ical thing — it being presupposed that causality has the normal sense
of causality pertaining to Nature as a relationship of dependence
between realities.

On the other hand, the whole spatiotemporal world, which includes
human being and the human Ego as subordinate single realities is,
according to its sense, a merely intentional being, thus one has the merely
secondary sense of a being for a consciousness.? It is a being posited
by consciousness in its experiences which, of essential necessity, can
be determined and intuited only as something identical belonging
to>° motivated multiplicities of appearences: beyond that it is nothing.*

§90. The Phenomenological Attitude; Pure Consciousness as the Field of
Phenomenology.

Thus the sense commonly expressed in speaking of being is reversed.
The being which is first for us is second in itself} i.e., it is what it is, only
in “relation” to the first. But it is> not as though there were a blind
regularity such that the ordo et connexio rerum necessarily con-

8 Insertion in Copy D: not by any being prior to it conceived as absolute

2 Addition in Copy A: as a being which is experienceable in subjects of consciousness by virtue
of appearances and possibly becomes confirmed ad infinitum as a verificational unity of
appearances

30 Insertion in Copy A: harmoniously

3tInsertion in Copy A: or, more precisely, its being anything beyond that is a countersensical
thought. In Copy D this sentence is altered to read: it is a being which consciousness intends to as the
same in manifold acts of consciousness, and in such a manner that this conscious having of it
leads back to multiplicities of a possible experience presentive of it-itself, experiences of it in the
modes of the itself-here, the itself-having-been, the itself-coming — a being which, of essential
necessity, can be determined and intuited only as something identical belonging to motivated
appcarance  multiplicities: as anything beyond that it is a countersense.
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formed to the ordo et connexio idearum.3? Reality, the reality of the
physical thing taken singly and the reality of the whole world, lacks
self-sufficiency in virtue of its essence (in our strict sense of the word).
Reality is not in itself something absolute which becomes tied sec-
ondarily to something else; rather, in the absolute sense, it is nothing
at all; it has no “‘absolute essence’” whatever; it has the essentiality of
something which, of necessity, is only intentional, only an object of
consciousness, something presented [Vorstelliges] in the manner
peculiar to consciousness, something apparent <as apparent».33

We now turn our thoughts back again to the first chapter, to our
observations concerning the phenomenological reduction. It now
becomes clear that, in contrast to the natural3 theoretical attitude,
the correlate of which is the world, a new attitude must in fact be
possible which, in spite of the “exclusion” of this psychophysical
universe of Nature, leaves us something: the whole field of absolute
consciousness. Instead, then, of living naively in experience and
theoretically exploring what is experienced, transcendent Nature,
we effect the “‘phenomenological reduction.” In other words, instead
of naively effecting the acts pertaining to our Nature — constituting
consciousness3® with their positings of something transcendent, and
letting ourselves be induced, by motives implicit in them, to effect
ever new positings of something transcendent — instead of that, we
put all those positings®® ‘““out of action,” we do not “‘participate in
them;” we direct our seizing and theoretically inquiring regard to
pure consciousness in its own absolute being. That, then, is what s left as the
sought-for “phenomenological residuum,” though we have “excluded’3?
the whole world with all physical things, living beings, and humans,
ourselves included. Strictly speaking, we have not lost anything but
rather have gained the whole of absolute being which, rightly under-
stood, contains within itself, “‘constitutes’ within itself, all worldly
transcendencies.3®

2 Marginal note to this sentdnce in Copy D: As the motivated actuality and potentiality in the
pure Ego is to be something actualized, or objectivated, in possible appearances

3In Copy D the last part of this sentence changed to read: or of possible presentations, only
something actualizable in possible appearances

34 Insertion in Copy D: experience and

35 Insertion in Copy D: (whether they be actual acts or acts which, as predelineated poten-
tialities, are possible and actualizable)

3¢ Insertion in Copy D: (the actual and also, before the fact, the potential positings)

Y Insertion in Copy I: — or beuter. parenthesized —

38 Addition in Copy D: as an intentional correlate of the ideally actualizable and harmonious
continuable acts of habitual acceptance
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Let us make this clear to ourselves in detail. In the natural attitude
we simply ¢ffect all the acts by virtue of which the world is there for us.
We live naively in perceiving and experiencing, in these3? acts of
positing in which unities*® of physical things appear and not only
appear but also are given with the characteristic of things “on hand,”
“actual.” When engaged in natural science we effect experientially
and logically ordered acts of thinking in which these actualities,
being accepted as they are given, become conceptually determined
and in which likewise, on the basis of such directly experienced and
determined transcendencies, new transcendencies are inferred. In
the phenomenological attitude in essential universality we prevent the
effecting of all such cogitative positings, i.e., we ‘“‘parenthesize” the
positings effected; for our new inquiries we do not “participate in
these positings.”” Instead of living in them, instead of effecting them,
we effect acts of reflection directed to them; and we seize upon them
themselves as the absolute being which they are.4! We are now living
completely in such acts of the second degree, acts the datum of which
is the infinite field of absolute mental processes — the fundamental
Sfield of phenomenology.

§51. The Signification of the Transcendental Preliminary Considerations.

Of course reflection can be effected by anyone and anyone can bring
consciousnesst? within the sphere of his seizing regard; but that is not
necessarily to effect a phenomenological reflection, nor is the conscious-
ness seized upon necessarily pure consciousness. Radical considera-
tions, such as we have carried out,*® are necessary in order to%
penetrate to the cognition that there is any such thing as the field of*®
pure consciousness, indeed, that there is such a thing which is not a

3 Insertion in Copy A: actually

4 Insertion in Copy D: and realities of every kind

41 Addition in Copy D: and with everything which is meant or experienced in them and which,
as so meant or experienced, is inseparable from their own being

42 Note of translator: Reading with Dorion Cairns simply BewuBtsein or das BewuBtsein instead of im
BewuBtsein as in all printed editions. Cf. §50, p. 94 where the sense is the same when Husserl says: ...
unseren erfassenden und theoretisch forschenden Blick richten wir auf das reine Bewuftsein in
seinem absoluten Eigensein.

43Jn Copy A such as we have carried out is crossed out and a question mark placed in the margin.

44In Copy D are necessary in order to substituted by alone can bring us to the point from which

45 Insertion in Copy D: transcendentally
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component part of Nature,* and is so far from being that, that
Nature is possible only as an intentional unity motivated in tran-
scendentally pure consciousness by immanental connections. Such
considerations are necessary in order to know, moreover, that such a
unity is given to us, and theoretically explorable by us, only in an
attitude other than the one in which the consciousness “constituting”
that unity, and likewise any absolute consciousness whatever, is
explorable.#’They are necessary in order that, in the face of our
philosophical poverty in which, under the fine name of a “world view
founded on natural science,” we are vainly fatiguing ourselves, it
may at last become clear that a transcendental investigation of
consciousness cannot signify an investigation of Nature4® and cannot
presuppose the latter as a premise because Nature®? is as a matter of
essential necessity parenthesized in the transcendental attitude.
They are necessary in order to recognize that our disregarding of the
whole world in the form of the phenomenological reduction is
something totally different from a mere abstracting from compo-
nents within more comprehensive interconnections, be they neces-
sary or factual. If mental processes of consciousness were incon-
ceivable without involvement with Nature in the same fashion in which
colors are inconceivable without extension, then we could not regard
consciousness as an absolutely peculiar region by itselfin the sense in
which we must so regard it. One must see, however, that by such an
“abstracting” from Nature®® only something natural can be ac-
quired, and not transcendentally pure consciousness. And, again,
phenomenological reduction does not mean a mere restriction of
judgment to a connective part of actual being as a whole.5! In any
particularscience of actuality the theoretical interest is restricted to a
particular province within the whole of actuality; the others remain
disregarded in so far as the real relations which run back and forth
between provinces do not compel a mediative inquiry. In this sense
mechanics “abstracts” from optical events, from physics taken as a

48 Insertion i Copy D: of the real world

47\ arginal note to these lines in Copy D: These considerations produced for me, as engaged ina
critique of reason, the insight that a transcendental epoché can be effected, which makes a well-
founded and independent transcendental philosophy possible

48 Insertion in Copy A: or any other worldly research. Insertion in Copy D: or investigation of
mental life as worldly research

48 Insertion in Copy A: and the entire worldly universe

3¢ Insertion in Copy D: <or from> what belongs to the world taken universally

5! Addition in Copy D: i.e., not to consciousness as “pure’’ in the psychological sense
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whole and, in the broadest sense, abstracts from the psychological.52
Still, as every natural scientist knows, that does not mean that any
province of reality is isolated; the whole world is ultimately a
single53*‘Nature,” and all the natural sciences are members of the one
natural science.® The situation is fundamentally and essentially
different in the case of the domain made up of mental processes as
absolute essentialities.®® It is a strictly self-contained domain, yet
without any boundaries separating it from other regions. For any-
thing which could limit it would have to share a community of
essence with it. It is, however, the All of absolute being in the definite
sense brought out by our analyses. In its essence it is independent of all
worldly, all natural, being; nor does it need any worldly being for its
existence. The existence of a Nature cannot be the condition for the
existence of consciousness, since Nature itself turns out to be a
correlate of consciousness: Nature is only as being constituted in
regular concatenations of consciousness.%®

Note

In passing let us note the following in order to prevent misunder-
standings: If the factuality in the given organization of the course of
consciousness with its separate individual streams, and the teleology
immanent in that factuality were grounds for seeking the basis for
precisely that organization, then for essentially necessary reasons the
theological principle which might perhaps be rationally supposed could
not be assumed as something transcendent in the sense in which the world is
something transcendent; for, as is already evident in advance from our
findings, that would involve a countersensical circularity. The order-
ing principle of the absolute must be found in the absolute itself,
considered purely as absolute. In other words, since a worldly God is
evidently impossible and since, on the other hand, the immanence of

52 Addition in Copy D: and a yet to be legitimated pure intentional psychology abstracts from
the psychophysical

®3In Copy A this sentence changed to read: The whole world is ultimately one single world; and
through it there extends one single “Nature,” ...

54 Addition in Copy D: all the worldly sciences, psychology, cultural sciences in every natural
sense included

8In Copy A essentialities crossed out

se Y ¥ i i
Marginal note in Copy A: That will be misunderstood. The sentence It is, however, ... of
consciousness placed in brackets.
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God in absolute consciousness cannot be taken as immanence in the
sense of being as a mental process (which would be no less counter-
sensical), there must be, therefore, within the absolute stream of
consciousness and its infinities, modes in which transcendencies are
made known other than the constituting of physical realities as
unities of harmonious appearances; and ultimately there would also
have to be intuitional manifestations to which a theoretical thinking
might conform, so that, by following them rationally, it might make
intelligible the unitary rule of the supposed theological principle. It is
likewise evident, then, that this rule must not be taken to be “causal”
in the sense determined by the concept of causality as obtaining in
Nature,’” a concept attuned to realities and the functional interde-
pendencies proper to their particular essence.

But none of that concerns us here any further. Our immediate aim
is not theology but phenomenology, however mediately important
the latter may be for the former. To phenomenology, however, the
fundamental considerations, since they were indispensable,® served
to open up the absolute sphere as the field of research peculiar to
phenomenology.

§52. Supplementations. The Physical Thing as Determined by Physics and the
“Unknown Cause of Appearances.”>®

But now for the necessary supplementations. We carried out the last
series of our deliberations®® chiefly with respect to the physical thing
pertaining to the sensuous imaginatio and did not take due notice of

87 Insertion in Copy D: or in the world as a whole

%8/n Copy A indispensable placed in brackets with a question mark in margin.

5 Marginal note to title of §52 in Copy A: This again belongs to transcendental idealism

90 The followsng passage inserted in Copy D ( published by Schuhmann as Appendix 46, dated Fall, 1929):
With reference to the material world which is, however, only the core-stratum of the world
itself, the world of realities. This world, which is the surrounding world common to us all, is,
more particularly with respect to each single real being belonging to it, also material but, in
general, not merely that: not «n the case ofs man and beast who indeed <nclude> materially
corporeal organisms but <are> not mere organisms as corporeally real worldly occurences, <nor
in the case ofs language, art, state, etc. Although they, as belonging to the real world as far as
each of their single real constitutents is concerned, have their physical strata, they also have a
“spiritual” stratum. Yet even if we were emphasizing only the specifically natural, our
consideration seems insufficient. We take the Object belonging to Nature, the material

physical thing, only as the Object of mere sensuous imagination (sensuous experience).
[Glosses by Schuhmann.]
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the physical thing as determined by physics, for which the sensuously
appearing (the perceptually given) physical thing is said to function
as a “mere appearance,” perhaps even as something “merely sub-
jective.” Nevertheless it is already implicit in the sense of our earlier
statements that this mere subjectivity ought not to be confused (as it
is so frequently) with a subjectivity such as characterizes mental
processes, as though the perceived physical things, with respect to
their perceptual qualities, and as though these qualities themselves
were mental processes. Not can it be the true opinion of scientific
investigators of Nature (particularly if we keep, not to their pro-
nouncements, but to the sense of their method) that the appearing
physical thing is an illusion or a faulty picture of the “true” physical
thing as determined by physics. Likewise the statement that the
determinations of the appearance are signs of the true determinations
is misleading.®*

Are we then allowed to say, in accordance with the “‘realism” which
is very widely accepted: The actually perceived (and, in the primary
sense, appearing) should, for its part, be regarded as an appearance
of, or an instinctive basis for, inferring something else, intrinsically
foreign to it and®2 separated from it? May we say that, theoretically
considered, this something else should be accepted as a reality,
completely unknown by acquaintance, which must be assumed
hypothetically in order to explain the course of mental appearance-
processes, «accepted> as a hidden cause of these appearances charac-
terizable only indirectly and analogically by mathematical
concepts?

Already, on the basis of our general presentations (which will be
greatly deepened and undergo continual confirmation by our further
analyses), it becomes evident that such theories are possible only as
long as one avoids seriously fixing one’s eyes on, and scientifically
exploring, the sense of a physical thing-datum and, therefore, of “‘any
physical thing whatever,” a sense implicit in experience’s own essence
— the sense which functions as the absolute norm for all rational
discourse about physical things. If anything runs counter to that
sense it is countersensical in the strictest signification of the word;®?

SIAUTHOR’S FOOTNOTE: See the comments on the picture-theory and the sign-theory in §43,
pp. 78ff.

$2]nsertion in Copy D: or, if not inherently foreign to it, then at least

SJACTHOR’S FOOTNOTE: In this essay Widersinn [countersense, absurdity ] is a logical term and
expresses no extra-logical affective valuation. Even the greatest scientific investigators have



GENERAL INTRODUCTION TO PURE PHENOMENOLOGY 119

and that, without doubt, is true of all epistemological theories of the
type indicated.

It could easily be shown that if the supposed unknown cause existed
at all, it would have to be essentially perceivable and experienceable if
not by us then by other Egos who see better and further. What is in
question here is not, perchance, an empty, merely logical possibility
but rather an essential possibility which is rich in content and valid
with that content. Furthermore, it could be shown that the possible
perception itself® would, as a matter of essential necessity, have to be
another case of perception by means of appearances and that, con-
sequently, we should fall into an inevitable infinite regress. It could
be pointed out, moreover, that an explanation of perceptually given
processes by hypothetically assumed causative realities, by unknown
physical affairs (for example, the explanation of certain planetary
disturbances by the assumption of an as-yet-unknown planet,
Neptune) is something essentially different from an explanation in
the sense of a determining of experienced physical things in the
manner peculiar to physics — an explanation by such physical-
scientific means as atoms, ions, and the like. In this manner a great
many points having a similar sense might be developed.

Here we need not enter into a systematically exhaustive discussion
of all such matters. It is sufficient for our purposes to bring out
distinctly a few main points.

We begin with the easily verified statement that the perceived
physical thing itself is always and necessarily precisely the thing which the
physicist explores and scientifically determines following the method of physics.

This proposition seems to contradict the propositions stated ear-
lier®s in which we sought to determine more precisely the sense of
certain locutions commonly used by physicists and the sense of the
traditional distinction between primary and secondary qualities.
After eliminating obvious misinterpretations we said that the
“experienced physical thing proper” gives us the “mere This,” an
“empty X’ which becomes the bearer of the exact determinations
ascribed in physics which do not themselves fall within experience
proper. The being which is “true according to physics” would
therefore ““of essential necessity be determined quite differently”

occasionally fallen into countersense; and, if it is our scientific duty to say so, that will not impair
our respect for them.

8 Insertion in Copy D of those cause-realities

$3ACTHOR'S FOOTNOTE: See §40, p. 72.
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from the being which is given ‘“in person” in perception itself The
latter is present with purely sensuous determinations which are
precisely not those ascribed in physics.

Nevertheless, the two presentations are quite compatible and we
need not quarrel seriously with that interpretation of the conception
involved in physics. We need only understand it correctly. By no
means ought we to fall into either the picture-theory or the sign-
theory, the fundamentally wrong theories which we considered ear-
lier without particular regard to the physical thing as determined in
physics and which we likewise refuted in a radically universal
manner.% A picture or a sign refers to something lying outside it
which would “itself’ be seized upon were we to go over into a
different mode of objectivation, into that of presentive intuition. In
themselves, a sign or a picture do not ‘““make known” the designated
(or depictured) affair itself.8? The physical thing as determined by
physics, however, is nothing foreign to what appears sensuously “‘in
person;” rather it is something which makes itself known originaliter
in it and, more particularly, a prior: (for indefeasible eidetic reasons)
only in it. Accordingly, even the sensuous determination-content of
the X which functions as bearer of the determinations ascribed in
physics is no clothing foreign to these determinations and hiding
them: rather, only because the X is the subject of the sensuous deter-
minations is it the subject also of the determinations ascribed in
physics which, for their part, make themselves known in®® the sensuous
determinations. According to what has been set forth in detalil, it is
necessary that a physical thing, and precisely the physical thing of
which the physicist speaks, can be given only sensuously in sensuous
“modes of appearance;” and the identical appearing in the changing
continuity of these modes of appearance is what the physicist subjects
to a causal analysis® in its relationship to all experienceable (thus
perceived or perceivable) concatenations which can be considered as
“circumstances,” an exploration with respect to its necessary real
connections with them. The physical thing which he observes, with
which he experiments, which he continually sees, takes in his hand,
puts on the scale or in the melting furnace: that physical thing, and
no other, becomes the subject of the predicates ascribed in physics,

% AUTHOR’s FOOTNOTE: See §43, pp. 79f1.

87 Addition in Copy A: It is not a giving of something itself

88 Marginal note in Copy A: Improve

 AMarginal note in Copy A: But not merely to a causal analysis. First comes geometrization



GENERAL INTRODUCTION TO PURE PHENOMENOLOGY 121

such as weight, temperature, electrical resistance, and so forth.
Likewise, it is the perceived processes and concatenations themselves
which become determined by means of concepts such as force,
acceleration, energy, atom, ion, etc. The sensuously appearing thing,
which has the sensuous shapes, colors, odor- and taste-properties, is
thus anything but a sign for some other thing; rather it is, so tospeak, a
sign for itself.

700nly this much can be said: The physical thing appearing with
such and such sensuous determinations under the given phenomenal
circumstances is, for the physicist, who has already carried out in a universal
manner for all such physical things, in phenomenal concatenations of
the sort in question, their determination by means of concepts peculiar to
physics, an indicative sign of a wealth of causal properties belonging to
this same physical thing which, as causal properties, make them-
selves known in phenomenal dependencies of familiar sorts. What
makes itself known here — by being made known in intentional
unities pertaining to mental processes of consciousness — is obviously
something essentially transcendent.

According to all this it is clear that even the higher transcendency
characterizing the physical thing as determined by physics does not signify
reaching out beyond the world which is for consciousness, or for every Ego
functioning as a cognizing subject (singly or in an empathic context).

Indicated in a universal way, the situation is this, that the thinking
pertaining to physics establishes itself on the foundation laid by
natural experiencing (or by natural positings which it effects). Fol-
lowing the rational motives presented to it by the concatenations of
experience, it is compelled to effect certain modes of conception,
certain intentional constructions required by reason, and to effect
them for the theoretical determination of sensuously experienced things.
Precisely because of this there arises the contrast between the physical
thing as object of the sensuous imaginatio simpliciter and the phys-
ical thing as object of the physicist’s intellectio; and, for the latter
side, all the ideally inherent ontological formations produced by
thinking accrue which become expressed in the concepts peculiar to
physics and which draw, and should draw, their sense exclusively
from the method of natural science.

If experiential-logical reason, under the name of physics, fashions
in this manner an intentional correlate belonging to a higher level —

“lnsertion in Copy A at beginming of paragraph: What that signifies can easily be made clear.
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if it fashions the Nature determined by physics out of simply appear-
ing Nature — then we rightly call it mythologizing when this in-
tellectually seen datum of reason, which indeed is nothing more than
the experiential-logical determination of the Nature given in intuition
simpliciter, is made out to be an unknown world of physical realities
which is hypothetically substructed for purposes of explaining the
appearances causally.”

In a countersensical manner one thus connects by causality things
pertaining to the senses and physical things as determined by physics.
As a consequence, in the usual realism, however, one confuses the
sensuous appearances by virtue of their ‘““mere subjectivity,” i.e., the
appearing objects, as appearing (which are themselves already some-
thing transcendent), with the absolute mental processes of any ap-
pearing, of any experiencing consciousness whatever, which is con-
stituting them. Everywhere this confusion is perpetrated in at least
this form: one speaks as though Objective physics were engaged not in
explaining the “physical thing-appearances” in the sense of the
physical things appearing, but in the sense of the constituting mental
processes of experiencing consciousness.”? Causality, which belongs
essentially to the context of the constituted intentional world and has
sense only within that world, is now made not merely into a mythical
bond between the “‘Objective’ being which physics determines and
the “subjective” being which appears in immediate experience —
the “merely subjective” thing pertaining to the senses with the “‘sec-
ondary qualities” —; rather, by the illegitimate shifting from the
latter to the consciousness constituting it, causality is made into a
bond between the being which physics determines and absolute
consciousness and, specifically, the pure mental processes of
experiencing. In so doing, one attributes a mythical absolute reality
to the being determined by physics, while completely failing to see
whatis truly absolute: pure consciousness as pure consciousness in its
purity. Accordingly, no note is taken of the absurdity involved in
absolutizing Nature as conceived by physics, in absolutizing this
intentional correlate of logically determinative thinking; and like-
wise no note is taken of the absurdity in making this Nature, which

" Marginal note in Copy A: Here the unknown is only the untheorized; the legitimately
theoretically cognizedisknown, anditisacountersensetosearch furtherforsomething knowable
beyond it.

72 Marginal note in Copy A opposite the latter part of sentence: Here sensuous Datashould have been
mentioned, and the confusion of secondary qualities and immanental sensuous modalities.
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determines the directly intuited physical world in terms of experien-
tial logic and which, in this function, is fully krown (so that to look for
something behind it makes no sense) into an unknown and only
secretely indicated reality which itself can never be apprehended
with respect to any determination of its own, and to which one now
imputes the role of a causative reality in relation to the courses of
subjective appearances and experiencing mental processes.

A not insignificant influence is exercised in these misinterpreta-
tions by the circumstance that one misinterprets the lack of sensuous
intuitability which is a property of all categorial unities produced by
thinking (and is particularly striking, naturally, in the case of those
formed at a highly mediated level) as well as the useful inclination in
the practice of cognition to attach sensuous images, ‘‘models,” to
these unities: that which is not intuitable sensuously is understood to
be a symbolic representative of something hidden, which could become
an object of simple sensuous intuition if there were a better intellec-
tual organization; and the models are understood to serve as intuited
schematic pictures in place of this hidden reality having, accord-
ingly, a function similar to that belonging to the hypothetical draw-
ings of extinct living beings?® which the paleontologist makes on the
basis of meagre Data. One does not pay attention to the evident sense
of the constructional unities produced by thinking, as constructional;
and one overlooks the fact that here the hypothetical is restricted to
the sphere of cogitative synthesis. Not even a Divine physics?™ can
make simply intuited determinations out of those categorial deter-
minations of realities which are produced by thinking, any more
than a Divine omnipotence can bring it to pass that someone paints
elliptic functions or plays them on the violin.

However greatly this exposition needs deepening, however sen-
sible to us because of the need for a full clarification of all relevant
matters may be, what we require for our purposes has become
evident to us: that of essential necessity the transcendency belonging
to the physical thing as determined by physics is the transcendency
belonging to a being which becomes constituted in, and tied to,
consciousness, and that the taking into consideration of mathemat-
ical natural science (no matter how many particular enigmas may be
involved in its cognition) in no way alters our results.

3 Reading Lebewesen with Schuhmann instead of Lebewelten in all three printed editions.
4 Marginal note in Copy A: Geyser
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It requires no special explanation to see that everything we have
made clear to ourselves with respect to Objectivities belonging to
Nature, as “mere things,” must hold in the case of all axilogical, and
<alb> practical Objectivities which are founded on them:? all aesthe-
tic objects, all cultural formations, etc. And, likewise, in the case of all
transcendencies of whatever sort which become constituted in the
manner peculiar to consciousness.”?

$53. Animalia and Psychological Consciousness.

Great importance is attached to another extension of the limits
within which we have confined our observations. We have included
within the sphere of our findings the whole of material Nature,
appearing sensuously, and the nature founded in the latter and
determined by physics at a higher level of cognition. But what about
amimate realities, humans and beasts? What about their psyches and
psychical mental processes? The complete world is not merely physical; it
is also psychophysical.”® It must — who can deny it? — include all
the streams of consciousness connected with animated organisms.
Thus, on the one hand consciousness is said to be the absolute in which
everything transcendent and, therefore, ultimately the whole psy-
chophysical world, becomes constituted; and, on the other hand, con-
sciousness is said to be a subordinate real event within that world. How can
these statements be reconciled?

Let us make clear to ourselves how consciousness, so to speak, can
enter into the real world, how that which in itself is absolute can
relinguish its immanence and take on the characteristic of tran-
scendence.” We immediately see that it can do so only by a certain

5 In Copy D altered to read: 1t can be understood in advance

78 Additionin Copy D: (onrelative actualities which, in all ordinary practice, have acceptance as
existing, and on the ideal logicized actualities of exact physics)

7" Marginal note in Copy D): This comes too soon here

8 Addition in Copy D to this sentence ( published by Schuhmann as part of Appendix 49, dated Fall. 1929) :
Thecompletereal world is not merely physicalitis also psychophysical and it is a practical world,
a world of manifold cultural formations which, for their part, are relative to psychophysical
subjectivity. But, as soon as we take the latter into account, a particular difficulty arises.

™ In Copy D this sentence changed to read: Let us make it clear to ourselves how my consciousness
which, as posited with its immanental own-essentialness in purely immanental experience,
always precedes everything which becomes posited and demonstrated in it and thus precedes
whatever, under the name “world” has sense and existential validity for me - how my

consciousncss, so to speak, enters into “the world”. Marginal note to the rest of this paragraph in
Copy D:
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participation in transcendence in the first, the originary sense; and
this is obviously the transcendence belonging to Nature. Only by
virtue of its experienced relation to the organism does consciousness
become real human or brute consciousness, and only thereby does it
acquire a place in the space belonging to Nature and the time
belonging to Nature — the time which is physically measured. We
also recall that only by virtue of the® connection joining a conscious-
ness and an®! organism to make up an empirically intuited unity
within Nature®? is any such thing as mutual understanding between
animate beings pertaining to a world possible; and that only thereby
can any cognizing subject®® find the complete world and at the same
time know it as one and the same surrounding world belonging in
common to him and to all other subjects.

A peculiar kind of apprehending or experiencing, a peculiar kind of
“apperception,” effects the production of this so-called “annexation,”
this reification [Realisterung] of consciousness. Regardless of that
whereof this apperception consists, or of what particular kind of
demonstration it may demand, this much is obvious: Consciousness
itself, in these apperceptive involvements or in this psychophysical
relationship to something corporeal, loses none of its own essence and
can take up into itself nothing alien to its essence; indeed, that would
be a countersense.® Corporeal being is essentially a being which
appears, which becomes presented by virtue of sensuous adumbration.
Consciousness apperceived as part of Nature [naturhaft apperzierte
Bewuptsein], the stream of consciousness given as a stream of human
or brute consciousness, naturally does not become, by means of that
apperception, something which appears by virtue of adumbration.

And still it has become something other, a component part of
Nature. In itself] it is what it is by its absolute essence. But it is not
seized upon in this flowing thisness; it is instead “apprehended as
something;’# and in this specifically peculiar apprehending a tran-

We have clarified sufficiently for our purposes the conviction that Nature is inseparably relative
to the subjectivity which experiences Nature and, on the basis of experience, logically cognizes it.
Already, on the basis of the merely general structural sketches we have given, it is inevitable. ( Both
the change and note are published by Schukmann as parts of Appendix 49.)

8 Insertion in Copy D: experience of a

81 Insertion in Copy D: corporeal

82 Insertion in Copy D: in a worldly real and extended sense

8 In Copy D subject changed to Ego
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scendence of a peculiar kind becomes constituted: there now appears a
sequence of conscious states of an identical real Ego-subject® which
manifests in them its individual real properties and who now — as this
unity of properties becoming manifest in states — is intended to as
united with the appearing organism. Thus, as something which appears,
the psychophysical unity in Nature, a human or a beast, becomes
constituted as a somatically founded unity corresponding to the found-
ing involved in apperception.8’

As in the case of any other transcending apperception, so here two
attitudes are essentially effected. With one our seizing regard is di-
rected to the apperceived object, as it were, through the transcending
apprehension; in the other it is directed reflectively to®® the pure
apprehending consciousness. In our case we have, accordingly, on
the one hand, the psychological attitude in which our naturally focused
regard is directed to mental processes — e.g to a mental process of
rejoicing — as a sequence of mental states of human or beast. On the
other hand, we have the phenomenological attitude combined with the
latter®® as an essential possibility which, reflecting and excluding the
positings of something transcendent, is a turning toward absolute,
pure consciousness and finds, as an absolute mental process, the
apperception of a sequence of states: thus, in the example above, the
affective mental process of rejoicing as an absolute phenomenolog-
ical datum, but in the medium of an apprehensional function which
animates it — precisely the function of ‘‘manifesting” a sequence of
states connected with the appearing organism and belonging to a
human Ego-subject. The “pure”” mental process®® ““lies,” in a certain
sense, within what is psychologically apperceived, in the mental
process as a human state; in its own essence it takes on the form of a
sequence of states and with that form its intentional relationship to
the human Ego and the human organism.®! If the mental process in
question — in our example, the feeling of rejoicing — loses that
intentional form (and it is, after all, conceivable), it does indeed
undergo an alteration, but only in that it is thereby simplified so that
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it becomes a pure consciousness, that it no longer has the sense of an event
in Nature.%2

§54. Continuation. The Transcendent Psychological Mental Process Acci-
dental and Relative; the Transcendental Mental Process Necessary and
Absolute.

Let us imagine that we effect natural apperceptions, but that our
apperceptions are always invalid®? since they allow for no harmoni-
ous concatenations in which experienced unities might become con-
stituted. In other words, let us imagine that, in the manner described
above,® the whole of Nature, in the first place, physical nature, is
“annihilated.” Then there would be no more animate organisms and
therefore no more human beings. I should no longer exist as a human
being: and, a fortiori, no fellow human beings would exist for me. But
my consciousness, greatly as the mental processes comprised in it
would be altered, would remain a stream of absolute mental pro-
cesses with its own essence. If anything were still left which allowed
my mental processes to be apprehended as ‘‘states’ of a personal®®
Ego, states in the changes of which identical personal® psychical
properties became manifest, we could dissolve those apprehendings,
do away with the intentional forms which they constitute, and
reduce «<my mental processes» to pure mental processes.®? Psychical
states also point back to regularities of absolute mental processes in
which they become constituted, in which they take on the inten-
tional, and in its fashion, transcendent form *state.”

Certainly a consciousness without an animated organism and,
paradoxical as it sounds, also without a psyche, a consciousness
which is not personal,®® is imaginable. That is to say, a stream of
consciousness in which the intentional unities of experience, organ-
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ism, psyche, and empirical Ego-subject did not become constituted,
in which all of these experiential concepts, and therefore the concept
of a mental process in the psychological sense (as a mental process of a%
person, an animate Ego), were without any basis and, in any case,
without any validity. A/l empirical unities, and therefore also psycho-
logical mental processes, are indices pointing to concatenations of absolute
mental processes'™ having a distinctive essential formation, along with
which other formations are imaginable; all!®! are, in the same sense,
transcendent, merely relative, accidental. One must convince oneself
that the obviousness with which every mental process in one’s own
life or in another’s is accepted, and quite legitimately, as a psycholog-
ical and psychophysical sequence of states of an animate subject, has
its limit in the aforementioned consideration: that in contrast to the
empirical!®? mental process there stands, as a presupposition for the sense
of that process, the absolute mental process; that the latter is not a
metaphysical construction but rather something which, in its ab-
soluteness, can become indubitably demonstrated, given in direct
intuition by a corresponding change in one’s attitude. One must
convince onself that anything psychical, in the sense relevant to psychology,
psychical personality, psychical properties, mental processes or
states, arel®® empirical unities and are therefore, like other realities of
every kind and level, merely unities of intentional “constitution” —
in its sense, truly existing: intuitable, experienceable, scientifically
determinable on the basis of experience, but still “merely inten-
tional”” and hence merely “relative.” To take them as existing in the
absolute sense is consequently a countersense.

$55. Conclusion. All Reality Existent By Virtue of ““Sense-bestowal.”” Not a
“Subjective Idealism.”

In a certain way, and with some caution in the use of words, we can
also say that all real unities are “unities of semnse.” Unities of sense
presuppose (as I again emphasize: not because we can deduce it from
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some metaphysical postulates or other, but because we can show it by
an intuitive, completely indubitable procedure)®4 a sense-bestowing
consciousness which, forits part, exists absolutely and not by virtue of
another sense-bestowal. If one derives the concept of reality from
natural realities, from unities of possible experience, then ‘“all the
world” or “all of Nature” is, of course, equivalent to the all of
realities; but to identify the latter with the all of being, and thus to
absolutize it itselfis a countersense. An absolute reality 1s just as valid as a
round square. Reality and world are names here precisely for certain
valid unities of sense, unities of “‘sense’ related to certain concatena-
tions of absolute, of pure consciousness which, by virtue of their
essence, bestow sense and demonstrate sense-validity precisely thus
and not otherwise.

If anyone reading ourstatements objects that they mean changing
all the world into a subjective illusion and committing oneself to a
“Berkeleyan idealism,” we can only answer that he has not seized
upon the sense of those statements. They take nothing away from the
fully valid being of the world as the all of realities, just as nothing is
taken away from the fully valid geometrical being of the square by
denying that the square is round (a denial admittedly based, in this
case, on what is immediately obvious). The real actuality is not
“reinterpreted,” to say nothing of its being denied; it is rather that a
countersensical interpretation of the real actuality, i.e., an interpre-
tation which contradicts the latter’s own sense as clarified by insight,
is removed. That interpretation stems from a philosophical absolutiz-
ing of the world completely alien to the natural way of considering
the world. This is, precisely, natural; it lives naively in the effecting of
the general positing described by us; thus it can never become a
countersense. The countersense only arises when one philosophizes
and, while seeking ultimate intelligence about the sense of the world,
never even notices that the world itself has its whole being as a certain
“sense” which presupposes absolute consciousness as the field where
sense is bestowed;!%% and when, at the same time, one fails to notice
that this field, this sphere of being of absolute origins,'°® is accessible to
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insightful inquiry [schauenden Forschung) yielding an infinite wealth of
cognitions given in insight with the highest scientific dignity. The
latter, to sure, is something which we have yet to show; only as these
investigations progress will it become clear.

Let us note in conclusion that the universality with which, in the
deliberations carried out above, we have spoken about the constitu-
tion of the natural world in absolute consciousness, should not be
found objectionable. That we have not ventured empty philosoph-
ical conceits from on high but, on the basis of systematic fundamental
work in this field, have concentrated in universal statements cau-
tiously acquired cognitions will be evident to the scientifically
experienced reader from the conceptual definiteness of the exposi-
tion. The need for more detailed statements and for filling in gaps
which have been left open may be felt, and rightly so. The further
presentations will furnish considerable contributions to a more con-
crete development of the sketches previously given. It should be
noted, however, that our aim here has not been to give a finished
theory of that transcendental constitution and, accordingly, to pro-

<108) jectanew “‘theory of knowledge” pertaining to the various spheres of
reality; «our aim has been instead> only to bring about insight into
certain general thoughts which can help one to acquire the idea of
transcendentally pure consciousness. For us what is essential is1%?
the% evidence that the phenomenological reduction, as an exclud-
ing of the natural attitude, or of the latter’s general positing, is
possible,19? the evidence that, after we effect that reduction, absolute
or transcendentally pure consciousness remains as a residuum to
which reality cannot be ascribed without absurdity.
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CHAPTER FOUR

THE PHENOMENOLOGICAL REDUCTIONS

$§56. The Question About the Range of the Phenomen ological Reduction. Natural
and Cultural Sciences.

The exclusion! of Nature was for us the methodic means for initially
making possible the turning of regard to transcendentally pure
consciousness. Now that we have brought it into the purvue of seeing
regard, it is still useful to consider, conversely, what must remain
excluded for the purpose of an investigation of pure consciousness and
whether the necessary exclusion? concerns only the sphere of Nature.
From the standpoint of the phenomenological science which we
propose to establish, that signifies «considering> in addition which
sciences it might draw from without violating its pure sense, which
«sciences it might and might not use as given beforehand, which, hence,
need “parenthesizing.”” Because of its peculiar essence as a science of
“origins,” methodological questions of that sort, which are far re-
moved from any naive (‘“dogmatic’’) science, must be considered
carefully by phenomenology.

In the first place, it is immediately understandable that, with the
exclusion of the natural world, the physical and psychophysical®
world, all individual objectivities which become constituted by axi-
ological and practical functionings of consciousness are excluded,* all
thesorts of cultural formations, all works of the technical and fine arts,
of sciences (in so far as they come into question as cultural facts rather
thanas accepted unities), aestheticand practical valuesof every form.
Likewise, naturally, such actualities as state, custom, law, religion.
Consequently, all natural sciences and cultural sciences, with their total
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stock of cognition, undergo exclusion® precisely as sciences which re-
quire the natural attitude.

109> §57. The Question of the Exclusion of the Pure Ego [Ich].

Difficulties arise at one limit. Human being as natural being and as
person in personal association, in that of “society,” is excluded;
likewise every other animate being. But what about the pure Ego? Has
the phenomenological Ego which we also find become a transcenden-
tal nothing because of the phenomenological reduction? Let us reduce
to the stream of pure consciousness. In reflection every cogitatio
effected takes on the explicit form, cogito. Does it lose this form if we
exercise the transcendental reduction?

This much is clear from the very beginning: After carrying out this
reduction we shall not encounter the pure Ego anywhere in the flux of
manifold mental process which remains as a transcendental residuum
— neitherasone mental processamongothers, norasstrictlyapartofa
mental process, arising and then disappearing with the mental process
of which it is a part. The Ego seems to be there continually, indeed,
necessarily, and this continualness is obviously not that of a stupidly
persistent mental process, a ““fixed idea.” Instead, the Ego belongs to
each coming and going mental process; its ‘“‘regard” is directed
“through” each actional cogito to the objective something. This ray of
regard changes from one cogito to the next, shooting forth anew with
eachnew cogito and vanishingwithit. The Ego, however, issomething
identical. Atleast, considered eidetically, any cogito can change, come
and go, even though one may doubt that every cogito is necessarily
something transitory® and not simply, as we find it, something in _fact
transitory. Incontradistinction, the pure Ego would, however,seem to
be something essentially necessary; and, assomething absolutely ident-
ical throughout every actual or possible change in mental processes, it
cannot in any sense be a really inherent part or moment of the mental processes
themselves.

Inevery actional cogito the ego lives out its life in a special sense. But
all mental processes in the background likewise belong to it; and it
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belongs to them. All of them, as belonging to the one stream of mental
processes which is mine, must admit of becoming converted into
actional cogitationes or incorporated into actional cogitationes as
immanental constituents. In Kant’s words,” “The ’I think’ must be
capable of accompanying all my presentations.”

If® we retain a pure Ego as a residuum after our phenomenological
exclusion of the world and of the empirical subjectivity included in it
(and an essentially different pure Ego for each stream of mental
processes), then there is presented in the case of that Ego a transcen-
dency of a peculiar kind — one which?is not constituted — a transcen-
dencywithinimmanency. Because of theimmediately essential role played
by this transcendency in the case of any cogitation, we must not
undertake its exclusion; though in many investigations the questions
concerning the pure Ego canremaininsuspenso. Butonlyinsofarasits
immediate, evidently ascertainable essential peculiarity and its given-
ness along with pure consciousness extend do we propose to count the
pure Ego as a phenomenological datum; all theories about it which
exceed those limitsundergo exclusion. In the Second Book of this essay
we shall find occasion, moreover, to devote a separate chapter to the
difficult questions concerning the pure Ego; in that context we shall
also make secure the position taken here in a preliminary way.1°

§58. The Transcendency, God, Excluded.

After the natural world is abandoned, we encounter yet another
transcendency which is not given, like the pure Ego, immediately in
union with reduced consciousness but becomes cognized in a highly
mediated fashion,!! a transcendency standing, as it were, in polar
contrast to the transcendency pertaining to the world. We mean the
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transcendency pertaining to God. Reduction of the natural world to
the absolute of consciousness yields factual concatenations of mental
processes of consciousness of certain kinds with distinctive regular
ordersin which a morphologically orderedworld in thesphere of empirical
intuition becomes constituted as their intentional correlate, i.e., a
world concerning which there can be classifying and describing
sciences. At the same time precisely this world, with respect to the
material lowerlevel, admitsofbecomingdetermined in the theoretical
thinking ofthemathematicalnaturalsciencesasthe ““appearance’ ofa
Nature as determined by physics, subject tolaws of Nature which are exact.
Inall this,since therationalitymadeactual by thefactisnotarationality
demanded by the essence, there is a marvelous teleology.

Furthermore: The systematic exploration of all teleologies to be
found in the empirical world itself, for example the factual evolution of
the sequence of organisms as far as human being and, in the develop-
ment of mankind, the growth of culture with its spiritual treasures, is
not yet completed with the natural-scientific explanation of all such
produced formations as coming from the given factual circumstances
and according to the laws of Nature. Rather, the transition to pure
consciousness by the method of transcendental reduction leads neces-
sarily to the question about the ground for the now-emerging factual-
ness of the corresponding constitutive consciousness. Not the fact as
such, but the fact as source of endlessly increasing value-possibilities
and value-actualities forces the question into one about the “ground”
— which naturally does not have the sense of a physical-causal reason.
We pass over whatever else, from the point of view of religious
consciousness, is able, as a rationally grounding motive, to lead to the
same principle. What concerns us here, after merely indicating
diflerent groups of such rational grounds lor <believing in> the existence
of an extra-worldly “divine” being is that this being would obviously
transcend not merely the world but “absolute” consciousness. It
would therefore be an “absolute’ in the sense totally different from that in
which consciousness is an absolute, just as it would be something transcendent
in a sense totally different from that in which the world is something
transcendent.

Naturally we extend the phenomenological reduction to include
this “absolute” and ‘““transcendent’ being. It shall remain excluded
from the new field of research which is tobe provided, since thisshall be a
field of pure consciousness.
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§59. The Transcendency of the Eidetic. Exclusion of Pure Logic as Mathesis
Universalis.\?

Having excluded individual realities in every sense of the word, we now
attempt to exclude all other sorts of “‘transcendencies.” This attempt
concerns the set of “‘universal” objects, of essences. They are also
“transcendent’ to pure consciousnessinacertainmanner; theyarenot
to be found as really inherent withinit. Nevertheless, we cannot go on
excluding transcendencies without limit; transcendental purification
cannot mean an exclusion of all transcendencies since otherwise even
though a pure consciousness would indeed remain, there would not
remain, however, any possibility of a science of pure consciousness.
Let us make this clear. Let us attempt the maximum possible
exclusion of the eidetic and consequently a like exclusion of all eidetic
sciences. Toeachregionally delimitable sphere of individual being, in
the broadest logical sense, there belongs anontology. For example, an
ontology of Nature belongs to physical nature; an ontology of psycho-
physical being to the psychophysical. All of these disciplines, whether
alreadydeveloped or merely required, undergoreduction. In contrast
to the material ontologies, we find ““formal’ ontology (united with the
formal logic of significations produced by thinking), to which the
quasi-region, ‘‘any object whatever,” belongs. If we try to exclude in
addition «ormal ontology>, doubts arise which will, at the same time,
concern the possibility of an unrestricted exclusion of the eidetic.
The following series of thoughts emerge. To each province of being
we must attach, for the purposes of science, certain eidetic spheres as
adjunts, notsimplyasprovincesofresearch butas placesinto which the
investigator of the province in question must be allowed to reach for
eidetic cognitions whenever the interconnected theoretical motives
within the essential peculiarity of that province incline him to do so.
Aboveall, everyinvestigator mustsurely beable tofreely callon formal
logic (or formal ontology). For no matter what things he may be
investigating, they are always objects; and whatever is true formaliter
ofanyobjects whatever!? (any properties whatever, any predicatively
formed affair-complexeswhatever, and thelike), thattoois his. And no
matter how he frames concepts and propositions, draws conclusions,
etc., what formal logic establishes with formal universality regarding
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suchsignifications and their genera, concerns him too and, in the same
manner, any other investigator of the special sciences. Therefore it
concerns the phenomenologist. Every pure mental process is also
subsumed under the logically broadest sense of the word, object. It
appears that we are consequently unable to exclude formal logic or
formalontology. And, for obviously similar reasons, we should also be
unable to exclude universal noetics which enounces eidetic insights
concerning the rationality orirrationality of any judgmental thinking
the significational contents of which are determined only in formal
universality.

But if we consider the situation more closely, we see that, given
certain presuppositions, there arises a possibility of “parenthesizing”
formal logic and consequently all the disciplines of formal mathesis
(algebra, theory of numbers, theory of manifolds, etc.). If we pre-
suppose, namely, that the investigation of pure consciousness by
phenomenology does not and need not impose any problems other
than those of a descriptive analysis which can be solved in pure
intuition, then neither the forms!* of theories of the mathematical
disciplines nor any derivative theorems of the latter can be of use to
phenomenology. Where the fashioning of concepts and judgments is
not a process of constructing them, where no systems of mediate
deductionsare built, the doctrine of forms!s of all deductive systems, as
found in mathematics, cannot function as an instrument in material
research.

Now phenomenology is, in fact, a purely descriptive discipline, ex-
ploring the field of transcendentally pure consciousness by pure in-
turtion. The only propositions of logic to which phenomenology might
ever have occasion to refer would therefore be mere logical axioms, like
thelaw of contradiction, axioms the universal and absolute validity of
which it would be able!® to make evident, however, on the basis of
examples included among its own data. Therefore we can extend the
explicitly excluding¢noxn toformallogicand tomathesisinitsentirety
and, in so doing, be assured of the legitimacy of the norm which we, as
phenomenologists intend to follow: To avail ourselves of nothing but what
we can make essentially evident by observing consciousness itself in its pure
immanence.!?
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At the same time we thus acquire the explicit knowledge that a
descriptive phenomenology is essentially independent of all those
disciplines. In connection with a utilization of phenomenology for
philosophical purposes, this finding isnot withoutimportance; anditis
therefore advantageous to take note of it on this occasion.

§60. The Exclusion of Material-Eidetic Disciplines.

As for what now concerns the material-eidetic spheres, one of them is
marked out for us in such a manner that obviously there can be no
thought of excluding it: the eidetic sphere pertaining to phenomeno-
logically purified consciousness itself. Even if our aim were to study
pure consciousness in its single particularizations, i.e., in the way
proper to a science of matters of fact, though not as it is studied by
empirical psychology (since we are operating within the limits im-
posed by our phenomenological exclusion of the world), we could not
dowithoutthe Aprioribelonging to consciousness. Ascienceof matters
offactcannotrenouncetheright tomakeuseoftheeidetic truths which
relate to individual objectivities belonging to its own province. But,
according towhathasalready beensaid in the Introduction, ouraimis
precisely to found phenomenology itself as an eidetic science, as the
theory of the essence of transcendentally purified consciousness.

If we do that, phenomenology embraces as its own all “immanental
essences,” i.e., all those which become singularized exclusively in the
individual events of a stream of consciousness, in fleeting single mental
processes of any kind. Now it is of fundamental importance tosee that
not all essences belong to thatsphere, thatjustasin the case ofindividual
objectivities the difference between immanental and transcendent ob-
Jectivities obtains, so too it obtains in the case of the corresponding
essences. Thus, for example, the essences “physical thing,” “‘spatial
shape, “motion,” “colorofa physical thing,” and the like, and also the
essences “‘human being,” “human sensation,” “psyche,” “psychical
process” (mental process in the psychological sense), “person’ “‘charac-
ter trait,” and the like, are transcendent. If we intend to develop a
phenomenology as a purely descriptive eidetic doctrine of the immanental
consciousness-formations, the occurrences in the stream of mental pro-
cesses which can be seized upon within the boundaries drawn by
phenomenological exclusion, then no transcendent individuals and,
therefore, none of the “transcendent essences” belonging within those
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boundaries are included. These have their logical place in the eidetic
doctrine of the relevant transcendent objectivities.*8

Concerned only with the immanental, phenomenology in no way
posits thebeing of such essences, makes nostatements about their validity
or nonvalidity, or about the ideal possibility of objectivities correspond-
ing to them, and establishes no eidetic laws relating to them.

Regions and disciplines concerning transcendent essences are es-
sentially incapable of contributing any premises for a phenomenology
which actually seeks to restrict itself to the region of pure mental
processes. Since our aim is to ground phenomenology precisely in this
purity (in conformity with the norm stated a moment ago), and since
extremely great philosophical interests depend on its being developed
with fullawarenessas havingsuch purity, we explicitly broaden the original
reduction to cover all provinces of transcendent essences and the
ontologies pertaining to them.

Thus, just as we exclude actual physical Nature and the empirical
natural sciences, we exclude the eidetic natural sciences, i.e., those
which investigate!® whatever essentially belongs to objectivity per-
taining to physical nature as physical nature. Geometry, phoronomy,
and the “pure” physics of matter, are parenthesized. In like manner,
Jjust as we have excluded all experiential sciences of animate natural
beingsand allempirical culturalsciences of personal beingsin personal
associations, of human beings as the subjects of history, the bearers of
culture, and also such sciences of cultural formations themselves, etc.,
so now we also exclude the eidetic sciences corresponding to those
objectivities. We exclude them before the fact and in idea; because up
to now, as everyone knows, these?® eidetic sciences (e.g., rational
psychology and rational sociology) have not been founded orelse have
not been founded purely and in a manner free from objection.

With respect to the philosophical functions which phenomenology
is called upon to assume, itis well tostate explicitly that our exposition
has, at the same time, established the fact that phenomenologyis absolutely
independent of the material-eidetic sciences, as well as of all the others.

Our broadenings of the phenomenological reduction obviously do
not have the fundamental significance which attaches to our original
exclusion merely ot the natural world and the sciences relating to it.
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This first reduction is, after all, what makes it at all possible in the first
place toturnone’sregard to the phenomenological field andseize upon
its data. The other reductions, because they presuppose the first, are
secondary; but this by no means implies that they have less
significance.

§61. The Methodological Signification of the Systematic Theory of Phenomen-
ological Reductions.

For the phenomenological method (and consequently for the me-
thod of any transcendental inquiry whatever) a systematic doctrine
of all the phenomenological reductions which we have tried to
outline here has a great importance. Their explicitly stated “paren-
thesizings’” have the methodic function of continually reminding us
that the spheres of being and cognition in question essentially lie
outside the one which, as the transcendental phenomenological
sphere, is to be explored, and that any intruding of premises belon-
ging to those parenthesized spheres is an indication of countersensi-
cal confusion, a genuine petdBaotg. If the province of phenomenology
were presented with such immediate obviousness as the province
pertaining to the natural attitude in experiencing, or if it became
given in consequence of a simple transition from the latter to the
eidetic attitude as, for example, the province of geometry becomes
given when one starts from what is empirically spatial, then there
would be no need of circumstantial reductions with the difficult
deliberations which they involve. Nor would there be any need for
care in distinguishing the separate steps were it not for the continuous
temptations to fallacious Metabasis, particularly in the interpretation
of the objectivies pertaining to the eidetic disciplines. They are such
strong temptations that they threaten the person who, in so far as
some single provinces are concerned, has freed himself from generally
prevalent misconceptions.

In the first place, there is the extraordinarily wide-spread inclina-
tion of our age to psychologize the eidetic. Its victims include many who
call themselves idealists; indeed, the effect of all empiricistic concep-
tions on the idealistic camp has been a strong one. Anyone who
regards ideas, essences, as ‘‘psychical structures,”” anyone who, in the
case of those operations of consciousness in which the “concepts” of
color, shape, etc., are attained on the basis of an exemplificatory
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intuition of physical things with their colors, shapes, etc., confuses the
resulting consciousness of these essences (color, shape) with the
essences themselves, ascribing to the flux of consciousness as its really
inherent component part something which necessarily transcends it:
anyone who does this, on the one hand, corrupts psychology since it
concerns even empirical consciousness; on the other hand (and this is
what interests us here) it corrupts phenomenology. It is of very great
importance, then, that clarity be produced in this respect if the
region sought is to be actually found. This, however, is done natural-
ly along the way which we have followed: first of all in a universal
vindication of the eidetic as eidetic, and then in the context of the
doctrine of the phenomenological reduction as involving a specific
exclusion of the eidetic.

Now this exclusion, to be sure, had to be restricted to the eidetics of
transcendent individual objectivities in every sense. Here a new funda-
mental moment is to be considered. Once we have freed ourselves
from the inclination to psychologize the essence and the relationships
among essences, it is another great step forward, one which by no
means follows as a matter of course, when the highly significant
distinction which we have designated briefly as the distinction bet-
ween the essence of something immanent and of something transcendent is
recognized and consistently taken into consideration throughout.
On the one hand, essences of formations belonging to consciousness
itself; on the other hand, essences of individual affairs transcendent to
consciousness, thus the essences of those individual affairs which only
become “manifested” in formations belonging to consciousness,
which become “constituted” in the manner peculiar to consciousness
by virtue of sensuous appearances.

At least for me the second step was very difficult, even after the
first. Today that cannot escape an attentive reader of the Logische
Untersuchungen. With complete decisiveness the first step was taken
there by grounding in detail the independent legitimacy of the
eidetic in oposition to its being psychologized — much against the
spirit of the times which was reacting so strongly against “Platonism”
and “logicism.” As for the second step, it was decisively taken in some
theories, for example, in those concerning logico-categorial objectivi-
ties and the presentive consciousness of them; but in other expositions
in the same volume the vacillation is obvious, €.g., in that the concept
of the logical proposition is related sometimes to the logico-categorial
objectivity and sometimes to the corresponding immanental essence
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of the judgmental thinking. The factis that the beginner in phenome-
nology finds it difficult to acquire a reflective mastery of the different
focusings of consciousness with their different objective correlates.
That, however, is true with respect to all eidetic spheres which do not
pertain to the immanency of consciousness itself. One must gain this
insight not only regarding formal-logical and formal-ontological
essences and relationships among essences (thus in the case of essences
such as “‘proposition” and ‘“syllogism” and, on the other hand,
“number,” “ordered set” and “manifold’’), but also regarding essen-
ces drawn from the sphere of the natural world (like “physical
thing,” “bodily shape,” “human being,” and “person’’). An index to
this insight is the broadened phenomenological reduction. Ruling us
as a result is the practical consciousness that, as in the case of the
sphere of the natural world, none of these eidetic spheres of essential
necessity must be accepted by the phenomenologist as spheres given
with respect to their veritable being; that, to ensure the purity of
one’s region of inquiry, his judgments may refer to them only as
parenthesized spheres; and that, from all the sciences pertaining to
them, not a single theorem, indeed not even an axiom, can be taken
and admitted as a premise for phenomenological purposes — all of
this now acquires great methodological significance. Precisely by this
«<practical consciousness» we protect ourselves methodically against
these confusions so deeply rooted in us as born dogmatists; in no other
way could we avoid them.

$62. Epistemological Anticipations. The  Dogmatic” and the Phenomeno-
logical Attitude.

I just used the word “dogmatist.” It will become apparent that this
was no merely analogical usage and that, on the contrary, the
epistemological allusion has its source in the proper essence of the
matters under consideration here. There is good reason for recalling
here the epistemological antithesis between dogmatism and criticism
and for calling all the sciences which have undergone reduction
“dogmatic:” For it can be seen, by virtue of the own peculiar essence of
the sources, on the one hand, that they and they alone are the sciences
which require “criticism” — and, indeed, a criticism, which they
themselves are essentially incapable of effecting; and, on the other
hand, that the science having the unique function of effecting the

(118>



<119)

142 GENERAL INTRODUCTION TO PURE PHENOMENOLOGY

criticism of all others and, at the same time, of itself is none other than
phenomenology.?! Stated more precisely: It is the distinctive pecu-
liarity of phenomenology to embrace within the sphere of its eidetic
universality all cognitions and sciences and, more particularly, with
respect to everything in them which is an object of immediate insight, or
at least would have to be such if they were genuine cognitions. The
sense and legitimacy of all possible immediate starting-points and of
all immediate steps in any possible method lie within its sphere of
jurisdiction. Thus phenomenology includes all the eidetic (therefore
unconditionally and universally valid) cognitions with which the
radical problems of “possibility” relating to any alleged cognitions
and sciences become solved. As applied phenomenology, of essential
necessity it produces the ultimately evaluative criticism of each
specifically peculiar science; and thus, in particular, it determines the
ultimate sense of the “‘being” of its objects and the fundamental
clarification of its methods. Accordingly, it is understandable that
phenomenology is, so to speak, the secret nostalgia of all modern
philosophy. The striving toward phenomenology was present al-
ready in the wonderfully profound Cartesian fundamental considera-
tions; then, again, in the psychologism of the Lockean school; Hume
almost set foot upon its domain, but with blinded eyes. And then the
first to correctly see it was Kant, whose greatest intuitions become
wholly understandable to us only when we had obtained by hard
work a fully clear awareness of the peculiarity of the province
belonging to phenomenology. It then becomes evident to us that
Kant’s mental regard was resting on that field, although he was still
unable to appropriate it or recognize it as a field of work pertaining to
a strict eidetic science proper. Thus, for example, the transcendental
deduction in the first edition of the Kritik der reinen Vernunft was
actually operating inside the realm of phenomenology, but Kant
misinterpreted that realm as psychological and therefore he himself
abandoned it.

But we are anticipating matters to be presented later (in the Third
Book of this essay). Let the preliminary indications stated here
serve to justify us in calling the complex~of sciences which undergo
reduction “‘dogmatic’ and in contrasting them with phenomenology
as a science pertaining to a completely different dimension. At the

2! AuTHOR’s FooTNOTE: Cf. above, §26, pp. 46f. Naturally the sciences referred to there as
specifically philosophical are based on phenomenology.
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same time we draw a parallel contrast between the dogmatic and the
phenomenological attitude. Obviously the natural attitude is then sub-
ordinate to the dogmatic attitude as a particularity.

Note

The circumstance that the specifically phenomenological exclusions
we have expounded are independent of the eidetic exclusion of
individual existence suggests the question of whether, within the
limits drawn by those exclusions, a factual science of transcendental-
ly reduced mental processes is possible. This question, like every
other question concerning fundamental essential possibilities, can be
answered only within the realm of eidetic phenomenology. The
answer is such that it becomes understandable why any attempt to
start naively with a phenomenological science of matters of fact,
before developing the phenomenological theory of essences, would be
nonsense. For it is apparent that, alongside the extra-phenomenolo-
gical sciences of matters of fact, there can be no phenomenological
science of matters of fact as a science parallel to and co-ordinate with
them. The reason for this is that the ultimate evaluation of all the
sciences of matters of fact leads to a unitary link connecting the
factual phenomenological contexts and the phenomenological con-
texts motivated as factual possibilities which correspond to all those
sciences — a connected unity which is nothing else than the field
belonging to the missing phenomenological sciences of matters of
fact. A major part of this science is therefore a “‘phenomenological
conversion’ of the ordinary sciences of matters of fact which eidetic
phenomenology makes possible; and the only remaining question is
whether, starting from there, something more should be done.
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CHAPTER ONE

PRELIMINARY METHODIC DELIBERATIONS?

§63. The Particular Significance of Methodic Deliberations for Phenomenolo-
9.

If we heed the norms prescribed by the phenomenological reduc-
tions, if, as they demand, we exclude precisely all transcendencies
and if, therefore, we take mental processes purely as they are with
respect to their own essence, then, according to all that has been said,
a field for eidetic cognitions is opened up to us. Once the initial
difficulties have been overcome, it presents itself as infinite on every
side. The multiplicity of kinds and forms of mental processes, with
their really inherent and essential intentional constituents, is indeed
inexhaustible as is, accordingly, the multiplicity of concatenations of
essences and apodictically necessary truths based on <those kinds and
forms>. This infinite field of the Apriori of consciousness which, in its
peculiar ownness, has never received its due, indeed, has actually
never been seen, must be brought under cultivation, then, and made
toyield its fullest fruits. But how can we find the right beginning? As a
matter of fact, the beginning is what is most difficult here, and the
situation is unusual. The new field does not lie spread out before our
view with a wealth of salient data in such a manner that we can
simply reach out and be sure of the possibility of making them the
objects of a science — to say nothing of being sure of the method by
which we ought to proceed.

If we attempt to increase our knowledge of them by investigative
activities of our own, thesituation here is notas it is in the case of what
is given in the natural attitude, particularly in the case of objects
belonging to Nature which, because of continuous experience and

! Marginal note in Copy D to the first chapter: Is not the first chapter dispensable? Its contents,
however, should be taken into account and, in part, introduced into the exposition of
phenomenology itself.
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ways of thinking which have been practised for centuries, are quite
familiar to us with respect to manifold peculiarities, with respect to
their elements and laws. Anything unknown there is a horizon of
something known. Every methodic effort starts from something
given; every further development of the method starts from the
method already on hand; generally speaking, it is only a matter of
developing special methods which fit into the already given and fixed
style of a tested set of general scientific methods the discovery of
which is guided by that style.

How different it is in phenomenology. It is not only that, prior to
any method for determining matters within its field, a method is
needed in order to bring, without exception, the field of affairs
pertaining to transcendentally pure consciousness within the regard
which seizes upon it; it is not only that this requires a difficult turning
of the regard from the natural data which continue to be objects of
consciousness and are thus, as it were, interwoven with the data
newly intended to, so that the danger of confusing the two sets of data
is always threatening; but it is also that everything helpful to us in the
case of the natural sphere of objects is lacking: familiarity by virtue of
long-practiced intuition, the benefit of inherited theorizations and
methods adapted to the subject-matter. Obviously, even in the case
of methods already developed there is lacking that comfortable
confidence which would be nourished by a multiplicity of successful
and confirmed applications in the accepted sciences and in the
practice of daily life.

In making its first appearance phenomenology must therefore
reckon with a fundamental mood of skepticism. It must not only
develop the method for acquiring novel cognitions from the novel
subject-matter; with respect to the sense and validity of that method
it must produce the most perfect clarity so that it can meet every
serious objection.

In addition — and this, because it pertains to something essential-
ly fundamental, is much more important — phenomenology, by
virtue of its essence, must claim to be “first” philosophy and to offer
the means for carrying out every possible critique of reason; therefore
it demands the most perfect freedom from presuppositions and,
concerning itself, an absolute reflective insight. Itis of its own essence
to realize the most perfect clarity concerning its own essence and
therefore also concerning the principles of its method.

For these reasons the painstaking efforts to acquire insight into the
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basic components of its method, into that which is methodically
determinative for the new science from its very inception and conti-
nually throughout its progress, have a significance for phenomenolo-
gy quite distinct from that which analogous efforts could ever have
for other sciences.

§64. The Phenomenologist's Self- Exclusion.

We must mention, first of all, a methodological objection which
blocks even the first steps.

We exclude the entire natural world and all transcendent-eidetic
spheres; by so doing we should acquire a “pure” consciousness. But
have we not just said that “we” exclude? Can we phenomenologists,
who are indeed included among the members of the natural world,
put ourselves out of action?

One is soon convinced that there is no difficulty whatever in so
doing, provided that we have not shifted the sense of “excluding.”
We can even go on calmly speaking in the way we must as natural
human beings; for as phenomenologists we are not supposed to stop
being natural human beings or positing ourselves as such when we
speak. But as a part of the method for ascertaining the truths which
are to be entered in the registry book of phenomenology, which we
are about to begin, we prescribe for ourselves the norm of phenome-
nological reduction which is concomitantly related to our empirical
JSactual being and prevents us from entering any proposition which
contains, explicitly or implicitly, natural positions of that kind. In so
far as it is a matter of individual factual being, the phenomenologists
proceed like any other eidetic scientist, e.g., the geometer. In their
scientific treatises geometers often speak of themselves and their
research; but the mathematizing? subject is not included among the
eidetic contents of mathematical propositions themselves.

§65. The Reflexive Reference of Phenomenology to Itself.

Again, it might be found objectionable that in the phenomenological
attitude we direct our regard to some pure mental processes or other
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in order to explore them, but that the mental processes of this
research itself, with this attitude and line of vision, should, when
taken in phenomenological purity at the same time belong to the
realm to be explored.

Here, too, there is no difficulty. The situation is precisely similar in
psychology and likewise in logical noetics. The thinking of the
psychologist is itself something psychological; the thinking of the
logician is something logical, i.e., something which lies within the
realm to which the norms of logic apply. This reflexive reference to
themselves would be of concern only if the phenomenological, psy-
chological, or logical cognition of the thinking currently done by the
particular thinker were a condition on which the cognition-of all the
other things in the respective provinces of research would depend. But
that is an obviously absurd proposition.

Admittedly, a certain difficulty is involved in all disciplines reflex-
ively related to themselves, in that the first introduction to them, as
well as the first investigative penetration into them, must operate
with methodic resources to which «the discipline in question> can only
subsequently give a scientifically definitive form. Without prelimi-
nary and preparatory deliberations on its subject-matter and
method, no new science could ever be projected. But the concepts and
the other elements of method with which an incipient psychology or
phenomenology operates in such preparatory efforts are themselves
psychological or phenomenological and acquire their scientific
stamp only within the system of the science after the latter has
already been legitimated.

Obviously no serious objections which could hinder the actual
development of such sciences, particularly phenomenology, are to be
found along the way. If phenomenology, then, is to be entirely a
science within the limits of mere immediate Intuition, a purely “descriptive”
eidetic science, then what is universal of its procedure is already given
as something obvious. It must expose to its view events of pure
consciousness as examples <and> make them perfectly clear; within
the limits of this clarity it must analyze and seize upon their essences,
trace with insight the essential interconnections, formulate what is
beheld in faithful conceptual expressions which allow their sense to
be prescribed purely by what is beheld or generically seen; and so
forth. This procedure, followed naively, serves at first only for the
sake of looking about in the new province, acquiring some general
practice in seeing, seizing upon and analyzing in it and becoming
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somewhat familiar with its data. Then scientific reflection on the
essence of the procedure itself, on the essence of the modes of given-
ness functioning in it, on the essence, the effect, the conditions of
perfect clarity and insight as well as of perfectly faithful and fixed
conceptual expression, and on other such things, now takes on the
function of a generical and logically rigorous grounding of the
method. Consciously followed, it now assumes the characteristic and
rank of a scientific method which, in any given case, allows for
practicing a limiting and improving criticism by-applying the strictly
formulated norms of method. Here the essential relatedness of phe-
nomenology to itself becomes manifest in that what reflection on the
method examines and ascertains under the headings of clarity, in-
sight, expression, and the like, is, on its side, itself included in the
domain of phenomenology and that all the reflective analyses which
are phenomenological analyses of essences and the acquired method-
ological insights, with respect to what they ascertain, must square
with the norms which they formulate. Therefore one must be able to
persuade oneself at any time, by new reflections, that the predicative-
ly formed affair-complexes asserted in the methodological state-
ments can be given with perfect clarity, that the concepts used
actually conform faithfully to what is given, etc.

What has just been said obviously holds for all methodological
investigations relating to phenomenology, no matter how far we
might extend their limits; we therefore understand that this whole
essay, which aims at preparing the way for phenomenology, is itself
phenomenology throughout.

$66. Faithful Expression of Clear Data. Unambiguous Terms.

Let us directly follow a bit further the most universal methodological
thoughts which have come out in the previous sections. In phenome-
nology, then, which is to be nothing else but a theory of essences
«produced> within pure intuition, we perform acts of seeing essences
immediately in given examples of transcendentally pure conscious-
ness and fix them conceptually and terminologically. The words used
may derive from the common language; they may be ambiguous and
their changing senses may be vague. As soon as they “coincide” with
the intuitionally given in the manner characteristic of an actual
expression, they take on a definite sense as their actually present and
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clear sense, hic et nunc; and starting from there we can fix them
scientifically.

To be sure, not everything has been done in merely applying the
word in faithful conformity to the essence seized upon intuitionally,
even though everything necessary may have been carried out inso far
as this intuitive seizing-upon is concerned. Science is possible only
where the results of thinking can be stored up in the form of knowl-
edge and used for later thinking in the form of a system of statements
which are distinct in their logical sense and can be understood or
actualized in a judging, but without clearness in the underlying
objectivatings and therefore without insight. Of course, «cience
requires at the same time subjective and objective provisions for the
reproducing at will (and, more particularly, intersubjectively) the
relevant groundings and actual insights.

All of that, now, requires that the same words and sentences
preserve an unambiguous coordination with certain intuitionally
apprehensible essences which make up their “fulfilling sense.”” On the
ground, then, of eidetic intuition and thoroughly practised intuitions
of single examples they are furnished with distinct and single signifi-
cations (the other significations which occasionally emerge by force
of habit being, as it were, “cancelled’’) in such a manner that, in all
possible concatenations of actually present thinking, they keep their
concepts produced by thinking and lose their capacity of conforming
to other intuitional data with other fulfilling essences. Since, for good
reasons in view of the existing ambiguities of common usage, foreign
technical terms should, in so far as possible, be avoided in the
generally accepted language, there is a continuing need for caution
and for frequent re-examination to see whether what was fixed in the
earlier context is actually employed in the same sense in the new one.
But this is not the place for going more precisely into these and similar
rules (including, e.g., those relating to science as a product of inter-
subjective collaboration).
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§67. The Method of Clarification.® ““ Nearness of Givenness” and
« Remoteness of Givenness.”*

Of greater interest to us are methodological deliberations relating,
not to expression, but to the essences and essential concatenations to
be expressed by it and to be seized upon prior «to being expressed>. If
ourinquiring regard is directed to mental processes they will general-
ly offer themselves with an emptiness and a vague remoteness which make
them useless for either single or eidetic findings. The situation would
be different if, instead of those mental processes themselves, we were
interested in their mode of givenness and if we wished to explore the
essence of emptiness or vagueness itself which, for their part, become
given in such cases with the fullest clarity rather than vaguely. But if
something itself vaguely intended to, e.g., the obscurely hovering
object of memory or phantasy, is asked to deliver up its essence, then
what it delivers up will have to be something imperfect; that is, where
those intuitions of single particulars which are the basis for seizing upon
an essence have a low degree of clarity, the seizings upon the essence
likewise <have a low degree of clarity>; and, correlatively, what is
seized upon is, in respect of its sense, “unclear:” it is hazy, undecisively
separated both internally and externally. One cannot decide, or can
decide “only roughly,”” whether what is seized upon here and what is
seized upon there as the same (or the same essence); one cannot
ascertain what components are actually included in it, or what those
components “‘really are’” which perhaps are already shown by vague
contrast or are indicated in a wavering fashion.

That which floats before us in fluid unclarity, with a greater or less
intuitional remoteness, must therefore be brought into normal near-
ness and made perfectly clear before it can be used as the basis for a
correspondingly valuable eidetic intuition in which the essences and
eidetic relationships intended to attain perfect givenness.

Thus the seizing upon essences itself has its degrees of clarity, as does
the single particular floating before us. However, just as there is for
the moment corresponding to it in the individual, there is for any
essence an absolute nearness, so to speak, in which its givenness, com-
pared to the series of degrees of clarity, in an absolute — i.e., a pure
givenness of it itself. We are aware of what is objective [das Gegenstind-

3 Marginal note in Copy A: Presentive Consciousness
¢ Marginalnotein Copy A: Cf. the essential supplementations, §125, p. 260 below. Marginal note in
Copy D: But this and the following sections concern the subject-matter of phenomonology.
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liche «scl. either the objective essence or the individuab] not merely
somehow or other as “it itself” standing in view and as “‘given,” but
as a purely given something itself, completely and precisely as it is in itself.
In so far as a residue of unclarity remains, it casts a shadow over
certain moments in that which is “itself” given and, accordingly,
those moments remain outside the circle of light suffusing the purely
given. In the case of complete unclarity, the polar opposite to complete
clarity, nothing at all has become given; the consciousness is “blind,”
is no longer in the least intuitive, is not at all a “‘presentive’’ consciousness
in the proper sense.5 As a consequence, we have to say:

A presentive consciousness in the pregnant sense and an intuitive conscious-
ness in contradistinction to a non-tntuttive consciousness, a clear cons-
ciousness in contradistinction to an unclear one: these coincide. The
same holds for degrees of givenness, of intuitedness, and of clarity. The
zero-limit is complete obscurity; the limit, one, is complete clarity,
intuitedness, givenness.

In this context, however, givenness must not be understood as
originary givenness and therefore not as perceptual. We do not
identify what is “given as it itself’’ with what is ““ given originarily,”  given
in person.” In the definitely characterized sense, “given” and “given
as it itself’” are the same; and our employment of the redundant
expression serves only to exclude givenness in the broader sense in which it
is said, ultimately, concerning anything objectively intended to [je-
dem Vorstelligen] that it is given in the intending to it [ Vorstellung]
(though perhaps in an “empty manner”’).8

As can be seen immediately, our definitions apply moreover to any
intuitions and empty objectivatings [Leervorstellungen], and therefore
without any restriction with respect to the objectivities,’” although we are
interested here only in the manners in which mental processes and
their phenomenological (really inherent and intentive) components
are given.

But in consideration of future analyses, it should be also noted that
the most essential part of the situation remains: whether or not the
regard of the pure Ego goes through the mental processesin question;
stated more precisely, whether or not the pure Ego “adverts to”” a

5 Marginalnote in Copy A: Consciousnessis “‘itself” in clarity and unclarity (e.g., memory), and,
more particularly, consciousness that seizes upon, cf. the following page.

& Marginalnotin Copy A: But whatabout “illustrativeintuitions, ” intuitionsinwhich something
is pictorialized?

7 Insertion in Copy A: thus categorial intuition of the catogorial itself is also included
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“datum” and perchance “seizes upon” it. Accordingly, for example,
“perceptually given” — instead of being tantamount to “‘perceived”
in the proper and normal sense of seizing upon thisdatum in its being
—- can signify merely “ready for perception.” In like manner, “given
in the mode characteristic of phantasy” need not signify “seized upon
in a phantasying;”’ and the like is true universally and with respect to
all degrees of clarity or obscurity. We refer in advance to “‘readiness,”
which is to be discussed in detail later on, and wish to say at the same
time that where nothing to the contrary is added or obvious from the
context, under the heading of “givenness” we also understand being
seized upon and, in the case of givenness of an essence, being seized
upon originarily.

§68. Genuine and Spurious Degrees of Clarity. The Essence of Normal
Clarification.

But we must still continue our descriptions. If we speak of degrees of
givenness or clarity, we must distinguish between genuine graded
degrees of clarity, with which one may include, in the same series,
graded degrees of obscurity; and spurious degrees of clarity, namely extensive
broadenings of the sphere of clarity, perhaps with a simultaneous intensive
enhancement of clarity.

An already given, already actually intuited moment, e.g., a tone or
a color, can be given with greater or less clarity. Let us exclude all
apprehendings which reach out beyond what is given intuitionally.
We are dealing then with a number of graded degrees which occur
inside the limits within which the intuited moment is indeed actually
intuited; intuitedness as intuitedness admits of continuous intensity-
like differences under the heading of clarity which, like intensities,
begin with zero but end with a fixed upper limit. One might say that
the lower degrees indicate the latter in a certain fashion; intuiting a
color in a mode of imperfect clarity, we “mean’ the color as it is “in
itself”” — i.e., precisely the color given with perfect clarity. Neverthe-
less one must not let oneself be misled by the metaphor of indicating
— as though one thing were a sign of another; nor may one speak
here (we recall something noted once before)® of a presentation of the
“Initself” by virtue of the unclear, somewhat as a physical property

# AUTHOR’S FOOTNOTE: cf. above, §44, p. 83.
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becomes ‘‘presented,” i.e., adumbrated, in intuition by virtue of a
moment belonging to sensation. Graded differences in clarity are exclusive-
ly differences of a peculiar kind in the mode of givenness.® '

The situation is quite different where an apprehending which
reaches out beyond the intuitionally given interweaves empty appre-
hendings with the actually intuitive apprehendings so that, in a
quasi-graded fashion, more of what is emptily intended to can become
intuited and, conversely, more of what is already intuited can be-
come emptily intended to. Accordingly, in this case making something
clear to oneself consists of processes of two kinds which combine with
one another: processes of actualizing intuition and processes of enhancing the
clarity of what is already intuited.\°

But that is a description of the essence of normal clarification. For, as a
rule, it is not the case that pure intuitions are present or that pure
empty intendings turn into pure intuitions; rather it is normally the
case that, perhaps as intermediate stages, impure intuitions play a
major role, <intuitions> which make their objects intuited with respect
to certain sides or moments, but intend to them only emptily with
respect to others.

§69. The Method of Perfectly Clear Seizing Upon Essences.

In consequence of its essence, perfectly clear seizing-upon has the advan-
tage that it allows for an absolutely certain identifying and distin-
guishing, explicating, relating, and so forth, thus allowing for effec-
ting all ““logical’ acts “with insight.” The acts of serzing upon essences also
belong among these acts to the correlates of which, as already said
above, the differences in clarity, to be spelled out now in greater
detail, are transferred just as, on the other hand, the methodological
cognitions we just now acquired are transferred to the attainment of
a perfect givenness of essences.

Thus the method, which is a fundamental part of the method of all erdetic
science, universally requires proceeding step by step. The intuitions of
single particulars serving the seizing upon essences may be already
clear to an extent which allows for acquiring an essentially universal

{129 moment which, however, does not extend as far as the guiding

® Marginal note o this sentence in Copy A: The recent investigations: a kind of modification.
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intention; clarity is lacking on the side pertaining to more detailed
determinations of the essences combined with <what had been attain-
ed>, consequently there is a need to bring the exemplificatory single
particulars nearer or to provide anew more suitable ones in which the
confusedly and obscurely single traits intended to stand out and,
consequently, can become given with maximum clarity.

A bringing nearer is effected here throughout, even n the sphere of
obscurity. What is obscurely intended to comes closer to us in its own
manner; finally it knocks at the door of intuition, but even so it need
not come in (and perhaps it cannot ‘“because of psychological obs-
tructions”).

Itshould also be mentioned that what is given at any particular time is
usually surrounded by a halo of undetermined determinability, which has its
mode of being brought closer “explicatively” in becoming separated
into a number of intendings [ Vorstellungen]; at first it still may be in
the realm of obscurity, but then within the sphere of givenness until
what is intended to comes into the sharply illuminated circle of
perfect givenness.

Attention should also be called to the fact that it would doubtless
be too much to say that all evidence in seizing upon essences requires a
complete clarity of the underlying single particulars in their concreteness. To
seize upon the most universal eidetic differences, like those between
color and sound and between perception and will, it is doubtless
sufficiént that the examples be given with a low degree of clarity. Itis
as though the most universal, the genus (color taken universally,
sound taken universally) were given completely but not as yet the
differentia. The phraseology is objectionable, but I see no way of
avoiding it. Let the reader make the situtation present to himself in
living intuition.

§70. The Role of Perception in the Method of Eidetic Clarification. The
Primacy of Free Phantasy.

Let us bring out a few especially important features of the method
followed in seizing upon essences.

It is of the universal essence of the immediately intuitive seizing
upon essences that (as we have already emphasized!!) it can be

1 auTHOR’s FooTNOTE: Cf. §4, pp. 12ff
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effected on the ground of a mere presentiation of exemplificative single
particulars. Presentiation, e.g., phantasy, however, as we have just
explained, can be so perfectly clear that it makes possible a perfect
seizing upon essences and a perfect eidetic insight. Originarily presen-
tive perception in general and, of course, external perception in particu-
lar, has its primacies over all kinds of presentiation not merely as an
experiencing act for findings about factual being (which, after all, do
not concern us here), but also as a foundation for phenomenological
eidetic findings. External perception has its perfect clarity with
respect to all the objective moments actually given initin the mode of
originariness.!? But it also offers, perhaps with the cooperation of
reflection related back to it, clear and steady singularizations for
universal eidetic analyses of a phenomenological kind, more precise-
ly even for act-analyses. Anger may be evaporated, its content may be
quickly modified by reflection. Nor is it always available like percep-
tion, producible at any time by easy experimental arrangements. To
study it reflectively in its originariness is to study an evaporating
anger which, to be sure, is by no means insignificant but may not be
what ought to be studied. In contrast, external perception, which is
so much more accessible, is not “evaporated” by reflection; its
universal essence and the essence of its components and essential
correlates universally belonging to it can be studied within the limits
of originariness without particular efforts to produce clarity.13 If it
be said that perception also has its differences in clarity, namely with
reference to cases of perception in the dark, in a fog, etc., we do not
wish to become involved in more precise deliberations about whether
or not these differences should be placed on a par with those already
discussed. It is sufficient that perception is not normally beclouded
and that clear perception is always at our disposal when we need it.

If the primacies of originariness were very important for our
method we should now have to consider where, how, and to what
extent they are realizable in the various kinds of mental processes,
which kinds of mental processes come especially close in this respect
to the privileged sphere of sense perception, and many other similar
questions. But all that may be disregarded. There are reasons by
virtue of which in phenomenology, as in all other eidetic sciences,
presentiations and, more precisely, free phantasies acquire a position of

12 Insertion in Copy A: and corresponding to the perfection with which they are so given
'3 Marginal note in Copy A: N.B.
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primacy over perceptions and do so even in the phenomenology of perception
itself, excluding, to be sure, the phenomenology of the Data of sensation.

In his investigative thinking the geometer operates on the figure or
model incomparably more in phantasy than in perception, and even
more so does the “pure’ geometer, i.e., the one who dispenses with
algebraic methods. In phantasy, to be sure, he must make an effort to
attain clear intuitions from which he is exempted by the sketch or
model. But in actually sketching and constructing a model he is
restricted; in phantasy he has incomparably more freedom reshap-
ing at will the figures feigned, and in running through continuously
modified possible shapings, thus in generating an immense number
of new formations; a freedom opens up to him for the very first time an
access to the expanses of essential possibilities with their infinite
horizons of eidetic cognitions. For that reason the sketches normally
come after the phantasy-constructions and the eidetically pure think-
ing done on the basis of the latter and serve chiefly to fix certain
stages in the previously performed process, thereby making it easier
to presentiate again. Even where one “ponders’ while looking at the
figure, the processes of thinking which follow are, with respect to
their sensuous substratum, processes of phantasy the results of which
fix the new lines in the figure.

In its most universal features, the situation is no different for the
phenomenologist who deals with reduced mental processes and their
eidetically necessary correlates. There are also infinitely many eide-
tic phenomenological formations. He too can use the resource of
originary givenness only to a limited extent. To be sure, in the mode
of originary givenness he has at his free disposal all the chief types of
perceptions and presentiations as perceivable exemplifications for a
phenomenology of perception, phantasy, memory, etc. In so far as
the most universal essences are concerned, in the sphere of originari-
ness he has at his command in the same way examples of judgings,
deemings likely, feelings, and willings. However, of course <he does
not have examples> for all possible particular formations any more
than the geometer has sketches or models at his disposal for the
infinitely many kinds of solids. Here, in any case, the freedom of
eidetic research also necessarily demands operating in phantasy.

While on the other hand (and, again, as in geometry which not
without reason has recently attached great value to collections of
models and the like), naturally, it is necessary to exercise one’s
phantasy abundantly in the required activity of perfect clarification
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and in the free reshaping of phantasy-data, it is also necessary, before
doing that, to fertilize one’s phantasy by observations in originary
intuition which are as abundant and excellent as possible: whereby
this is not to say that experience as experience has here a function in
grounding validity. Extraordinary profit can be drawn from the
offerings of history, in even more abundant measure from those of
art, and especially from poetry, which are, to be sure, imaginary but
which, in the originality of their invention of forms [ Neugestaltungen],
the abundance of their single features and the unbrokenness of their
motivation, tower high above the products of our own phantasy and,
in addition, when they are apprehended understandingly, become
converted into perfectly clear phantasies with particular ease owing
to the suggestive power exerted by artistic means of presentation.

Thus if one is fond of paradoxical phrases, one can actually say,
and if one means the ambiguous phrase in the right sense, one can say
in strict truth, that “feigning” [ Fiktion” | makes up the vital element of
phenomenology as of every other eidetic science, that feigning is the source
from which the cognition of ‘“‘eternal truths’ is fed.!4

§71. The Problem of the Possibility of a Descriptive Eidetics of Mental

Processes.

Repeatedly in the foregoing we have characterized phenomenology
simply as a descriptive science. There again a fundamental question
of method arises, and a consideration which checks us, eager though
we may be to penetrate the new province. Is it correct to set for
phenomenology the tasks of mere description? A descriptive eidetics—-is that not
something altogether wrong?

‘The motives for such questions are sufficiently obvious in all of us.
Anyone who in our fashion is, so to speak, feeling his way into a new
eidetics, asking what kind of inquiries are possible here, what starting
points should be taken and what methods should be followed, looks
involuntarily at the old highly developed eidetic disciplines, thus at
the mathematical disciplines, especially geometry and arithmetic.
We note immediately, however, that these disciplines cannot be
called upon to offer guidance in our case, that in them the relations

HAUTHOR’S FOOTNOTE: A sentence which, as a quotation, should be especially suitable for a
naturalistic ridiculing of the eidetic mode of cognition.
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must be essentially different. For the person who has not yet become
acquainted with any piece of genuine phenomenological eidetic
analysis there is some danger here of becoming puzzled about the
possibility of a phenomenology. Since the mathematical disciplines
are the only ones which can at present represent in an effective
manner the idea of a scientific eidetics, he will at first be far from
thinking that there could be eidetic disciplines of another kind, non-
mathematical eidetic disciplines fundamentally different from the
familiar eidetic disciplines in their whole theoretical kind. Therefore
if he has let himself be won over by general considerations to the
belief that a phenomenological eidetics is required, the immediately
abortive attempt to establish anything like a mathematics of pheno-
mena can mislead him into a relinquishing of the idea of a phenome-
nology. But that would really be wrong.

Let us make clear to ourselves the most universal peculiarities of
mathematical disciplines as contrasted with those of an eidetic theory of mental
processes, and let us therefore make clear what those aims and me-
thods really are which, as we have suggested, are essentially inappro-
priate to the sphere of mental processes.

§72. Eudetic Sciences: Concrete, Abstract, ““ Mathematical.”

We start from the division of essences and eidetic sciences into
material and formal. The formal ones we can eliminate (thereby
eliminating the whole set of formal mathematical disciplines), since
phenomenology obviously belongs among the material eidetic scien-
ces. Ifanalogy can be any guide to method, it will act most powerfully
if we restrict ourselves to material mathematical disciplines like, for
example, geometry and accordingly ask more specifically whether a
phenom